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CHAPTER -1 


INTRODUCTION 


INTRODUCTION 


The atudy entitled Bistory of the Agraharaa in the 
Andhra Country ( From the earliest to 1500 A.D) seeks to 
probe into the multifaceted mechanism of the Agraharas in the 
Andhra Country from the early times to 1500 A.D. ‘Andhra’ in 


this sense represents the modern Andhra Pradesh. However, 
some malerial pertaining to the border regions of Tamilnadu, 
Karnataka and Orjiasa 18 also utilised. The epigraphical 
material belonging to the 16th century is also utilised 
sometimes, to show the significant changes in the institution 
of Agrahara in the Andhra Country. In the present thesia the 
Davagraharas 1.e. villages donated in favour of temples {not 
plots of land) are taken for study since the Agrahara, a 
Brahmadéya or a Déevadaya is with reference to the donation of 
a village or villages. Moreover a village has more meaning 
and relevance in the analysis of data as it represents a 
specific unit not only in terms of area, Jurisdiction, but 
also in terms of revenue, population and settlement. 
Further, the village has a well defined social setup and 
organisation, such as the sabha through which one can study 


the aspects of society, religion and econony. 


Significant contributions were made by scholars like 


M.Somasekhara Sarma ( History of Reddi Kingdous ), 


B,V.Krishna Rao (The History of the Farly dynasties of 


Andhradesa) to the study of the Agrahara aysten. However, 


they dealt with the aspect in course of their study of the 
genera! history of Kndhra and hence lacked specifications 
regarding the mechanism of the Agrahara, Similarly the 
Agrahara system was briefly discussed by M.Krishna Kumari 
in her works the Rule of Chilukya Colas in Andhra diss 


and History of Medieval Andhradesa. In an article, 
B.S.L.Hanumantha Rao ‘Religion, Politics and Society in Farly 


Deccan’ presidential address, IHC, Warangal, 1993 made a 
brief study of the Brahmadéyas of Andhra, confining upto 
the Calukya period. But for these few brief discussions on 
Agrahara no serious attempt has been made to study the origin 
and evolution of Agrahara and its impact on 8ocial, economic 


and religious structures of the society of the Andhra 
Country. It is sincerely hoped that the present thesis will 


be a humble beginning in this direction. 


Some scholars have taken up this aspect while dealing 


with the history of Karnataka and Tamilnadu. S.lLeela Shanta 
Kumari in her History of Agraharas - Karnataka laid emphasis 
on the administration and management of the Agraharas, 


the Mahajanas etc. The aspects of society and religion were 


not dealt with in that work elaborately. Burton Stein's 


Peasant State and Society in Medieval South India, Noboru 


Karashima's South Indian History and Society critically 


examine some of the aspects of the Agraharas. R.N.Nandi made 
a detailed study on Growth of rural economy in early feudal 
India, (his presidential address - Indian History Congress, 
45th session, 1984) which is by far the best pertaining to 
this topic. It may be noted here that in Andhra though 
the number of inscription is high the information supplied by 
{hem is not as diverse and detailed as in the cases of the 
inscriptions of Tamilnadu and Karnataka, making it difficult 


to arrive at any definite and convincing conclusions. 


The impact of the institution of Lemple on the religi1o- 
economic conditjons of the society 13s fairly well-known. In 
Andhra the works of K.Sundaram ('The Simhachalam Temple’ 
Waltaire, {969) etc. are helpful. The pioneering study made 
by K.lIsmail, Karnataka Temples, Their Role in Socio-Economic 
Life is a significant work in this field, lt bears 
repetition to say that only the Devagraharas i.e. villages 
granted to temples were discussed as they throw welcome tight 


on the economy of the temple and in turn the society. 


As Agrahara grants were recorded in inscriptions, 


natura})ly, epigraphy forms the basic source material. The 


texts of inscriptions from the Mauryan period to Vi Jayanagara 
are published in various epigraphical journals like the 
Indian Ant iquary, Epigraphia Indica, Epigraphia Andhrica and 
other epigraphical works like Epigraphia Carnatica, South 
Indian Inscriptions Series, Andhra Pradesh Government 
Archaeological Series, Andhra Pradesh Epigraphical Serie, 
Inscriptions of Nellore District, Cuddapah Diatrict, Warangal 
District, Karimnagar District etc,, , The study is mainly 


based on the data supplied by these works. 


Besides a number of books by eminent scholars, journals 
Iike the Journal of Indian History, Indian Historical 
Quarterly, Proceedings of A.P.History Congress, Proceedings 
of Indian History Congress, Journal of the Epigraphical 


Society of India contain many articles on the general history 


of society, religion and economy pertaining to Andhra. 


An attempt is made in the theais to present the origin 


and evolution of Agrahara in Andhra from the view points of 
Social, Religious and Economic perspectives. The thesis is 


divided into the following chapters. 


I . Introduction 
II . Formation and Evolution of Agrahara 


111. Agrahara and Society 


IV . Agrahara and Religion 


V¥ . Agrahsra and Econoay 


VI . Sumsary of Conclusions 


The First chapter, i.e. the present one, is 
introductory in nature, An account of the source material 
utilised and its nature is given here. This is followed by a 
review of the previous works dealing with the present topic. 


This is concluded by an account of geographical features 


of Andhra Pradesh. A brief political history of the relevant 
dynasties from the earliest times to the Vi Jayanagara period 


1s given as a backdrop. 


The Second chapter entitled Formation and Evolution of 
Agrahara seeks to understand how the system of the dcnation 
of Agrahara evolved from the gift exchanging system of the 


Vedic Age. In this chapter the gradual growth of Agrahara 


into a religio-economic institution 1s shown. 


The Third chapter, i.e.Agrahara and Society, attempts 
to present a view of the Agrahara wherefrom we may learn what 
it contributed to the social structure. Though Asrahara in 
deneral means a settlement of the Brahmanas, it 18 obvious 
that they had to depend upon the non-Brahmanaa who included 


agr iculturists, labour, royal officials, village officials, 


etc., . This necessitated a kind of harmonious relationship 


amongst the groups mentioned above for the functioning of the 
Agrahara. A atudy of the caste system and participation of 
the different strata of the society in the Agrahara is 
attempted and the study 1s chiefly based on inscriptions. 
The social mobility of different groups, from the facet of 
Agrahara, is also examined. The aspect of Agrahara and 


Education is included in this chapter itself, 


The Agrahara and its association with the religion is 


dealt with in the Fourth chapter entitled 'Agrahara and 


Religion’, Religion was the wajor motivator for the royal 
dynasties to donate Agraharas to Brahmanas. The early 
dynasties Iike the Brhatphalayanas, Salankiyanas, 


Anandagotrins, Pallavas, Visnukundins donated Agraharas to 


Brahmanas. The temple which became popular from Bth - 9th 
centuries A.D., as an institution, partially affected the 


frequency of the Brahmadéeyas. Here an examination of the 


personal religion of the King, the donor, the intention in 


making a village grant as Agrahara are taken for study, 


Similarly the role of AUSpi1C10u8 OCCASIONS in promoting the 
Agraharas is also examined. With the help of these an attempt 


is made to study as to how far the institution of Agrahara 


influenced the growth of the religious sects like Vedic 


religion, V&liSnavisn, Saivism, Jainism and Buddhism {rom the 


earliest period to the Vi Jayanagara times. 


'Agrahara and Economy’ is the Fifth chapter. It 
focusses on the economic aspect of the Agrahara. The 
features like the ownership, tax exemptions, both partial and 
full, agiculture and irrigation, etc,, are discussed in this 
chapter. The aspects of creation of new Agraharas, 
migrations are also taken for study. To show the Importance 
of land the material from the benedictory and imprecatory 
portions of the inscriptions 18 utilisged. However the 
aspects like friction and conflict, and feudalism could not 


be taken up for study due to the non-availability of 


sufficient epigraphic data. 


A graph showing the frequency of the Brahmadeyas and 
Devagraharas - dynasty wise i8 given. The distribution of 


Agraharas is shown through three maps covering the periods - 


i. from the earliest to the Visnukundin 2. from the Eastern 
Calukyan to Reddis 3. Vijayanagara. (Upto c.1500A.D.) These 
three maps indicate the progresa of Brahmadeyas And 
Dévagraharas from the coastal ;lains to the Telangana and 


Rayalaseema regions. The Vi jayanagara period 1s represented 


by a separate map in order to enable scholars to study the 


growth of the Agrahara, during that period. 


The Sixth chapter embodies Sunuary Conclusions. 
Geographical features: 


Andhra pradesh as it exists at present was created on 
ist November, 1956 under the scheme of Reorganisation of 
states in India and it lies between 12 40' and 19 50' north 
lattitude and 76 45’ and 84 50' east longitude. It is 
bounded by on the north by the states of Orissa, Madhya 
Pradesh and part of Maharashtra; on the west by Maharashtra 


and Kartanaka; on the south by Tamilnadu and Karnataka and on 


the east by the Bay of Bengal. 


Andhra Pradesh can be divided into three natural 


regions, {.the Coastal plains 2. the Eastern Ghats 3. 


Peneplains. 2 


i, The Coastal piains:- These plains consist of a belt of 
varying width between the Eastern Ghats and the Bay of 
Bengal. Srikakulam and Visakhapatnam districts constitute 
the northern portion of the narrow coastal plains while the 
south is occupied by Nellore district. The Krisna-Godavari 
Delta lies in between the relatively negative upland and the 


completely negative coast, 


2. Eastern Ghata:- These seriea of detached hill ranges are 
of heterogenous composition bordering the peneplains plateau 
in the interior. They widen and reach an elevation of about 
900 metres south of the Krishna vally. They continue into 
the Kkondavidu hills. South of Krishna Iie the most 
interesting hills, the Cuddapah ranges and basin, This 
region forms a8 great creacenl, the heart of it being the wide 
Nandyal valley drained by the Kunderu river. To the west le 


Erramalai/Seshachalam hills, Palakonda hills over-looking the 


Anantapur and Chittoor districts. 


3. The Peneplains:- A peneplain 19 a land having highly 
eroded, flat, hillocks scattered all over the surface. The 
interior of Andhra Pradesh in Anantapur, Kurnool and all the 


distrists of Telangana, consists of peneplains developed on 


the Archaen Gneisaes, 


Rivers: The Krisna and Godavari are the most important rivers 


of the stale, Both of them flow eastward through the Eastern 
Ghats to the Bay of Bengal. Both are fed by the two mansoons 
(South-West and North-East) and are of a perennial type. The 
others of lesser importance are the Pennar, Vamsadhara and 
Nagavali. The Godavari, the largest has a total length of 
937 miles and has a catchment area of 30,500 square miles. It 


flows through a length of 450 miles in the state and the 


catchsent area is 74,600 square ailes in Andhra Pradesh. The 
river Pennar enters Andhra Pradesh and then passes through 
Cuddapah and Nellore districts. The Vamsadhara and Nagavali 


enter Andhra Pradesh in Srikakulam district from Orissa.3 


The iuportant feature of the gerographical setting 
of Andhra is, though there were physiographical differences, 


they did not prevent the region to be inhabited by the Andhra 
peole from forming itself into a natural division ina very 
real sense somewhat complicated, to be sure but nevertheless 
one intigrated unit. The Jands and forests, plains and hills 
etc. are all connected by age-old routes which coverage on 
the {wo rivers namely the Godavari and the kr 1sna.4 
Economicaliy too the division seems to be one unit, different 
physiographical regions exchanging their produce along Common 
routes. “Indeed when one considers the soil and geology, the 
climate and the language of the region as well as the 
historic and soil situalion through the uges, one can hardly 


help feeling that the Andhra region has a distinct and 


tangible personality of its own”.9 


Outlines of Political History: - 


A brief historical sketch of the Andhra Country is 


given in the following pages to Berve as 8 background to the 
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study of Agraharas in Kndhra. 


Mauryans:- By about the 3rd century B.C. itself Andhra 
formed a part of the Mauryan empire. The above fact is 
well-known by the discovery of Erragudi and Rajulamandagiri 
edict of Asdka. Some scholars are of the view that soon 
after the death of Asdka the Andhras became independent under 


the leadership of Satavihana.® 


Satavahanas: According to puranas, thirty kings of this 


dynasty ruled the Andhra Country for about 450 yeara,7 


Simukhu or Srimukha, (c.231 b.C) was the first king and 


the real fuunder of Andhra-Sathavihana imperialism. 


According to D.C.Sircar the reign of Simukha starts from 30 
B.C, His son Satakarni, (c.106-130 A.D) was 8 great 
conqueror and his titles Apratihata cakra and Daksina 


pathaputii clearly indicate that he established his undisputed 


mastery over Deccan. He was the contemporary of Pusyamitra 
Sunga of Magadha and Kharavela of Kalinga.8 His 
predecessors are taken to have been favourably inclined to 
Jainism and Buddhism, but “&takarni and his Maharathi 
wife Naganika championed Vedic dharma by performing numerous 


sacrifices. One of his successors, Satakarni I] appears to 


have conquered Malwa. During his reign might have started 
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the protracted Saka-Satavihana confiict which continued with 


varying fortunes, till the overthrow of the Satavihana 


dynasty. 


According to the puranas pulOma i.e. Vasistiputra 
Pulumavi ruled for 28 or 29 years. His reign may be Assigned 
to c.130-159 A.D. Pulumavi's inscriptions have been 
discovered from Nasik, Karle in Maharashtra and Amaravati in 
Andhra. According to the Puranic list Pulumavi's 1mmediate 
successor was Karn Sivasrisata ( 59-166 A.D.) who is 
identified with VasistIputra §iva srT Sgtakarni whose coins 
were discovered in the krsna and Godavari districts. The 
next rulers according to the Puranas were SivaskandaS&takarni 
( 160-174 A.D.) and Yajna sri S&takarni ( 174-203 Aw. J 
The city of Vi jJayapuri is said to have been built by V1jaya- 
Satakarni and got its name from the same king. Sivaskanda 
may be Sivanakasata of an Amaravat?} inscription. 
Yajnna Satakarn was a great king who ousted the Scythiang 


not only from Aparanta but probably also from parts of 


Vestern India and Narmada valley, The successors “f yajnna 
Satakarni according to some other puranas were Vijaya (203- 
209 A.D.), Candrasri or candasri (209-219 A.D.) and Puldm 
(210-227 A.D). With the down fall of the Satavahanas 


Andhrapatha passed into the hands of the Iksvakus before the 
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middle of the 3rd century and the Pal lavas of Kanci 


conquered both Andhrapatha and SatavahanTya district (Bellar 


district) before the end of that century. 


Iksvakus: The founder of the Tksvaku dynasty was CaAntaniila 1 


( Saintandla }) who may be assigned to the 2nd quarter of the 


3rd century. He is credited with the performance of 
Asvansdha sacrifice indicating hia position and faith in the 
Brahmanical religion. Santamdla 1 was succeeded by his son 
Mathariputra VIrapurusadutta, who ruled for about twenty 
years in the third quarter of the third century The 
Iksvakus had matrimonial alliances with the Saka ksatrapas of 
Western India and Satakarni - Cutu, the rulers of Banavasi in 
Karnataka. The Buddhist sites like Amaravati, Jaxgayyapeta 
and Nagar Junakonda yielded inscriptions of Virapurugadatta's 
reign. These records mostly the donations made by royal 


Jadies belonging to his family in favour of the Mahacaiiya 


Jocated in Vi jayapuri. For the first time temples were built 
for Siva and Visnu here during {his period. He was succeeded 


by his son Ehuvula Saintamdia 11 who ruled for about 11 year. 


An inscription from Gurajada, Guntur district, refers to one 
Maharaja Rudrapurusadatta who was probably the successor of 
Santandia Il. Rudrapurusadatta was the last of the Iksvakus, 


who were overthrown by the Pallavas, 
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Brhat pha layanas: Only one king of this dynasty, Jayavarman 
13s known frou the Kondamudi grant, issued by the same king, 


in his 10th regnal year. Re is described as a devout 


worshipper of Mahesvara and as belonging to the 
Brhatphalayana dotra. Nothing 13 known about hia 
predecessors 0r S8ucCcessors. The Pallavas seem to have 


overthrown the Brhatphalayanas as well. 


Ananda gotras: Only three kinga, Kandara, Attivarman and 
Damodaravarman of this dynasty are known from the 
inacriptions. They flourished in about the second half of 


the fourth and first half of the fifth centuries A.D. 


Salankiyanas: In the Geography of Ptolmy, composed aboul 


A.D.140, mention is made of u people called Salankénoi who 


inhabited the land to the north of Maisolia or the modern 
Masulipatam area, Ptolemy's SalankéEnoi appear to be none 
otherthan the Salankayanas who are known to have lived in the 
land between the mouths of the Krisna and Godavari with their 


capital at the city of Véngi, modern Pedda-VégI near Ellore 


in the Godavari district .10 


The history of the Saiankayanas is known from their 


copper plate charters. These charters were issued both in 
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prakrit ೩ಗರೆ Sanskrit languages. According to the 
inscriptional evidences the founder of the dynasty was 
Hast ivarma 1 (320 A.D.). Inscriptions described hin as 
nanaprakara vi jayasya, Samaravapta vi jaya, dharmamaharajsa and 
sasaramukha vikhyata karma. Another king Nandivarma J (350 - 
385 A.D. J) son of Hastivarma 1s known from another prakrit 
inscription of kanukollu. He was succeeded by his brother 
Vi JayadEvavarma. Acandavarma, the son of Nandivarma 1 
succeeded the throne after 15 years rule of Vi jayadevavarman. 
He 1ssued the Dharikatura grant in the 35th regnal year as 


Yuvaraja. This regnal year may be pertaining to Nandivarme 1 


But it 1s not clear in the inscription. Acandvarma ruled up 
to 420 A.D. After the death of Acandavarman, his 80n 


Vi jayanandivarma came to the throned. In the internal war 


between Vi jayanandivarma und V) Jayaskandavarma, 


Vi jayanandivarma succeeded and united the Salankayana 


Kingdom. Vijayanandivarma appears to be the last king in the 
Salankayanas. Due to the struggle with Matharas and 
Visnukundins, the Salankayana dynasty disappeared in the 


middle of the 5th century A.D.) 


Pallavas: Simhavarman ( 280 - 310 A.D. J) was the first king 


in the Pallava dynasty as attested by the prakrit charters. 


He is described 8s Bappabhattaraka. He ruled from kanci and 


appointed his son Sivaskandavarman as 8 royal representative 
on Kndharapatha. Sivaskandavarman ruled from 310 - 335 A.D. 
He was succeeded by V 1snugOpA (335 - 350 A.D. }) who 18 AIR8o 
referred to in the Alahabad inscription of Samnudraguptha. 
Skandavarman I1 ( 370 - 385 A.D.) and Viravarman 1] ruled 
respectively after Kkumarav isnu. Their SUCCESSOT 
Vijayaskandavarman III (400 - 436 A.D.) was a &reatl warrior 


who bore the titles like prajapalanadaksa, pancamalOkapalaka 


etc., . The next kings were Simhavarman I] ( 435 - 480 A.D.) 
and Skandavarman IV (480- 490 A.D.). Simhavarman was 
referred to as anekasamaravalabda vi JayayASA. He regained 
the territories from the Visnukundins. The successor of 


Skandavarma, Nandivarman's { 490 - 500 A.D.) time witnessed u 


setback for the Pallava rule. Kadambas seen to have defeated 
Pallavas and even occupied Kancipuri. Kumaravisnu I] ¢ 500 - 
520 A.D.) assisted by his son Buddhavarma ( 520 - 530 A.D.) 
regained kancTipuri and rekindled the glory of the Pallavas. 
The Palakkada branch of the Pallavas which was initiated by 
Simhavarma was succeeded by Visnugopa, Simhavarma who 
Simhavarma who ruled contemporarily with Kumara Visnu I] and 
Buddhavarma. Simhavarma {( 550 - 570 A.D.) who was the son of 
VisnugOpa was responsible for the origin of the Mahapal lavas. 
He was succeeded by Simhavisnu (570 - 600 A.D.) and 


Mahendravarman ( 600 - 630 A.D.), During the period of 
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Mahendra varma, Puiakési II invaded the Pallava Kingdom and 
proceeded upto Kancipuri in which Mahendravarma was defeated, 
By this the rule of the Pallavas over Andhara came to an 


end.12 


Visnukundins: There is a great deal of controversy regarding 
{he genealogy of the Visnukundin kings. The earliest known 
of the Visnukundin family 1s Indravarma ( 375 - 400 A.D.). 
He was succeeded by Vikramahendra ( 400 - 425 A.D.). 
Govindavarman ( 425 - 4865 A.D.) married the daughter of 
Mularaja and with their help wks able to drive away the 
Salankiyanas. He also defeated Fallavas and extended his 
kingdom upto Gundla kamma. Interestingly Govindavarma though 
au Buddhist by faith also favoured Vaisnavism. Madhavavarma 1 
who succeeded him ( 465 - 515 A.D.) invaded Vakataka Kingdom 
and defeated Prthviséna. Madhavavarmu initiated matrimonial 
relations with the Vakatakas by marrying the daughter of 
Prthvisena. In his 33rd regnal year Madhavavarma attacked 
Pal lavas and established his rule upto Gundla kammea, 
Vikarméndravarma I {515 - 525 A.D.) succeeded hip. He 18 
known as Visnukundi vakata ka vamsa dvayalankara jsnma. 


During the period of Indravarma ( 525 - 555 A.D.) who was the 


son of Vikramendravarma J there were continuous internal 


wars. Madhavavarma II the cousin of Indravarma seems to have 
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taken the help of Pulakéesi J]. After the death of Indravarma 


his son Vikramendrabhattaraka Varma II came tu the 
throne ( 525 - 555 A.D.). Pulakési II seems to be 


responsible for the downfall of Visnukundins.!3 


Calukyas: The disappearance of the Visnukundins by about the 
beginning of the 7th century A.D., was followed by the 
conquest of Andhra by the Western Calukyas. Calukya 


Pulakésin IJ's conquests over the Andhru Country had u real 


political and cultural impact on that region, kub ja 
V1snuvardhana, the brother of Pulakésin 11, who was placed in 
charge of the newly acquired coastal region of the Andhra 
Country became the founder 0f the dynasty of the Calukyas of 
Véng!). The establishment of the Eastern Calukyan Kingdom 
marked the beginning of a new epoch in the history of the 


Andhras. 


Kubja Visnuvardhana (624-641A.D.) was an able king and 
enjoyed the titles like Visamaaiddi and Makaradva ja. He 
patronised the Vedic religion toa great extent. Kub ja 
Visnuvardhana was succeeded bv his eldest son ‘Jayasimha 1 
(641-673 A.D.) whose kingdom was extended from Visakhapatnam 
in the North to Ongole in the South. Indravarma was the 


succcesor of Jayasimha I, ruled for seven days, He was 


succeeded by his son Visnuvardha I1. Like his predecessors 
he too patronised Vedic scholars. Among hia successors 
Jayasimha II was an important ruler. After him Kkokkilli 
ascended the throne and lost his throne within «1x months 


after his coronation to his younger brother Visnuvardhana {11 


who ruled for 35 years (718-752A.D.). He was succeeded by 
his son Vi jJayaditva who enjoyed the titles Ike 
Mahara jadhira ja paramesvara, bhattakraka ¢tc., . His son 


Visnuvardhana IV came to the rule. Visnuvardhana IV had two 


sons, Vijayaditya I1 and Bhimasaluki. The internal enmity 
between these two brothers resulted in a prolonged war 1n 
which Rastrakutas and Gangas supported Bhimasalukl. Finally 


Vijyayadilya defeated his brother and struck terror in the 
hearts of the Rastrakutas. Then Kalivisnuvardhana the son 


of VijJayaditya I] ruled for 18 months after the death of his 


father. 


Gunaga Vi jayaditya, the eldest son of Visnuvardhana, 
ascended the throne in 848 A.D. and ruled for 44 years. 
Gunaga Vi jayaditya was followed by his brother'a son Calukya 
Bhima I. Then Vi jayaditya IV, son of Calukya Bhima a:cended 


the throne and ruled for six months. He died in a pattle 


while fighting the Kalinga chiefs. Amma IJ was another 


important king of the Eastern Calukya family who came to the 


throne in 945 A.D. He ruled for only 12 veara and he was 


killed by his elder brother Danarnava. After three yearg 


Danarnare was kliled by iatacoda Bhima and he ruled for 27 
vears. With the help of Rajaraja 1, the sons of Danarnava 
namely Sakt ivarma and VimalBditva refained the Calukva 
throne. Then Saktivarma ruled the kingdom for about {2 


years. Vimaladitya succeeded hiys elder brother in J011 A.D. 
and ruled for 8 years. Then Vimaladitya's son R&jar& je 
Narendra came to the throne. After the death of ka jarija 
Narendra, R&ajendra Cola became the king of both the Calukya 
and Cola countries with the second name Kulottunga. Becnuae 
of his close relationship with the Colas he came to be 
considered as 8 COla king. After that the Calukya kingdom 


became a part of COla country.!4 


Colas: Kulottunga 1 (1070 -1120 A.D.) who was rulinst from 
Gangai - Konda Colapuram 4ent his sons to the Vengi) tountry 
as his viceroys. One of the important results of this was an 


increase in cultural contacts between the Andhra and Jamil 


Countries. A great number of Tamilians, particularly 
Brahmanas, migrated to Andhr&. The Pithapuram plates of 
Viracoda bears testimony to this. It may be noted that since 
ithe Cola capital was located at a far of place, the Velanat 


chiefs who were serving the Calukyas the calukya - colas 
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loyally bacame the virtual rulers of Andhara. By about the 


13th century the Cola rule in Andhra came to an end.1° 


Eastern Gangas: The history of Kalinga becomes clearer from 
atout the end of the 5th century A.D. from which time the 
karly EFastern Gangas establyshed their authority over this 
region. The Eastern Ganga Kings who ruled prior to the 1th 
century dated their copper plate charters in the Ganga era. 
These kings are considered as karly Gana. The important 
kings of Early Ganga dynasty were Indravarman 1 (496-535A.D), 
Hast ivarman (575 AD), Indravarman J] { 547 A.0), 
Indravarman 1 ¢< 624 AD.) Danarnavs ¢ 634 A D.), 
Indravarman IV (650 A.D), Devéndravarman { 64) A.D. 
Anantavarrman ( 700 A.D).), Nandavarman { 717 AT.) and 
Devendravarman 11 ( 750A.D.). All thease kings issued copper 


plate charters. 


Of the later rulers of the Farly Ganga dynasty mention 
may be made of Rajyendra-varman I and his son Anantavarman 1] 


known from records dated c.780-782 A.D. Anantavarman J]1] was 
succeeded by his brother Devendra-varman J1]1.( RO6-408 A.D.) 


The successor of Devendra varman JIIJ] was Rajendravarman If 
(809-840 A.D.). This king was succeeded by his cousin 


Satyavarman ( 849 A.D.). Another three rulers were 


Anantavarman IIT], Bhupendra varman Marasimha and his son 
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Devendra varman IV ( 895 A.D.}). No definite history of the 
Eastern Gangas is available for about a century after 


Devendra varman IV. 


Those who ruled from the {lth century A.D. used Saka 
era in their Inscriptions and Vajrahasta 1 was the first king 
to do so. The King Vajrahasta JI] or Vajruahasta V, was 


anointed king in {038 A.D. and assumed the title 
Trikalingadhipati. He was succeeded by his son Raja Raja 1 
Devendravarman, who was crowned in 1070 A.D. Anantavarman 
Coda GangadEva was the son of Devendravarma and ascended the 
throne in 1078 A.D. Kamarnava followed Anantavarma Coda 
Ganga to the throne in 1142 A.D. kamarnava was succeeded by 
his half brother Raghava ( 1157-1170 A.L,) After Rkaghava his 
two half brothers Rajaraja IT ( 1171-1192 A.D.) and Ananga 
Bhima I1 (1192 A.D.) ruled in succession. Immediate 
successor was Rajarajya II] ( 1206 A.D.). Then he was 


succeeded by his son Ananga Bhima III ({ {230-1237 A.D.) 


Narasimha I in 1238 A.D. succeeded the throne. 


Bhanudeva 1 ( 1264-1279 A.D.), son and sucessor of 
Narasimha J was an uneventful one, from political point of 
view. But during the reigns of Bhanudeva I and his son 


Narasimha IJ (1279-1306 A,D.) the great religious teacher 


22 


Narahari Tirtha lived and preached in Orissa, and gave a 
great impetus to Vaisnava religion which replaced Saivismn as 


the dominent creed of the Country. 


Among the minor dynasties who ruled Rayalasima, 
Vaidumbas deserve mention. lt is interesting to note that 
many of the Vaidumba inscriptions record the death of Valant 


persons who fell fighting to rescue the cows being lifted by 
the enemy chiefs, the Nolambas. These heroes who fell 
{fighting for social causes were deified and worshipped during 


this period.18 


Kakatiyas: Béta I can be considered as the first important 
king of the Kakatiya dynasty. He was succeeded by his son, 
MahamandalSsvara Prola I. He was succeeded by his son 
Tr ibhuvanamalla Beta JJ (1079-1090 A.D.) Prola JJ] (i115 A.D.) 


was the successor of Beta I]. 


Proia IJ was succeeded by kudra I { i{62 A.D.). Then 


Ganapati came to the throne in 1199 A.D. and had a long reign 
of 63 years. Ganapatideva had two si1aters, Mailamba and 


Kundamba, who were actively associated with pious acts Jike 


constructing temples and excavating tanks. 


Since Ganapati had no sons he declared his daughter 


Rudrama {1258 A.D.) as his Ssuccesaor and associated her with 
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administration. Rudrama's rule came to an end in 1289 A.D. 
as is evident from the Candupatla inscription. Pratapa 
Rudra, the grant son of Rudrama, came to the throne in 1289 
A.D. and ruled till! 1323 A.D. As is apparent by the Vilasa 
and Kaiuva Céru grants, {or a few years from A.D.1323 the 
Andhras suffered untold miseries at the hands of the alien 
Musl ims. However, Annamantr], Kolani Prataparudra ೩ಿಗಡೆ 
Réecarla Singamanayaka, the surviving generals of the 
Kakatiya army, took up the task of liberating the Andhra 


Country from the clutches of the Muslim rulera.17 


Reddis: Among the Reddi kings Prolaya Vema Keddi was the 
first king. According to some sources he ruled for few years 
as a subordinate to Pratapa Rudra, and later became an 
independant. According to Manikésvara inscription, Prolaya 
Véma ruled upto 1353 A.D. He had the titles of somapiana 


Anavaratapurohitakrta Dharsmaprat istaguru etc. After the 


death of Prolayavsma, his son Anavota ( 1353 -1364 A.D.) 


ascended the throne, During his reign he transferred the 
capital from Addanki to Kondavidu. He was succeeded by hia 
brother Anavéma Reddi in 1364 “.D. Be ruled the country upto 
1386 A.D. Kumaragiri, son of Anavota Reddi came to the throne 
in 1386 A.D. and ruled upto 1402 A.D. Pedakomati Vema Redd) 


succeeded Kumaragiri and ruled upto 1420 A.D. Raca Vema ( 
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1420-1424 A.D.) was the last king of Redds of kondavidu. 
Another branch of Reddi kings froma Rajamahéndravarmas begun 
its rule with Kataya Vema ( 1395-1414 A.D.) followed by 
Kumaragiri II (1414-14164A.D.)., Kusardgiri III and Anavot&k 
Reddi III succeeded him and ruled upto {423 A.D. Virabhadra 
Reddi seems to be the last king in this branch (1423-1448 
A.D.), when Kapilesvara Gajapati invaded the Reddi Kingdow, 
The kandukuri branch of the Reddi kings are known frou the 
inscriptions of Mallareddi beginning from 1324 A.D. His 
drandsons Sri Giri and MAcA Redd1 defeated Firojshah in 1398 
A.D. when the Bahamani Sultan waged 6 war in KandukGru. Sri 
Giri was Succeeded by Komati Redd: 11 who was the son of Maca 


Redd. 


The Vi jayanagara Kings consolidated their position and 
the Kandukuru branch of the Reddi Kings became their 
feudatories in the time of KoOmati Reddi I11 who was alao the 


son of Sri Giri Redd .18 


The Reddi period is remarkable as they revived the 


Agraharas that were destroyed ky the Muslims. 


Vi jayanagaruas: Harihara I and Bukka I were the founders of 
ANC AMA 
Vi jayanagara empire. They belonged to S&tuvs dynasty. They 


extended their kingdom in the South east to Dharwar and 
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Badaui in northern Karnataka. Harihara was crowned in 
A.D.1336 and ruled upto 1356 A.D and to comsewmorate the evenl 
he laid the foundations of his new capital city Vi jayanagara, 
Bukka I succeeded Harihara I in 1356 A.D. and ruled upto 1377 
A.D. Bukka I died about the begining of 1377, and Hariharan [1 
immediately ascended the throne, He fell ill in the ater 
part of 1403 A.D. and died in 1404, having ruled for a period 
of twentyeight years, On the death of Harihara Il], the 


succession to the throne was disputed his three sons 
VirUpaksa 1, Bukka J] and Devaraya 1 laid claim to the 
throne. Though the struggle fir succession lasted for two 
years, much i8 not known about the course of events during 
the period. VirUpasa J appears to have crowned himself 
immediately after the death of his father, but his role came 
to end after one year. He was probably over thrown by bukka 
11 who proclaimed himseif king. He, in hia turn, yielded 
place to Dévaraya I, who ascended the throne in 1406 A.D. and 
ruled upto 1422 A.D. Ramacandra and Vijaya 1 were associate 
rulers of Devaraya J. But the actual hero was Devaraya II. 
Though he was associated with his father in the 
administration of the kingdom : ince i422 A.D, the exact date 
of his coronation is not known. His rule came to an end in 


1446 A.D. The political situation at Vi jayanagara immediately 
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after the death of Devaraya Il] i158 not definitely known. 


Though it 1s generally assumed that his son, MallikarjunAa, 


succeeded him on the throne it 18 evident from literary and 
epigraphic evidence that both Vijaya Il and Mailikar juna for 
some time ruled the empire simultaneously . Mallikarjuna died 
in the middle of 1465 A.D. and Virupaksa 1], cousin of 
Mallikar juna came to the throne imsediately after the death 
oft Maltik&rjuna. He was murdered about the end of the 1485 
A.D. by one of his sons and Praudha Dévaraya ascended the 
throne. A powerful vassal Saluva Narasimha expelled 
Praudharaya from the throne, and declared independance. He 


died early in 1490 A.D. and was followed by Narasa Nayaka who 


ruled upto 1503 A.D. He was succeeded by hia el}deat son 


Viranarasimha, the first ruler of Tuluva dynasty who ruled 


for only five years. He was succeeded by his half-brother 
Kr isnadevaraya who was a great sdminislrator and A mighty 
warrior. His reign was remarkable in the history of 
Vi jJayanagara. He ruled upto 1529 A.D. Kranaraya was Bucceeded 
by his brother Acyuta who ruled upto 1543 A.D. After 
Acyutaraya, the important ruiers of the VijJayanagara dynaaly 
were Sadasivardya and Tirumala. In 1568 A.D. Tirumala 


ascended the throne by killing Sadisivaraya. Tirumala was 
succeeded by his son, Sri Ranga I in 1572 A.D. Sri Ranga was 


followed by his brother Venkata II in 1576 A.D. Venkata II 


27 


died in 1614 A.D. The last king of this dynasty was Sry 


Ranga IIl1 after him the empire dwindled in s812e and 


importance and it was finally destroyed by Tipu Suitan who 


set fire to Anegondi in 1786.18 
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CHAPTER -1l 


FORMATION AND EVOLUTION OF AGRAHARA 


Format ion And Evolution Of Agrahara 


Agrahara 18 generally taken as a village or 
settlement donated in favour of the Br&hmanas. The tern 


Agrahara has been interpreted differently by VAT ous 
scholars. The first part, 1.e., Afra weans foremost, first, 
chief and so on. The second part, v12, hara is taken by some 
scholars to have been derived from the sanskrit word 


hr, meaning to take away. Others have taken the second 
part to be Khara. Leela Shanta Kumari haa dealt with 


VAT 10uS interpretations! as fiven below. 


D.L. Narasimhachar takes the term ahara to 
mean a territorial division.? J,C,Joshi derives the word 
Agrahara from Agra, i.e., first or prior and hr 1.e. to 


take, and states that the term would wean ‘one who takes or 


collects king's share’, laking Agra in the sense of 
Agrabhaga, i.e. king's share and the term Agrahara, 
place of business or headquarters of the Agrahara or the 
Agraharin. Thus Agraharin has been interpreted to mean 


an officer like Mahattama of th~ later times.3 


It may be noted that the ters Khara occurs in 


many inscriptions in the sense of a territorial division 
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like Visaya, Nadu, Mandala, etc. as for instance 


S&tahinihara.1 


D.C.Sircar thinks that a division was known ೩8 


Khira because it fetched revenue.? Here it may be noted 


that a province in general was also known as bhukt 1, 
in the sense of Khara both perhaps indicating a kind of 


revenue mostly from agriculture, since Khara and Bhukti 


indicate food and food grains. lt was probably in this sense 
that an Khara which was inhabited by the Brahmanas- the agra 


[viz. the foremost or chief] was to become Agrahara. 


Kittel® has taken the word Khara to mean 


food or livelihood, and hence it may be interpreted as land 


or a village granted {or food, for the Agras i.e. the 
foremost Vi2., the learned Brahmanas. According to 
Altekar, the Agraharas were settlesent of Brahmadeya 


colonies in villages exclusively assigned to them for their 
maintenance.T C.Meenakshi opines that ‘when a whole village 
was settled in by a number of learned Brahmanas it was 


commonly known as an Agrahara.# K.V. Ramesh, on the basis 
of some copper plate charters f{.0om Madhya Pradesh datable to 


4th-5th centuries A.D., observes that “while the grants made 
to the deities are referred to as Devagruhara, those made 


to the Brahmanas are mentioned as Brahmaddya , 


32 


Afrahiras, Brahmadoyakul -agrahara, Brahaaddyagrahira, 
Chaturvidy-dgrahara”.9 He proceeds to remark, ‘It 13s 
interesting to note that the spelling uniformly occurs in 
these plates as Agrahara, providing clinching evidence to 


the effect that the more popular form of Agrahara 1s but 


a later variation and that the word originally built {rom 
afrahara, to indicate lands donated for the livelihood of 


the Brahmanas.10 


Studies by scholars like Romila Thapar!! and 
Leela Shanta Kumari!2 have shown that the origins of the 


Agrahairas are in fact traceable from the very early times, 


Romila Thapar has conclusively established that the concept 


of dana and daksina of the Vedic period gradually led to the 
gifting of fields/lands to the Brahmanas by the Kksatriyas, 
Jogira) Basu!3 and R.N. Sharmal# have also shown an early 
origin of the gift concept. It 18 necessary here to 
review Ronila Thapar’'s findings in brief in order to 
understand how the concept of dana and daksina slowly 


transformed into an Agrahara.!S 


Gift giving has been seen largely in the context of 
its association with religion, ritual and Symbol 18M. 


The other aspects are changing itews included in the listing 
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of dana and the correlation of these items with econonic 


change. Secondly, the degrees to which the nature of 
gift giving reflects the socio-economic atructure of 
society.16 The earliest references to dina ಡಡ A 
distinct function in sociely are traced to {he 


dana-stuti hymns of the Rg-veda, hymns in praise of those 
who make generous and handsome gitts.!T The gifts 
made to the Brahmana priests by Rajanya/Ksatriya during 
this period were primarily cows, and horses; other gifts 
include wagons, chariots slave girls/maidens, capelas, 
treasure-chests, garments and robes, measures of gold and 
infrequently, cauldrons of metal.18 Among the gifts 
there is a noticeable absence of the mention of the land 
quite evidently, since it was cattle that was synonymous 
with wealth. Despite the references throughout the Rg-veda, 
land was still seen in essence a8 territory encompassing 
both fields and grazing ground. The lifting of cattle waa 


8 more serious economic problem than trespassing into 


fields.13 


The literature of the later vedic period, a8 pointed 


out by Romila Thapar, gradually introduces the change in the 


concept of dans. She has studied the dana and dakSina in the 


perspective of exchange. Here the appropriateness of the 
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gift and the faith with which it 18 given are emphaaized 


and the place and time are made much more precise, This is 


done by a cioser linking of gift-giving with the 
sacrificial ritual via the daksina.20 The justification 
for dana 15 also spelled out. Ve are told that there 


are two types of devatas, the gods and the Brahmanas 
Yearned in the Vedas; both have to be propitiated, the 


former through yajnas and the latter through dins.?! It is 


also at this point that there is mention of fields and 
villages as appropriate items of dana, although these 
references are as yet infrequent.22 It 18 a1s0 
interesting to note that the Aitarsya Brahaana (7-35-3) 
mentions receipt of gifts, drinking of sOma, moving at 
will, smartness and optional submisaion to the king a8 
marks of a Brahmana indicating that Brahmanas by this 


{ime were more dependent on gifts and sacrifices. 23 
According to Romila Thapar during this period there was a 
relative decline of livestock breeding and increase of 


agriculture. 


Daksinas associated with particular royal ritvials a8 


part of the major sacrifices often consisted of gifting to 


the priest the most valuable objects used in the ritual. 


The Athvaryu and hotr who recite the legend of sunahs®pa at 
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the rajasUys are given the golden seats on which they sit 
for the recitation in addition to 8 certain number of 


24 It 18 also in connection with the sacrifice that 


COWS. 
one of the forms of daksina listed 18 that of 
catuspat ksetra (field with four parts) which 18 diven 
to & priest.25 Roaila Thapar thinks that a8 there are not 
too many references to Brahmanas owning land or large heads 


of cattle it ia likely that the daksina from the king 


would often be the basic source of livelihood for those 


performing the rituals. 


As we enter the Epic period, in the Anusisana parvan / 


of the Mahabharata we find a further elaboration of the 
categories of dana. The purta unlike ista is & larger 
enlerprise and consists of the donation of wells, tanks. 
tenples, gardens and lands,28 The donation of immovable 
property as a special category 18 a relatively new 
concept and points clearly to the estabiishweent of 
agricultural economy where wells, tanks, gardens and land 


have a utility which they would not have had in a pre- 


eminently pastoral econony. 27 This is how Romila Therar 
has linked the dana and daksina concept with the land 


grants. Marcel Mauss points to the Anusisana parvan 88 


the section par excellence devoted to ditt-giving. 28 
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Here as noted above we find a further elaboration of 
the categories of dana. The distinction for example between 
ista and purta 1s emphasized. The ista 18 that which is 
offered into the grhya and srauta ritual fires. Purta is a 
larger enterprise and consists of the donation of well, 


tanks, temples, gardens and lands. 28 


The Arthasastra, commenting on the formation of 
villages prescribes that “ those who perform sacrifices 


(rtvik) and spiritual guides, priests, and those learned in 


the vedas shall be {ranted Brahmadeya lands yielding 


sufficient produce and exempted from taxes and fines 
(೩d೩nda karani).30 It is very important to note that 
the Arthasistra further states that apart {rom 
Brahmanas" superintendents, accountants, gopas, sthanikas, 


veterinary surgeons (anikastha), physicians, horse-trainers, 


and messengers shall also be endowed with lands, which they 


shall have no right to alienate by sale or mortgage. 31 


Kautilya also provides for the allotment of forest-land for 
soma plantation and austerities to Brahmanas.32 Here 
even the method of measuring of such lands is specified.33 
R.N.Sharma terms the gift of lands to the Brahsanas as royal 


grants. 34 
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Now let us turn to Buddhist literature to know 
what it says regarding village grants to Brahaanas. 
The Brahaanas according to Buddhist literature, lived 


in villages called Brahaanafinas in which they formed 


the dominant element in economic life as well as in 
populat1on.35 Some of them such as Manasakata, Khanumata 
and pancasala are frequently ment ioned. 36 Balakrishna 
Govinda Gokhale comments “The process of the 


formation of such Brahmanagamas can only be conjectured. 
They might have begun as settlements created by Brahmana 
enterprise or they might have been designated by the state 
as areas given over to Brahmana occupation. In these 
villages many Brahmanas had substantial land holding, for one 
Brahmana is described As using 500 ploughs 


(pancamattanl nagalassaiani) which may not be {taken 


quite literally though the use of up to 100 ploughs cannot 


be ruled out”, 37 

of the substantial land-holders those enjoying 
the Brahmadeyya lands were the most CONSPICUOUS. The 
Brahmaadeyya grant 1s described as full of people 


(Sattussadam), complete with grass and trees (tina and 
kattha) food grains (dhanna) and & royal gift (rajadayas) 


[ 


a Brahsa gift which may be translated as “a most excellent 
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gift, & royal gift, a gift given with full powers or a full 
#itt.38 According to Gokhale the Brahsadeyya syston 


was as old as 550 B.C. as the P&li literature suggests and 


such grants meant alienation of land, with all the 
economic rights attendant there upon to the Brahmanas. He 
makes a very interesting suggestion that the land 
grants were not restricted to the Br&ahmanas, on the 


evidence of Payisi Suttsa of the Dighanikaya.3# To quote 
Gokhale, “Payasi enjoyed 8&8 Rajad&iya and Brahmadeyya in 
Setavya from king Pasendi koOsaia. Now payasi, called 8 
Ra janna and no where does the Sutta indicate that he was an 


expert in Brahmanical learning and ritual. On the other hand 


he was a well known sceptic and agnostic when he started hia 


discussions with Kumara Kassapa. The land, therefore, could 


not have been granted to his for his religioua and ritual 


competence 338. Further more, he 18 shown dA 
exercising administrative rights over his estate, rights 


such as the apprehension and punishment of criminals” .40 


Gokhale is cautious when he says that the use of the 
term Brahmadeyya in the grant of \land toa Ra janna such a8 
Payasi is unusual .#1 He explains it as a careless use of a 


technical term in the case of a grant toa Ra janna when the 


term could appropriately be used only in relation toa grant 
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to a Brahman. 


The gifts by students to their Braheann 
teachers, a8 referred to in the Mahabharata, Manu. 
Ya jnaValkya Sartis also piayed a crucial part in the origin 


and development of the Agrahara institution, 


From the above discussion it becomes clear that both 


the Hindu and Buddhist texts viewed the Brahmadeya systems a8 
primarily a religio-economic institution, well-recognised 
and endorsed by the state. It may reasonably be concluded 
that this system had its roots in the Vedic-age itself and 
slowly evolved through the Epic periods and consolidated 
itself in the historic period. It 1s interesting to note 
in this context that the Arthasistra, as already seen 
above, clearly says that superintendents, accountanta, 
sthanikas veterl)nary surgeons (anikastha), gopas , etc., 
also received lands probably as salaries or remuneration. 
It may further be noted that the recipients were both 
Brahmanas and non-Brahmanas. The difference between 
Brahmadeyas and non-Brahsadeyas such as the above was thal 
the land grants made to the royal servants includ'ng the 
Brahmana servants of the state, had no right to alienate 
the gift land by sale or mortgage. This indirectly proves 


that ancient Indian kings endowed lands to the sudras too. 
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During the period of Asdka we do not fet any direct 
references to Brahmadeyas. But he 18 said to have vialted 
the Srauanas and Brahmanas and made gifts to thew. 42 
Similarly, the teachers of the Brahmana community are 


also mentioned in minor Rock Edict 11.43 Though we 


are not sure whether there were endowsents were made to 


Brahmanas, we can rightly guess that they were Jlyving in 
separate localities as a distinguished community ike 
the Sramanas. This 18 partially indicated by the 
visits of Asdka and supported by Brahsanagamas 


mentioned in the Buddhist works. 


\ 


The Satavahana period provides some clinching 
evidence regarding village grants. A Nasik inscription of 
Vasisthiputra Srf Pulunavi records an endowment of a 
village called Samalipada to the Buddhist Bhiksus of the 


Bhadayaniya school, making it ‘not to be entered (by royal 
officers) not to be touched (by any one of them), not 
to be dug for salt, not to be interfered with by the 


district police, (in short) to enjoy all kinds of 
ijmmunities.4% Further, the donation of the village of 


Saual ipada and the immunities were registered at Sudasana. 
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of descriptions regarding the immunities, registration 


and other details are found. The only difference we 
tind 18 the absence of the terw Agrahara in the Nasik 
Buddhist records. It 18 also interesting to note that 
Usabadata46 is said to have given 16 villages to the gods 
and Brahsanas and 70,000 karsapanas #7 This indicates that 
some of the Brahmanas were receiving the villages during 
this age, In the inscription mentioned above48 & field was 
given, bought at the hands of Brahmana. Asvibhit1, which 


field belonged to his father, from which food will be 


produced for all the monks, indicating that some of the 


Brahmanas owned villages and enjoyed the rights to 8e11.48 


During the period of Brhatphalayanas, Pal lavas 
and Salankayanas there is almost a sudden appearance of 
copper-plate charters registering Brahmadeyas with all the 
immunities mentioned above, This may be taken to represent 
two points. Firstly, the custom was only taken up by 
the Hindu kings indicating the continuity of the Brahmadéya 
system. Secondly, for the first time the charters were 
issued to the donees as their personal poSB8e88ions i.e, 
copper plates. It may be noted that earlier the Branmanas 
must have been issued the charters in perishable 


materials. Witn the introduction of engraving 
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inscriptions on stone by Asoka and propagated subsequently 
during the period of Sitavihana and Iksvakus, during the 
post - Iksvaku period the medium of copper should have 


been introduced for the longevity of the charters, 


Generally, the village grants to Lhe Brahmanas 
were designated as BrahmadSya, Agrahara , Cuturvodi mangalas 


etc. However, Burton stein says ‘of these only Agrahairaa 


seems to have conveyed a substantially different meaning 
within ihe general meaning of Brahmadeya, ‘a donation to 
Brahmanas'. Agraharas appears to have been more often used 
in inscriptions to designate a set of privileges held by 
Brahmanas living in villages over which they did not 
enjoy the Same dominance as the Brahmanas of 


Brahmadayas.50 There is some suppnrt for thia view from the 
early copper plate charters. The early Prakrit copper-piate 
charters like the kondamudi plates of Brhatphalayanas 
Jayavarman, 51 the Prukrit charters of the Pallavas Ike 


52 


the Ma idavdlu plates of Sivaskandavarman and the 


Sanskrit charters of the Pallavus mention the erdowment 
of villages to the Brahmanas as Brahmadeyas, while the 
Prakrit charters of the S&lankayanas from Kinukoilu53 and 
Dhar ikatura grant of Acandavarman54 mention them 8 


Agraharas. It is very interesting that from the two 
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Salankiyana charters from Kanukollu, the earlier plates, i.e. 


of Nandivaruan (1), (year 14) designate it as an Agrahara 


while the later ones i.e. of Skandavarsan, (year 1) mention 


it as Brahmadéya. It may further be noted that the two 


sets are separated by only one generation. 


This point needs some discussion. It has already 


been noted above the copper-plate charters (4th-s5th 


centuries A.D.) from Madhaya pradesh mentioned the 
grants to Brahmanas a8 Brahsadeya-Lul -agrahara, 
Brahmadeyagrahara, Caturvidy-agrahara apart from Brahmad®ya 
and Agrahara. Brahmadeya-Kul-agrahsra may denole an Afgrahara 
to the caste Brahmanas and Caturvidyagrahara an agrahara to 
Caturvaidyas. It is interesting that the term 
Brahsadeyagrahara is also used. A useful observation shows 
that all these had suffix Agrahara, even to Brahaadéya. 
n.C.Sircar, as already noted, suggests that a division was 
known as ahara because it felched revenue. Here Agrahara may 
mean [- class of village donated which fetched highest 
revenue. It may be conjectured that Agrahara denoted a vague 
meaning of a territorial division fetching revenue while 
Brahsadeya belonged toa well defined class of gift. Agrahara 
is suffixed in all these cases, not in the sense of [Y 


Ziftt but as aclassofa village. However it should be 
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borne in aind that nothing can be finally said regarding 
the extent meaning of Brahnadeya and Agrahira as long as 
there is no direct evidence froma literature or inscriptions. 


It remains a conjecture. Hence, if Agrahara denotes a 
particular village with highest revenue, perhaps, u 
royal village, then it may be suggested that the village 
was converted into an Agrahara to be called an 
Brahmadeyagrahara. When the term Agrahara was used in the 
place of Brahsadeya, probably it did not enjoy all the 
immunities that were conferred upon a Brahmadoya. If 
Brahmadeya and Agrahara denoted the same endowment then 
why should it be called a Brahmadeyagrahara.? However, 
in the succeeding centuries the exact connotation of these 
two probably became oblivious and were treated as 8ynonyms. 
But in the early period there should have existed nome 
difference. These are again speculations based on epigraphs 
which in turn are quite vague in supplying information, 
Nevertheless, we have some supporting evidence from the 
Hebbata grant of Visnuvarman, an early kadamba ruler of 
Krsnavarman's Iine. According to this grant that the king 


made an Agrahara of the village Herbbata and offered it 


with daksina and libations of water, in accordance 


with the Brahsadeya-nyaya to a Ya jurveda Brahmana of the 
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Badira fauily and the Gautanma-gotra. It is obvious that 
the grant was referring toa village which was wade into an 
Agrahara which in turn had to follow certain rules and 
Brahaadsya-nyaya, which should have been different froa that 
of the rules of Agrahara. being applied to it. A clear cut 
proof for this proposition comes from the Peddadufgam pilates 
of Satrudamana (year ,9).56 D.C.Sircar, the editor of the 
plates observes: “Maharaja Satrudaman's order in respect 
of the grant recorded in the document was insued to the 


villagers (graman in the sense of fSrameyakan), headed by 


Brahmanas and others, reading at the three localities 
called Duhagrama, Vasuvatlaka, and Govataka within what 18 
called the Agrahara (revenue-free area in the possession of 
Brahmanas) of Giri-Kalingavardhamana (i.e. the Varthamana 
Agrahara in the Giri kalinga district). AS the gift 


villages are stated to have been situated in an Agrahara, the 
present grant may be regarded as a re-allotment of the 


localities, which were aiready revenue-free, in favour of 
the donees of the charter. The donees were two Brahmanus 
named Bappasarman and Sarvasarman who were the sons of 
Yajnasarman and residents of Pat tuvagrama. They belonged 
to the Kaundinya gotra and were students of the Taittiriya 
school of the Yajurveda. The gift villages were made a 


Brahsana-doya and Dvi ja-bhoga. Here an ex-Agrahara 
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comprising three villages was converted into a Brahaana-d8ya 
and Dvija-bhoga. Obviously, these terms must have been 
used deliberately to make a distinction. The 
BrahmadSya-nyaya referred to earlier should have been the 
same as Brahmana-deya and it obvioualy referred to rules 


regarding the Brahadeyas which are encountered in the early 


inscriptions such as the Maidavolu plates of Siva 


Skandavarman. 57 


These references leave no doubt that there WAS 


some technical distinction between Agrahara and Brahsadoya 
probably with regard to exemption of taxes and privileges, 
though they denoted more or less the same meaning, As 


already noted, in the later periods. 


It may be supposed that the earlier form 1s Brahmadeya 


us it is represented in the Kondamudi plates of 
Brhatphalayana Jayavarman. The Buddhist chronicles and the 
Arthasastra mention oniy Brahmadaya and not Agrahira. But 1t 
1s difficult to say how and why the term Agrahara was 


introduced {hough both Brahmadeya and Agrahara “ere used 


as synonyms in the inscriptions including the early 
charters. There must have been Some technica} 
difference which is difficult to detect for lack of 
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sufficient evidence both in literature and inscription. 


The royal dynasties of the post-Tksvaku period in 


Andhra promoted the Agrahdras toa very high point. Needless 
to say that fundamentally religion was the motivating factor 


for these kings. We get a direct evidence of the religious 
purpose of the Agrahara {from the kondamudi plates of 
Brhat phalayana Jayavarman which records that fortune, 


wealth, power and victory were sald to be given by the 


donees to the king a8 a reward for tht grant of the village 
PantUra as Brahmadeya to eight Brahmans. The belief that the 
Agrahaira donation to the Brahmanas helps in the well being 
of the king and his family seems to have been well set by 
this period. The Dharikatura grant of Acanda Varmand# 


(year 35) says that the donation was made for the increase of 
the king's relig1ous merit, longevity, army, animal 
corps, wealth and sovereignty and for the prosperity, 


success and increasing welfare of his family and clan. 


We understand that there were u set of wel} 
established rules regarding the Agrahara system. This i8 
suggested by the Ma idavolu plates of Pal lava 


Sivaskandavarnan58 , Wherein they state that the village 


Viripara is exeapted “with all the other immunities 


prescribed by the rules regarding all Brahmnadeyas’, Some 
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inscriptions, however, did not mention Brahmadéeya or Agrahara 


though the immunities and the pattern of endowment was 


exactly the same such as that of a Brahuaadsya. The reason 
probably for this was thal Lhe systeu becaae $0 popular 


that it did not warrant any mention. 


The Penugonda plates of Hast ivarman®80 register 
that the village Mulukul1 was granted to sixty Brahmadéeyas 
as daksina of the Prathasa kalyana for the increase of the 
king's virtues, longevity and strength, and more 
significantly for his passage to heaven. The inscription 


also states that Maharaja Hastivarman was one hundred 
vears old when the charter was issued. D.C.Sircar feela 


that the charter was probably issued when the king waa 
afraid of death in the near future.8! This rant was nol 


specified as either a Brahmadeya or an Agrahara, Here we may 
note that the Salankeyanaa granted a village to Rathakaras as 


an Agrahira.62 


The same 2e8l] was exhibited by the dynasties 
of Visnukundins, Ca lukyas, Eastern Gangas, Colas, 
Kakatiyas, Reddis and the Vi Jayanagara kings. The 


frequency of these endowments might have varied but only 


in degree, and certainly depended upon the political and 
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economic situations of the respective kingdoma. 


We way notice some change with regard to 
Brahaadzyas frou 5-6! centuries A.D onwards. The number 
of Brahzana donees gradually increases. Similarly, 
{he earlier grants of Pallavas etc., were nol lengthy 
೩ನೆ somewhat shorter in recording the genealogy of the 
kings. But in the later grants the pattern of the copper 
plate grant 1s changed and we find lengthy genealogies and 
quotations from Epics. puranas etc. The imprecatory 


and benedictory portions also increused and the former wore 


somtimes harsh and vulgar. 


The frequency of the Agraharu system was affected 
partly to some extent by the institution of the temple during 
the medieval period. The temples also in this period 


were endowed with villages with immunitiea as in the case 
of the Agrahara and were technically known as Dévadiya and 


Dévagrahara. The term Devagrahara itself suggests that it 


wus an Agrahara meant for gods. The origin of the temples i& 
generally traced to the Iksv&iku perjod. In this context 
1t may be noted that 8 Nasik cave inscription of Unuhadata83 
mentions him as the one who has given sixteen villages to 
gods and Brahmanas, indicating indirectly to Devadayaa and 


Brahmadeyas. 
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The discovery of Hindu temples such as the 
Puspabhadra svaAm temple, Sarvadeva temple, DEvauana 
temple, Kartikeya, Astabhujasvimi temples attesta to 


the fact that Hinduism was 8]s0 popular during the 


Iksvaku period. The significant thing 10 note here that all 


these temples were built following Adanuic principles. 


The famous Gudimallam Linga atleast goes back {to first 
century B.C, Several temples were alao discovered from 
Mahabubnagar and kKurnoo! districts such ಇ Virapura®, 
Rangapur, Gumakonda, kudavell1 SangamE asvaram from 
Mahabubnagar district and Siddésvaram fron kurnool 


district .64 


The distribution of these {emples indirectly 
indicates that there should have been 9ome system ‘to 


look after the maintenance of the temple and its worship. 
In Nagar Jjunakonda 8 permanent endowment of a village 
Pudokedam was made to the Pushpabhadrasvami temple for 


its maintenance.8° Hence, we may asaune that some kind 


of assistance by the slate in the forn of endowments 
existed even during the Iksvaku period though they were not 


termed as Devadana. 
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D.C.Sircar opines that the God Narayana mentioned in 
the Penugonda plates of Silankayana Hastivarman was 
worshipped in a temple at Jayapura, which the king visited 
on pilgrimage and that the Kalyana ceremony on the occasion 


of which the grant was made was performed in the aid 


temple. He further suggests that many of the donees were 
associated with the temple of Narayana at Jayapura. 66 


The endowment was probably made to the Brahmanas for thelr 


services in the temple. 


For the first time Devadana 18 technically 
mentioned a8 Devabhogahala in the Ouigodu grant of 
Pal lava Vijayaskanda varmant Il], (337d year).67 Afain 
Devabhogahala 18 mentioned in the Pikira grant of Fallava 
Simhavarman.® 


8 A reference to Déevabhdja 1s found in the 


Cendalur plates of Kumaravisnu 11.88 


It may be concluded by the evidences clited abuve 
that apart from Brahmadeyas or Agraharas there existed, 
simultaneously, Devabhogas or Devahalas, the lands or 
villages meant for the temples. The fact that Devabhogas 


are mentioned in the records pertaining to Agraharas shows 


that they were treated equally. Further, the charters 


excluded Devabhogas while recording endowments of 
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Agraharas which suggests that similar imuunities were 
enjoyed by Dévadinas, In this context it may be noted that 
the Pallava queen Carudevi endowed four nivartanas of land 
to the God Narayana of the Kuli-mahataraka temple at 
Dal ura. It 1s specifically stated that the land 18 endowed 
by her "” making it a means for increasing our length of 
life and power”, This wakes it clear that the Devadayas 
concomitant with the Agraharas were believed to increase 


one's merit and Iife and were popular with the royal 


harem. 


The Buddhist kings also endowed vj)]J]ages in favour 


of the Buddhist establishments probably by the guidance 


provided by the Hindu kings. The Visnukundin king 
Govindavarman70 18 stated to have gifted two 
villages to the vihara for dTpa-dhipa-gandha- 


puspa-dhva ja-pana-bhd jana-sayandsana-#1&na, bhaisojya-khanda- 
sphutita-jirna-sasskara etc. AS the Mahayanism Was 
progressing at this stage, the elaborated rituals in Buddhist 


establishments probably necessitaled these frants. 
Another inscription of the king Vikramendrevarman of 
the same dynasty7l records the grant of a village to 


the vihara called paramabhaottarika mahivihsra.7? 


54 


There 18 a general foeling that frow the 


period of Eastern Calukyas as more nusber of teaples were 
constructed by the kings, feudatories and the rich, the 


frequency of gifting Agraharas is some what decreased. 


On closer examination statistically speaking this may 


not be completely true , It may be noted that throughout 
the period from Eastern Ca lukyas to Vi jayanafara, the 
system of Agrahara continued without any break, though 


with altered frequencies. We have to remember that even 


for the Dévadayas the save rules and regqulat iona, 


imprecations and benedictions were followed as in the 


case of Brahmadéyas, and both the systema were priswarily 
concerned with the villages which were ultimately connected 


with the religion. Therefore the concept of donating [SN 
village in {favour of a Brahmana or a temple was not 


different. The Brahmanas as priests and Maha jJanas were 


associated with the worship, ritual and adminislration 


of the temple and had shares in the Devadanas. 


Types of Agraharas: 


No systematic classification of Agraharas 
was made by any religious authority or religious text. It is 


for the matter of convenience and understanding that 
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we may divide thes into different types. 


1. Brahaaddya 

2. Devadaya 

3. Vaisyagrahira 

4. Agrahara (village grant) to Ksslriyas 


5, Agrahara (village grant) to Sudras 


i. Brahmadeya: Brahmadé8yas as already noted are the villages 
donated in favour of the Brahmanas and are also known 8&4 
Agraharas or Caturvédimangalams. 


2. Devadaya: Devadaya is the endowment of a village in favour 
of a temple with the immunities that are applicable to 
BrahmadEya. Jt is also known as Devagrahara, Devabhoga etc. 
3. Vaisyagrahira: The village donations to the VAiSyAS is 
taken to mean a VaisyAgrahira though we have only two 
instances of the villages being called as Vaisyagrahiras. 
A feudatory of the Eastern Ganga king MadhukamaranadavaT4 
138 said to have donated three villages having made them 
into 8 Vaisyagrahara to one Mancinayaka who belonged to 
the family of Vaisyn. Similarly the king's IuCcCces8or 
Va jrahastaT® donated a Vaisyagrahara to a certain 
Mal lapa Sreght i. 

4.Agraharas (village grants) to Kstiriyas: The kings donated 


villages to some persons either related to then or who have 
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helped thea in the battles. Some of these donees were 
directly connected with the ruling monarchs while for some 
others the kings had personal! sentisents of their own to 
endow villages in their favour. Probably this customs of 
endowing villages to the persons who have exhibited bravery 


or helped the kings in the battles led to the 
establishment of the Nayankara systew during and after 


the Kakatiyas. 


The Masulipatnam plates of Amma 178 register the 
grant of the village Drujjyuru yy the kastern Calukya 
Amar j& (1) Visnuvardhana to Mahakala, & military general 
and son of a foster sister of Ammarara)a's grand father 
Calukya Bhima. It 18 Interesting to note here that 


Ca lukya Bhima's foster mother is described a8 a 8econd 


earth to him and Jike 8 warr)or endowed with endurance, She 
had a daughter named Gamakanba, like unto Ambika. who 
drank her mother's milk sharing with king Bhima. She 


broughtforth a son endowed with strength J1ke Kumara, 
the high-spirited Mahakala, (who became) a general of king 


Bhima. In the battle field were fire i8 produced by the 
clashing together of the opponents arms, going before his 


master, this brave one more than once has annihilated the 


eneky '8 army. !7 It 18 evident that the grant was made 
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owing to the personal attachment and sentiment of the 
Eastern Calukya family towards the donor and the donor's 


own valour and bravery. 


The Eastern Ganga king Va jrahastaT® 18 8a1d to 
have donated a village Hossondi to one Kkamad) the 


r&japutra who illumined the quarters of the coupass with the 
banner of the renown which he has gained by his victories in 


many battles. 


5. Agraharas (village grants) to Sidras: The earliest 
reference of the Agrahara {o a Sddra occurs from Iwo 
Salankiyana charters from Kinukol1u.78 Mahara ja 
Nandivarman donated a village to the Rathakara 
Caturvedya who is endowed with the capacity of cursing and 
of conferring boons etc. Again Maharaja Skandavarman 18 
said to have given a village to the Ralhakara having made 11 
Brahmadeyu and exempting it frow all taxes. Though there ia 
some controversy a8 to the kathakaras being Sadras or 
Brahmaanas, it may be presumed that they were certainly Sudras 


based on the internal evidence of the charters. 80 


The Arasavelli copper plate grant of Ganga 


Vajrahastad8! states that the king Vajrahasta III granted a 


village Arasavelli toa number of men and women of the 
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Kayasths caste. The same inscription refers to a few 


shares being bestowed on Sudras who had honorific suffix 


rattadi added after their names. According to Sri Manda 
Narasiaham, the editor of the plates, 1 sort of subtle 
difference appears to have been made between Kayasthans ಗೆ 
rattadis as Kayasthas are described Kasyapagotrotpanna 


and rattadis as Sudra Vansddbhava.82 


The Agraharas of the non-Brahmanas were ulso 
exempted from certain taxes as in the case of Ike the 
Brahmad#yas though they wight no*t have enjoyed all the 
privileges that were conferred upon the Brahmadeyaa. 


If the donees were Brahmanas their gOtras, almost as a rule. 
were mentioned whereas for Sidra donees either there was no 
mention of gotras or if at all recorded, were 


quite conspicuous. 
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AGRAHARA AND SOCIETY 


AGRABARA AND SOCIETY 


An attesapt is made in the following pages to 
ಒಿಸ8688 the extent to which the Agrahidra systea influenced 
the society. This, of course, cannot be said with utmost 
certainty since the primary Bource for the study of Agraharas 


1.e inscriptions have a different purpose in recording the 


endowments. The inscriptions, however are indirect 
reflections of the social, econonic and rel1g1ous 
institutions that existed during that period. They 
also, offer significant informalion, though incidentally in 


passing, from which one has to examine Lhe aspects 


ment ioned above. 


One can be sure that the Agrahara systea cunnot 


be very different from the reat of the socyety a8 


the Agrahara system itself formed a limb of the 


society. It would be an overstatement to say that the 
Agraharas influenced the 80ocial institutions and tne 
‘social structure significantly, because the Brahuanas 


were living in non-Brahsadeya villages also aimuitaneously 


and earlier too asa social lass. Secondly, when the 


Brahmadeyas themselves had of eighteen traditional castes due 


to which a close interaction among al! these different groups 


66 


including Brahsanas was on. Sometimes. only 8 select class 
of these eighteen castes wight have iived in the Brahuadeya 
village. Still, these rural centers of Br&hsana donees 
very much needed the support and participation of 
other sections of the society. Here it is Henerally 
examined in general how the inscriptions recording 
donations of Agraharas referred to different sections of 
the society and an attempt 13s being made to assess thelr 


relationships. 


BRAHMANAS: 

It 1s generally held {hat Buddhi am was 
responsible for ser1oualy disturbing {he brahmana 
institutions and Brahmanas. This may be true only to 
some extent. Some studies by acholars like 


B.G.Gokhale!, Y.Krishnan?, show that Buddhiam did not 
change radically, the position of Brahmanas in the sociely. 


4 


The works of R.N.Sharnma3, Jogira)y Basu* also suggest that 


more or Jess a similar position was enjoyed by the 
Brahmanas even during the period of Buddhist dominance. 
B.G.Gokhale?, has taken 332 inaividuals from the Thera and 


Theri Gatha for his analysis. He shows that of these 332 


persons 134 or 40.8X (117 monka and {7 nuns) belonged to the 


Brahmana caste, 98 or over 29% (74 monks and 24 nuns) 
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belonged to the Gahapati or vessa group, 75 or over 220X(53 


monks and 22nuns) were members of the khattiya order. Eleven 


(1 monks and 4 nuns) came from the Sldra class and ten (7 


monks and 3 nuns) may be described as belonging to the 


degraded classes of contemporary society, Y.Krishnan® 


observes, ” Inspite of its repudiation of a hereditary caste 
system, the Brahmins occupy a high poaition in Buddhiasn’. 
In the Nikayas, the Brahwins are consider superior to and 


district from ordinary men. In the Jatakas, the Brahnins 


are almost invariably referred to respectfully. Aa [ 


Bodhisatva, the Buddha in his previous births is frequently 
stated to have taken birth as a Brahmin. One of the four 


{things in which the Buddhaa, according to Milindapanha, 


differ 1s that some are born as Brahains and others na 


ksatriyas. 


The Buddhist literature specifically mentions the 


conversions of Brahmins, and it was from their ranks that the 
greatest exponents of philosophy of the buddha were 


recruited. Apart from the Buddha’'a two chief disciples 
Sariputa and Moggailana, Mahakassapa, Nagar jun, hevaghdsa, 
Asan’ ga also were Brihmanas.7 Even Asdka, as already noted 
paid his respects and gifts to Brahsanas and Sramanas. 


Hence, it may be argued that Brahmanas waintained 8 90cial 
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status in the Buddhist period that was sisilar to the one 


during succeeding per1ods.8 


Some epigraphs of the Satavihana period refer to 
Brahmanas. Gautamiputra §r1 Satakarni 168 described as the 
“Unique” Brahnana.3 The declaration of the king himself as 
Brahmana attests to the reverence enjoyed by the Brahnanas 
in the Satavihana socyety. Similarly the inacriptlons 


recording {he endowments of lands and villages during 


this period, as already noted (in the firat chapter, 


"Formation and Evolution of Agrakhara') confirm this. 


This position of the Brahmanas must have improved 
considerabiy during the lksvaku period as there was 


renaissance of Hindu religion as evidenced by the performance 
oft 8 variety of Vedic sacrifices and the construction of 


many temples. 


The post lksvaku period 1s marked by the 
appearance of copper-plate charters which bear testimony ,10 
the new lease of Ife given to the Brahmanism and the 
Brahmanas in the form of Lgrahara grants, which were 


officially recorded through these copper plate charters. 


One way notice a continuity of this custom up to the 


calukya period. Even later, the Brahmana ciass participated 
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actively in the temple institution which was gaining upper 


hand over Brahsadéya system, of course, due mainly to the 


changed scenes of political and economic situations. 


The Post-Iksvaku dynasties of IndhradSsa 
I1ke the Brhatphaliyanas, Paliavas, S&lankiyanas took 
interest in the conduct of sacrifices like Agnistdea, 
Asvassdha, etc., which enabled the Brahnana class to keep 


up their dominance in the society. However, we have to 


remember that these inscriptions are to be taken to 
represent the Brahmanas of the Brahmadeyas. These are not to 
be confused with the Brahmanas those were |Iiving in non- 
Brahsadeya villages and those living in the isolated 
Brahmana villages which were not Brahmadeyas. 1t 14 
impossible to distinguish among the Brahmanas of {hene 
categories which most probably, did not exist at all. 
Hence the references to Brahmanas as donees and their 


descriptions may generally be applicable to al] these 


categories. 


A study of Agraharas shows that the Bruhsanas 
commanded food respect in the society. In the Kkanteru 


plates of Salankayana Vi jayadevavarman, the villugers were 


ordered to behave well with the donees with affection as done 
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hitherto (Pirva-saryyadaya). 10 Similarly, those who cause 


obstruction and inconvenience to donees are warned that 
they would be fried by royal wrathl!l!. In the beginning 


though the donee Brahmanas were mentioned in simple terms 


Kradually, they were described with respect, stating 
their academic qualifications, good qualities, etc, The 
omgodu {rants of Pallava V1 JayaskandavArTmaAn 11 and 


Simhavarman 1112 describe the two donee Brahaanas: the first 
one 88 the learned Golasarman of the Kisyapa otra, a 
atudent of two Vedas and wel] versed in the all Andan, 
and the other belonging to the Kisyapa otra and Canoogya 


Sutra and well-versed in all the Sastras. 13 


The importance given to the learned Hrahmanat 
while making an endowment neems to have incregsed during 
the Calukya period. A Brahmana donee Pailabhattarakae, in 
a grant issued by the Eastern Calukya king, Vi jayaditya 
yr 1s described a4 the one who belongs to the kasyapa 
fotra and Apastamba sutra, a student of the Taltiriya Veda, 8 
son of the student of the three Vedas Dona Saraman and 


son's son of the student of three vedas Tirkasaraman, 
indicating that the academic background and social respect 


of the donee: and their forefathers was taken into 


consideration for making an endowment of Agrahara. 
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Such instances can be multiplied to show that the 
Brahmanas were learned and 80 enjoyed a high social statue. 
They continued to command dominance in the social sphere 
during the period of succeeding dynasties vi2., Calukyas, 


Colas, Kakatiyas, Reddis and Vi jayanafaras. 
KSATRIYAS: 


The material for the study of the social and 
economic position of Ksatriyas in Andhra 18 indeed scanty. 
It v8 well-known that there i8 probably an absence of 
ksatriyas in Andhra unlike in northern-India, After the 
Sanskritisat ion or Brahmanisation of the south, the ruling 


class of Andhra who belonged to different ethnic Sroups 


imitated the customs and habits of the Ksalriyaa of 
Aryavarta. According to Paniny and his commentators, the 
title of ra janya was held only by the descendants of 
certain Ksatriyas clans.!5 This cannot be strictly applied 
to south, though, of course the dynasties like the 
Brhatphalayanas, AnandagOtrins, Salankiyanas and the Pallavas 
though being Brahmanas and Brahmaksatrias seem to have 


followed the same customs of the ruling class. This 18 
suggested by the fact that most of them were responsible for 


performing many sacrifices and giving away gifts which 
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were prescribed for ksatriyas in the religious texts. 
Some other dynasties like the kakatTyas and Reddis however 
belonged to the fourth class, a fact recorded by themselves 
in their inscriptions. Burton Stein observes, “also 
iaportant was the fact that most locality warriers of south 
India, in Pallava times and somewhat later, were obvlously of 
peasant origin and derived a part of their local authority 
from their continued identification, a8 such many other 
warrlers of lower social origin (eg., hill people on the 
fringes of peasant society) appeared to have been content 
{to rise Lo the status of respectuble peasants, In 
uddition, there was no conquering elite which might seek to 


preserve its identity through putalive Ksatriya rank’ .16 


Thus it is evident that the ruling class of the 


post-Iksvaku were following certain set of rules and customs 


prescribed to a ksatriya. However, no details are 
available in the 1Inacriptions or literature about the 
Ksatriyas who did not belong to the ruling families, In 


all probability they were serving the kings in the army. 


The Agrahara system, as seen from the inacr’ptions, 
owes a great deal to the ruling class, be wt 


Ksatriyas or any other community. 
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Some of the inscriptions of the dynas! 1e8 Jike 
those of the Eastern Calukyas record the endowment of 
villages to their own relatives. So the ksairivas apart 
from donors appear in epigraphs as doneeas, alao though 


rarely. The Eastern-Calukya king Amma 117 


ranted the 
village Drujyuru to one MahakalTa, 8a general who was hia 


relative. One Kamadi! who was 8 ra japutra received a 


village exempted from all taxes, from the Eastern Ganga 


king Va Jrahastadava. 178 Further, the donee is described as 


{he ornament of the Naggari-saluki faniiy. The expression 


saluki appears to be a variation of the word Calukya. 18 


VAISYAS: 


During the Buddhist period the trading class of 
which many were probably Vaisyas (in Telugu, Komat lu), 
participated very actively in the Buddhist establishments. 
In Amaravati, the gifts by the Gahapatis, Settis, 
Sarthavahas, etc..accounted for 31.03%18 It 13 curious that 


the Vaisyas who dominated as donors in the Buddhist period 


are not represented in the epigrapha till about the ev hth 
century. It 18 held that the cullapse of foreign trade 
affected these communities adversely. After the fall of 


the Iksvakus the Vaisyas appear again in the inscriptions 


from medieval period, mostly as donors to temples. They 
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sre also referred to aa memebers of vArlous merchant-guildas 
which wade Iavish endowuaents particularly to teuples It 1s 
interesting to note that there are a few instances where 


the Vaisyas received villages as gifts fron the kings. 
The Cikkala valasa plates of Va jrahasta 11120 record the 
grant of the village Kuddam was given away {Oo Mal layasrest) 


for his perpetual enjoyment, The village was gifted without 
let or hindrance. It is very interesting that the donation is 
said to have been made for the merit of the king himself 
and his parents (lines 38-41), Thia 18 somewhat 
strange since generally the donation to a Brahmana was 


considered to be meritorious by the Hindu kings. In this 
context it 13s to be noted that after obtaining the 
village from the king, the donee kept! only a part of the 


village for himself and made over the rest Lo three hundred 
Brahmanas. It 18 obvious that it was done 30 with the 


knowledge and permission of the king. 


The BoddapAdu plates of Vajrahasta 11121 state 
that one Erayame of the Vaisya family received a village 
from the king as uadaramanavarttiks for the creation if a 


bhoga for the god Jalzsvara. However the meaning of the 
expression madaramanvarttika 18 not clear, Obviously, the 


village was entrusted to Erayama with the atipuiation that 
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he would maintain the Bhoga to the god Jalesvara out of 
the income from that village. So he would not have any 
right either to sell or donate that village for any other 
purpose. This instance may be compared with the above 


mentioned grant of the village kuddaa which was given away to 


A Vaisya without any prior conditions. It way be noted 


that the instances of making endowment of villages to 


the Vaisyas for whatever purpose do not occur often. 


A direct evidence {to 8a Vaisyagrahara comes trom 
some copper plates of the time of Madhukamarnadeva also of 
the Fastern Ganga dynasty.22 One Laksmana Ramadéva, 8 
feudatory of Madhukamaranadéva, granted three villages 
having made them into a vaisyagrahira to one Mancinivaka 


who belonged to the family of Vaisyas. It 18 further 


interesting that the grant was made in perpetuity along with 


all water and |and rights within Its four limits, free from 
all molestations of Ranakas, Ra Japutras and Visayapatis, 
etc.. A Vaisya figures as a donor in an inacription from the 


temple of Visvesvara in Pedda Ganjam, (Guntur district ).23 


Though there Bre several instances of the VaI8ys making 
\and grants, instances of their being either donors or 


donees of the villagea are not common. However, it 18 


noteworthy that the concept of valsyAgrahira wad in 
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existence during the medieval period though to a very) limited 


extent. 
SODRAS: 


The Agrahara system 13 directly connected with the 


sidras who certainly formed the large change of population of 


the villages as agriculturists and labourers, in the 
beginning the Brahmadeya records did not aentlon sidras, 
but later they were referred to ೩8 arthasiris, and 
Kutumbis (cultivators) indicating that {hey Ruined an 


upper hand socially to find mention, 


The villages of the sldras. what may be termed aa 
peasant villages, existed even prior to the Brahmadéya 


system. That the Brahmadéya system which enguifed these 
peasant villages did not arouse any conflict and hostility 
between Brahmanas and the peasants iD the early period 
confirms that the relations between the peasants and the 
donee Brahmanas, who were the new comers, were cordial. 
Burton Stein feels that the peasant and the peasantry are 
not essentially economic, but sociological categories. 29 
He also says that “Moreover there can be no question that 


the relationship between Brahmanas and dominant 


cultivators was entirely voluntary and recognised as 
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mutually benef1c1al.25 Like the traditional! village the 


Brahmadeya village too was supposed to have, apart from 
the peasants, the eighteen traditional castes which 
included the washerman, the barber, the sweeper, potters, 
smiths, carpenters, weavers etc., The earlier charters 


of the Pallavas such as the Hirehadagalli plates of Pallava 


Sivaskandavarman?8 mention herdsmen, cow herds etc also, 


In this context it is interesting that the four labourers 


receiving haif the produce (addhika) are mentioned, It 1s 
also interesting to note that only ryots, ignoring all 
others. are addressed in the Hamat irtham plates of 


7 


Vi snukund? Indravarman.? This may point to the slow but 


steady progress of the siidra peasants in the socal 


structure, 


In {he Srngavarapukdta plates of Kalinga 


Anantavarman?8 the king commands all the ryots present at the 


village of the kindeppa donating the same to one 
Matrisarman as an Agrahara. It is curious to note that only 


{he cultivators are mentioned leaving the royal officers, 
suggesting that by this time the cultivators were con3iiered 
as an important section to be addressed on account 


of their association with land and agriculture. In the 


succeeding dynasties the sidras rose to the levels of 
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subordinate chiefs like the Kondapadumatis. Receria, 


Viriyala, Gona, Maly&la.29 Besides, they were engaged in 
professions such as blackssiths, goldssiths, wood workers, 
potters, garland sakers, with out whose participation in 
the society 1s Indispensable. That most of thease 
communities were enjoying a somewhal respectable position 


is proved by the inscriptions. 30 The Fastern Ganga 


king Vajyrahastadl 


donated a village in favour of men and 
women belonging to the kayastha caste. A few shares were 
also granted to the member of the sUdra caste. The Cébrolu 
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inscription of Jaya 1s very interesting in that it records 


that Java, who was the chief of the elephant troop of king 
Kakatiya Ganapati, received the city Sanmukha or TaAmrapur), 


the modern Cebrolu, as a gift. In another inscription some 
balanjyas are stated to have made a gift of the village 
Ganakepacdu to the temple of Bhavanarayanadéeva in Guntur 


district .33 


Agrahara and education 


The Asrama system also probably prompt the 
formation of Agraharas. The daksinas that were being paid 


by the students slowly turned into land grants and village 


grants as proved by literary evidences. However, we 
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have no direct epigraphic evidences in support of this 


suf fest ion. The sutras the pre-mauryan aKe, do not 
prescribe any fee for the teacher. His income consisted 
of the presents obtained by him partly on the 


occasions of festivals, religious ceremonies and Sacrifices 
and partly by voluntary gifts by the students. According 
to Gautama, on completion of the education the teacher is 
to be offered a fee ; only on its payment the student is 
allowed to go. It 13 to be noted thal, al {his 8taಕ್ಷೇ 


of the history, the daksina earlier payable by the student 


voluntarily, seems to have become obligatory. Further, in 


case of distress the teacher could accept presents from 
ull the four castes.34 During the post-Mauryan period, 
education was imparted in the hermitage of sages. 35 
Probably the word Brahsana kulam used by Patanjal) refers 


to such educational institutions. 36 


In the absence of any fees payable by the 


students, the Asrama or the hermitage of the teacher, 
presumably depended on the royal support for its 
maintenance. However, the daksina (fees) offered to the 


teacher at the end of the study m.ght have also helped the 


teacher economically. Manu (11 245-246) says that the 


student need not give anything to the teacher till his snana': 
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when he is about to return hoae , he pay offer to his 
guru sone wealth: That the gift of afield. fold, a 


cow, or a horse or even shoes or an umbrella, of a eal. 


corn , vegetables and clothes37 may engender pleasure in 
the teacher. This also indicates the eariy origin of the 


land grants, of course, in the form of daksina to guru. The 
Mahabharata says378 that the teacher's satisfaction with the 
student's work and conduct is indeed a proper daksina. 38 
The Yay (1. 51) says that one should give to his teacher 
what he chooses to ask as daksina. 388 Katyvayana, quoted by 
Apararka{F.76) prescribes that a Hrahmana pupil may Kive a 
cow, 8 princely one a village, a Vaisya a horse (if able 
to do s0).38 jt 1s clear from the above references that the 
payment of daksina by the student gradually became customary 
and it was fixed according to one's caste and mean. AB 
shown above (katyana) the daksina of a village by a princely 
pupil! seems to have accelerated the formation of the 


Agrahara system. The intention of the donation of a 
village might have been Lo provide a permanent Income to 
the teacher in order to enable him to maintain his 


hermitage and impart education to the student. 


\ We have a few epigraphical evidencea in support 


of this guru-dakgina concept. The Amudalapadu plates 
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of Badia: Calukya Vikramaditya 140 inform us that the 
king granted a village in favour of Sudarsanacarya ಡಿಸ 
guru-daksina on the occasion of the king's Siva-sandala 
diksa. According to D.C.Sircar#! , the Calukya king 
underwent Saiva-dTksa i.e, initiation into saiva faith at 


the hands of his guru or preceptor Sudarsanacarya who 


received the village as his dakaina or perquiaite for 


the perforsance of the initiation ceremony. lund 
ಹೌಡಸಿಸವನನ: | He also says that in Indian epigraphy there are 


other instances of the grant of land a8 payment of Huru~ 
daksina on the occasion of a king's imitiation.92 The 
same king endowed a village to one Sr 1 MeghacaAryu of the 
vasigtha gotra, who knows the Vedas with their Angas 
and Upanfgas. It 1s sifnificant to note that Vikramaditya 


calls him ‘our own preceptor’ (Guru). 33 This guru should 


have been 8a different one who did not receive any daksina 


from the king and probably, as the donor himself 
suggests, he might have been either the royal! guru 0 [SN 


teacher of the king at some stage. 


A direct evidence of guru-daksinsa “omes fom the 
Uttaresvara grant of kakativa king Prataparudra#¥ which 
states that the learned king obtained the village of 


Uttardsvara Irom Indusdkhara in order to grant 1t to his 
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teacher as guru-daksina. 


The above references confiras that the practice 


of giving daksina to guru was cont inued fron the 
early period. However, it should be noted that the daksinas 


of villages given to the teachers by the kinks were not 


specifically described as daksinas for imparting education. 
But the fact that most of the daksinas were paid by the Kings 


during the early years of their coronation may indicate that 


as soon as {hey became kings, they paid daksinas {0 their 
gurus, In this context we may recollect that while making 


grants of Agraharas and BHrahmadeyas the king alao Kuve 


some cash as daksinas. This may also suggest the continuity 
of the customs of daksina. We have seen above that {nere 
are instances of kings donating viljluges as daksina to 
their gurus. In this context it should also be noted {hat 
all the "~oyal dynasties of Andhra endowed AXraharas and 
Brahmadeyes, as a rule, only to Brahmanas who were wel 
educated. Most of the inscriptions right from the eurly 


Pal lavas to the Vi jayanagara describe the donee Brahmanss as 


wellversed in Veda, Itihasa, Purana, philosophy and 
var 10u8 other branches of knowledge, The traditional 
Satkarmas to be observed strictly by the Brahmanas 


include ya jana, ya jana, adhyayansa, adhyapana, dina and 
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pratigrahs. In the Penugonda plates of Sa lankayana 
Hast ivarman#S, all the sixty Brahsmana dಂಗೀes ಗೀ 581d to be 
engaged in penance (tapas) recitation of sacred texts 


(Svadhyaya), offering of oblations to ods {homa ), 
observance of vows (vrata) and religloug austerities 


(niyama) as well as in the six duties enjoined on a 


Brahmana (Sat-karma) and were also experts in the veda 


vEdANga itihasa (tradition), Purana, niroda (medical 
aclence), candovicita (metres) and PrAVACANaA 
(exposition). An epigraph belonging to V1isnukund i 
Madhavavarman4€ 1S interesting. One of the donten 


Bolaavamin is described as a ver) plous Brahmana engaged in 
the s1x duties laid down for the members of his caste 
and intent on the performance of religous rites of the 
sanatanadharma enjoined in the srutis and SartliB. The 
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Tandivada grant of Prithvi-mahara ja describes the 


donee Bhavasarman as one who has atudied three thousand 
sclences and written twenty commentaries, who 18 Rpending 


days and nights in worshiping ods, the pitris and the 


mankind, whose body has been purified by the water of sacred 


ablution in various sacrifice., whose intellect has been 
clarified by the knowledge of the vedas, vodangas, nyaya, 
upanisads and yOga . Bhavasarman's father, Prthvisarman was 


also described in equally glorified terms. It waf his 
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habit to study, teach and comaent on three thousand 
Sciences; his prosperity was revealed among the priests 


(rtvij) and assistants (sadasya) by the riches given away 
in the sacrifices frequently performed by him. 
Bhavesarman's drand father Visnusarman’a mind had been 


purified by the due performance of agnistosma and other 


sacrifices; he had mastered the srti and smart). While 
Bhavasarman studied trisahasra-vidya, Prthvisarman is 
described no! only as the one who has studied «ll three 


thousand sciences (trisahagra-vidya), bul ulso as teaching 


{he same. We should not diamiss these descriptions 80 
easily as an exaggeration. The word sahasra as part of 
tr isahasra-vidya and drhita-sahasra also occurs in the 
visnukundin records. S. Sankaranarayanan, dealt with the 
significance of these terms at length. According to him, 
sahasra in grhita-sahasra may be something like the 
brhatisahasra, etc., forming a considerable body of the 


smahavrata and the wmahadhuktha hymns to be chanted while 
constructing the fire altar of the bird-}1ike shape with 1000 


bricks of different shapes, for the agnicaysna sacrifice 
as stated in the Brahmanas.38 He also opines that 
sahasra-tarka denotes a scholar of 1000 tarkas or of the 


mimdnss, nyAys, vaisosika and yogadarsana.48 An 


85 


inscription of Calukysa Jayasimha I also ment ions 
ur isahasra-vidya. 50 It records that the donee Brahmanas who 
studied veda, vedanga, itihasa, purina, simdiasa and other 
Sastras, were alao proficient in the trisahasra-vidya 


and performed the agnistona sacrifices, 


There are instances of allotting shares in Agraharas to 
Brahmanas and are others well versed in different branches of 
knowledge. The Pithapuram plates of Vira-coda, dated in 


the 23rd regnal year of Kuldttungat 151 18 


noteworthy in this connection. According to this Inscription 
the Agrahara, donated by the prince VYira-cOda, one share each 
was assigned for the maintenance of the grammar ian, 
expounder of vedanta, teacher of the Rg-veda, teacher of 
the yajur-veda, teacher of s&amans. exXxpounder of rUpavatara, 
teacher reciting Puranas, the physician, the nparber, the 
poison doctor and the astrologer. It 1s interesting that 


two shares were allotted to the expounder of BimARsa. 


It 18 further significant that barber also gets a share in 
{he Agrahara along with other learned Brahmadeyas, The 
Pentapadu grant of Coda Bhakt ira ja92 mentions the donee 
Brahmanas numbering 76 whose suffixes Yajvan Ghatasasin, 
Bhatta ( Ghatasasin 18 the head of a #hatika, an educational 


institution of high standard). The donees were learned in 
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the vedas, vadingas, vedanta, tarka, Dharma sistra, Jyotisa, 
pada, padakrama, Purana, samudrika sasirs etc. The 
Donepundi frant of Nanaya-nayakad3 describes the donee 


Ganapati as the one who knew the Prasnaistaka and who was 


an ocean of the knowledge of {he V8das and SABLTAR, and 
fit for the six duties enjoined on Brahmanas. The 
Uttaresvara grant of Kakatiya Pratapa Rudrad4 describes 
the gift village as an abode of great scholars. In 


that village the sacrificial altars in the court-yards 


of the temples were crowded by the wellversed in the rH, yaju 


and sama-Vedas; all the streets in that village covered a8 
{hey were by smoke from the sacrificial altars and by 


men engased in scholarly disputations day and night. 


Rudradeva’'s teacher and the donee was the great Viddanacarya. 


It 1s also stated that having obtained the village he 
made a grant of the same to Brahmanas well-versed in the 
Vedas, in all the Sastras and ನನದರ. This indicates 
that many teachers were residing in Uttaresavara to whom 
Viddanacaryu granted the village that he received from the 


king. 


The custom of donating Agraharas to learned 
Brahmanas continued during the period of Reddis end 


Vi jayanagara £3 well. In the koduiru grant of AnavOta 
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Reqddi55 , WP CUMC ACTO8s donees with suffixes like dvivedi, 
daivajns, bhatta, Jyautisika etc., which indicates that 
donees were scholars of eminence in the concerned subjects. 
The Bitragunta grant of Vi jayanagara Sangauna 1158 states 
that the king granted a villafe to 30 Brahmanas. who 
followed the conduct prescribed in the Vedas. 
Similarly, in the Satyamangaliam plates of Devaraya 1157 
the donees are said to have studied the Rk-s&kha thoroughly. 
In one of the inscriptions belonging to Krsnaraya ° the 
donee Nrsimhadhvari is described as calm, well-known and a 


dreat soul; expounder of ali the Sastras who has achieved 


success in discussions; a sacrificer, who has performed all 
the great yagas; who has controlled anger: the son of 
pancangi-Vignayajvarya who knows the Vedas, the védanta and 
traditional lore. Thus it is evident that the Brahmana donees 


were hai'ing from well-educated familles, often the 
qualifications of their fathers and grand fathers being 
given in detail. This seems to have been purposefully 
recorded. Jaimini lays down that men of good conduct 
should employ priests who are well-versed in the Vedas 
and whose relatives are experts in this tore. The 
sacrificers should not employ a sinner or a low born man for 


the purpose. 53 So was the case with the relation of a 


Brahmana for granting him an Agrahara. 
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The sbove discussion shows that the Agraharas were 


donated following the rules laid down by the reli ious 
texts. We have {to remember that we do not have 
sufficient evidence {o support that Agraharas were 


donated for the purpose of education, though education might 
have improved due to the founding of Agraharas, The same can 
be applied to the Devagraharas. The temple as is well! 
known was, fundamentally, a religious institution. 


Generally, some temples had mathas attached to them where 


education was imparted to the students. Some temples 


themselves functioned as educational nat itut ions where 


mainly the vedas, the epics and the agamas were taught. 


Generally it is heid that the Agraharas were 
endowed tc promote educat ion. 588, But the main intension of 
{he donor in donating Agraharas was 10 acquire rTel1geous 
ment, prosperity or longerty for himself. The Agraharas were 
granted to learned or pious Brahmanas in accordance with the 
laws laid down in the Dharmasastras. The Dharmasistras 
condemn the Brahmanas who do not adhere to the duties 


prescribed to them. The Baudhayana says ‘Those Brahmins who 
£0 astray and so do not perform the morning and evening 


adoration and who devote themselves to the works appropriate 
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for the siidras, are as good as siidras.60 The Vasistha also 
echoes the same when it lays down that Brahmins who are not 
srdtriyas, who do not teach the v8da and who do not kindle 
the sacred fire are reduced, while still living, to the 
status of a siidra along with their families.81 R.N.Sarma 


also brings to our notice that 8 Brahmin devoid of learning 


and austeritiea but desirous of accepting gifts sinks (into 


hell) like one sitting in a stone-boat, and that Brahmin 
who is not learned should be afraid of receiving #ifts. 
The donor was also asked to select only those endowed 


with qualities for gifts and not those who lacked 1a 
those qualities. Thus, Apastamba and Vasigtha prescribe 
that in all relig1ous acts one should invite those Brahmanas 


for feeding who are pure and who have studied the veda; 
gifts should be distributed at uu proper time and piace and 


on the occasions of purificatory rites and only when there 
1B a worthy accepter.62 Manu also aaserts, "Through 
illumination or learning a Sudra attains the status of [ 


Brahnana and a Brahmana becomes a Sudra through ignorance. 63 


The above references clearly show that the Hindu 
religious texts were particular about the Brahmana 
being well-educated, particularly when he received a gift. 


Hence, it is not surprising that most of the donee Brahmanas 
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were well-educated. As the recipients of the Agraharas were 
eminent scholars there 1s no wonder that atleaat some 
Agraharas developed into educational centres, In this 
context it may also be noted that there were ghatikas which 
were centres of higher education. But it i8 difficult to 
believe that all the Agraharas were gifted to promote 
educat ion since there would be numerous of educational 
centres in every kingdon. Besides, most of the Agraharas 
were rural centres and some of then were not even 
villages but mere hamlets, It 13s highly improbable that 


these could support educational institutions. 


A distinction is to be made between oral education 


and formal education. It 1s well-known that the done 


Brahmanas are said to be well-versed in the véda, védanga. 


itihasa, etc. Naturally one cannot expect every Brahmana 
to be well-versed in such u wide range of subjects. Some 
picked up a minimum knowledge of religous texts and 
rituals and earned their living as village priests.69 Komila 
Thapar opines that the Brahmanical centres, though 
technically open to all dvija castes 8appear tt. huve 


attracted mainly Brahman students. Burton stein also seems 


to be of the same opinion when he says that the mathas 


and other centres of learning in the coromandel Brahmadé8yas 
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served as dissesainating points of high and distinctive 
culture not only to young Brahmanas of various parts of the 


plain, but to those who came, often from greal distances, 
to study and to carry back to their to home-territories 
ritual and theological elements which shaped the high culture 


in the temples and wathas of the interior cultural 
hinterland. The students of ksatriya status being largely 
members of royal families, often had their own preceptor at 


the court who would be a learned Brahuan .86 It 1s equally 


doubtful whether the ksatriya princes studied at the 
Agraharas, and studied the same sub jects that Are 
prescribed in the Hindu texts. The Arthasistra prescribes 


the study of the Triveda, Anviksiki, “Varta, Dandaniti. 
Purana, Itivrtta, akhyayika, udaharana, Dharmasistra end 


Arthasastra for {he prince. Besides he had to receive 
military training relating to the operation of the different 


elements of the army such as elephants, horses, 


chariots and weapons of war.&7 


But it ia very doubtful whether the princes 
actually Jearnt all these subjects. No doubt, some 6 the 
kings are described as well-educated. The Tadikonda 


plates of Ammaraja II describe the king as an adept in all 


the disciplines intended to be mastered by a king; highly 
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skilled in wielding different kinds of weapons and an expert 
in the treatise pertaining to elephants and horses. 68 
In another inscription a prince 18 Said to be an expert 


in a number of war weapons such as 88). musala, 
kanaya, kampana. smudgara, tomara, ausundi, Hhindivala. 
cakra, krakuca., karmuka, and narAca.59 Yet we do not have 


evidences to the princes having studied the Veda, Vedanga 


etc. The donees to whom the kings donated Agraharaas had 
almost always studied Veda, Itihasa, Purana etc. which was 
au religious study, but not the military sciences that were 


to be studied by the princes, So Agrahara may not be a 


suitable place of education for a kshtriya, 


Coming to the education of the Vaisyas the 
inscriptions do not Rive any information about the 
pattern of education given to them. According to Manu, 
the Vaisya should have knowledge of the value of {ems 
pearls, corals, metals,clolth, perfumes and condiments; of 
the manner of sowing seeds and Lhe qualities of solls, of 


weights and measures, of the varlelies of merchandise 


70 In theory the Vaisyas could study the Veda. But 


etc. 
in practice, in the south they might not have studied the 
Vedas The same can be argued regarding the Sudras. With 


the growth of temple and satha as institutions , it is 
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Eenerally believed that education was opened to every 
section of the society, But it cannot be admitted that the 
peonle of the fourth class were benefitted by this to any 
appreciable extent. It has to be noted, in this connect Ion, 


that the Sudra writers from non-princely groupa are very 


SCArCE even during the height of vira-saiviss which 1a 
believed to be a religion of reform. Some Isolated 
references like the Malkapuram inscription of Kakatiya 


Ganapati are quoted. TI The inscription shows that provision 


was made for feeding all the people without distinction 
of caste and creed including the candalas. But it 18 


highly improbable that the sanskrit college which was set up 


by the king in the same inscription which had excellent 
teachers in Rk, Yajur and Sama Vedas, pada, vakya, Pramana 
etc., admitted candalas into this college. There 13 no 


denying, however, {hat the sidras acquired their technical 


skills hereditarily. Some primary education 19 ulso 
probable, However, this has nothing lo do with the Agraharas 


and its Brahmana teachers. 


The temple institution certainly provided a l1ift for ‘the 


sUidras in the society. It was a process In which the 
religion expanded its economic base. Rel ig1ous 


equality notwithstanding, education should have stil! 
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eluded the sUdras. Romila Thapar feels that although 
impoverished students were accepted and are referred to 
it seems likely that well-to-do students would naturally 
have been preferred. This would coincide with the fact that 
only in sufficiently wealthy families it would be possible 
for {he sons to have enough leisure to do justice tu 8 
Brahmanical formal education, The very nature of this 
education was auch as to provide qualifications for 
those intending to become priests, rulers, bureaucrats 
and men of letters. For those going into leas exalted 
professions, such an education would have been largdely a 
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luxury, Therefore the stUdras who formed the section of 


the population especially that of agriculturists wouid not 


have enough leisure or wealth to support an institution Ike 


Agrahara for their studies. 


The above discussion leads us to conclude that the 
Agraharas were donated to learned Brahmanas & witha desire 
to acquire religion merit, prosperity in longerty. Promotion 


of education due to the Agrahara system was incidental. 


Further, in all probability, even in the field of education 
only Brahmanas were benefitted by the Agraharas Bince the 


educational requirements of kshatriyas & VAISYAS { the other 


two sections of the ‘dvj]jas’') were different from those of 
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the Brahmanas and their association with the Agrahara as 


student was perhaps, very negligible if not nil. The sddras 


for obvious reasons disnot have anything to do with the 


education imparted in the Agraharas. 


Social Mobility 


The institution of the Agrahara, from the view 
point of social mobility has well represented the mobility 


of the major classes of society. This can be two fold wviz., 
the donor and the donee. The ksatriyes and Brahmanas as the 
donors and the donees represent an Identical social 
scale from this angle. The Brahmanas who accepted Agraharas 
from the ksatriyas have also accepted them from the siidra 


rulers as time passed on , with the changing situations 


in the soci1o-religious and economic spheres. Though the 
acceptance of Agraharas by the Brahmanas from the slidras 
logically indicates the downward mobility of the Hrahmanas, 
the internal evidence of the Agrahara records themselves 
contradicts such 8 view since the Brahmanas were very much 
respected: On the other hand the Brahmanas too as the 


donors also suggest their changed perceptions since it 
was hitherto believed by them that basically they were 
donees who depended upon such grants for their 


livelihood. 
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There need not be any stress on the mobility 
of the ksatriyas. The early royal dynasties of Andhra 


remained constant in their social position and their role 


as donors warrents no repetition here, 


It is interesting that the valaya class 1s 
represented both as donors and donees and the specific use 
of vaisyigrahira has & special significance as it suggests 
that they were conscious to retain the term vai8ya as donees. 
In this connection we may note that this class played a 
dominant role in the Buddhist retigious establishments. 
However, there 1S lack of epigraphical evidence in 
regard to their participation in the Hindu religion and 
more 30 wilh the Agraharas during the early period. The 
reason, as already noted, must heve been due {0 the 
nature of Agrahara donations. So it may be said that they 
maintained more or less ua steady sovlual status from the 


view point of Agrahara, 


Through the Agrahara system, we may observe 
the social mobility of the Sadras. During the early period, 


the information regarding the Sudras 1s sparsely recorded in 
the inscriptions. However as Arthasiris or share holders of 


the crops of gifted villages. Asa result they had a close 
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relationship with the donee Brahmanas. With the passage of 
{ime these Arthasiris became strong peasant groups commanding 
a great deal of the fact that from the EFastern Calukyan 
period onwards the kutumbins are almost invariably addressed 
along with royal officers, village officers while making the 
grants of villages by king. From this period onwards the 
SGdras also appear as donor in the inscriptions recording the 
grants of Devagraharas. Some of the royal dynasties like the 
Kakatiyas and Reddis belonged to the SGdra class. In this 
connection B.Rajendra Prasad opines that the royal dynastivs 
claiming themselves as Satsidras indicates their conscious 
pride in recording their caste, and marks a8 period of upward 
social mobility of the Sddras.73 ( Prof.B.Rajendra Prasad, 
AIHC & Archaeology, S.V.University, Tirupat), personal 
communication) The Dévagrahara system required the services 
of every community of the Sddra section of the society. 
Besides the peasants who cultivated the temple lands, the 
others like trustee members, dancing iri, MUSICIAN, 
garland makers, potters, smiths, barbers, etc,, were involved 
actively in the Déevagrahara system. This trend reached its 


peak during the Vijayanagara period 
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CHAPTER - 1V 


AGRAHARA AND RELIGION 


Agrahara and Religion 


The institution of Agrahara itself 18 an outcome of 


religion. Hence the Brahmadeyas were the important centres 


of religioua practices like performing Yyajnas. vith the 
evolution of temple it became the principal centre of 
religious activities, of course, involving all] the sections 


of the society in one way or the other, In most of the cases 
the villages were donated to Brahmanas and temples with ua 


motive of acquiring religlous merit which 18 crystal clear 


from the study of inscriptions. 


In the early period we find 8 prolification of 


Brahmad8yas along with the not so well-developed Devigrahara 
system, though the incipient stage can be tracked back at 
least to the Iksvaku period. Here it bears repetition that 
the donation of a village toa Brahmana or 8 temple appears 
to heave followed certain frame work of rules which had a 
strong religious sanction and a lively social participation, 
not to speak of a liberal economic co-operation, In 
course of time it became a natura] part of the society 
that even individuals from lower social hierarchy 
associated themselves 2ealously with this institution. One 


important aspect that has to be observed in the concept of 
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Brahmadeya and Devagrahara systems 1S, {hat the 


institution survived, in fact progressed, notwithatanding 


the changes both subtle and violent in the rel IN 1ous 
spectrum of the contemporary society and royalty. 
Therefore, the fundamental theme of the 


Brahmadeya, Devagrahara system; whether jt plaved 8 calalvat 
role or the opposite in the formation and development of 
religious institutions 13 an important question to be probed 


nto. 


Stress 1S laid here on the strong relIK1OouR 
flavour of the Agraharas aus different from the Senerually 
bel 2eved economic and educational causation in the promotion 
of the Agrahara. Manu says that the learned BHrahmanas 
should be exempted from taxes since the meritorious acts 
of the learned Br&ahmanas contribute to the 1increuse of 
the king's life, wealth und kingdom. 1 Accordind to Vasistha 
Brahmanas paid their tax in the form of their p1OouS and 
charitable acts(istapirta).2 The Visnu Suriti says that 
the Brahmanas should be immune from taxation, as long a8 


they pay their taxes in the form of their relig1ous deeds.3 
The classical writer Arrian observed that sophists, were 
free from doing any labour or from contributing share of 


the produce of their labour, but he clearly indicates that 


105 


they had to perform sacrifices to Gods on behalf of stale 


and to predict about the seasons of the Year or any 
calamity threatening the kingdon.* The law makers such us 
Kpastamba, Vasistha, Manu and Visnu and the Arthasastra hold 
that the exemption from taxes was exclusively allowed to the 
learned Brahmanas, philosophers and sophists., STOTTIVAS und 


those who performed religious services beneficial to the 


state. According to Vasistha the king shares one sixth of 
the Brahmanas spiritual merit and the latter should 


not be devoured because he makes the Vedas prosper and 


secures immunity from danger or any calamity for the 


kingdom. There can be little doubt that these 


religious texts induced the Hindu kings to donate villages 
to Brahmanas as Brahmadayas. During the medieval period, due 
to the influence of Puranic religion, the importance of the 
dana concept, especially to the temple considerably 
increased. Hémadri’'s Danakhanda which treats innumerable 


gifts of a religious character, Inspired the public to make 
gifts to acquire eternal merit, and to ensure wealth and 


happiness in the future births. In the Pasumarru gran. of 
the Eastern Calukya King Visnuvardhana II] the king 1s 
described as having made tula and other dasavidhamahidanas 
in the country extending between Kanci and the 


conf luence of the Ganga and Sagara.6 These mahadanas were 
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{hs 


increased to sixteen during the later centuries. One of the 
records of Anavema Reddi states that he has made the danas 
including Brahmandadana, Kanakadharadana, Gosahasradana, 


kalpatarudana etc. 


This 18 borne by the fuct that, after the disappearance 
of the Iksvakus, we find suddenly all the royal dynasties 
endowing Brahmadeyas to Brahmanas., This can be nothing but 


the relig1ous 2e8] of the kings who could not do so during 
the period of Budhist dominence. Another significant feature 
is, while the Budhist endowment of villages were recorded 
on stone, the Hindu kings of early Andhra issued copper plate 


charters. 


The Kondamudi plates of the Brhatphalayana Jayavarman 
say that fortune, wealth, power and victory weere given by 


the donees to the king as a reward for the grant. 8 More 


important and direct information 18 supplied by the 
Penugonda pilates of Hast ivarman3 which state that the grant 


was made for the increase of the virtue(dharma), longevity 
and strength of the king, for his passage {to heaven 
( gvar-nayana) and for his attainment of relig1ous merit 


Another charter of the same dynasty registers the grant of 


an Agrahara made for thee increase of the donor's 
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religious merit, ,longevity,army,animal corps. wealth and 
sovereignty and for the prosperity ,8uccess and Increasing 


10 


welfare of the donor's family and clan. In another 


instance an Agrahara 1s said to have been endowed for the 


sake of the donor's salvation as far aus the seventh 
generation. In this context un insceriptlion {rom 
Amaravati belonging to the reign of Aakatiya ketall 1s 
interesting It records that the king keta granted the 
village Kokal lu to Brahmanas for the merit of his 
mother (v.48); Ganjyipadu, Callagara and Tadivaya for the 
merit of his father (v.49); Ammalapund: for the merit of his 
elder brother (v.50); and Sattenapalli, Uppalapadu, 
Cintapalli, Vonkaddna and Kuntimaddi for his own merit 


(w.51).12 Agraharas were also donated for gaining victory in 


war, increasing one's own merit, increasing the length of 


life and power .13 


The Omigodu grant of pallava Simhavarman II] records an 


endowment of Agrahara for the increase of vitality, strength 


14 


and victory. Similarly the Tpur plates of Vignukundin 


5 say that he endowed a 


Govindavarman's son Miadhavavarmar! 
village to the Brahmana for the sake of the prosperity of his 


family. 
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From the above discussion it becomes evident that the 
donat ions of Agrahiras by the kings had ೩ strong 
religious basis. That the inscriptions themselves record the 
intention of the donor - for the sake of victory, longevity, 
merit .etc. substantiates the assumption that the cause and 
the function of the Agrahara was primarily religious in 


nature. The religious nature of the BrahmadEyas as attested 
to by the Hindu religious works 1s already noted. With the 


growth of the temple, this system 18 Jimmed to a certaln 


extent. Fven the Déevagraharas and the charities to the 
temple were the result of 8 somewhat changed outlook of 


the soclety when 11 began considering charities to the 
temple in preference to the Brahmanas. It 18 {to be noted in 
this context that the Brahmanas were considered 


bhudevatas. later when the idol worship and temple 


building acquired significance people began endowing 


directly to the original gods (devatas) installed in 


temples. But the purpose basically remained the same 1.e, 


acquiring the religious merit. In a number of Agraharas we 


come across shares being allotted to goods on par with the 
Brahmanas, and vice versa in tue Devagraharas, suggesting 
that the gods and Brahmanas were treated with equa) respect. 


Whenever endowments of villages were made for the purposes 
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other than religious, such as to celebrate a victory, to 
favour a general or a relative the actual] Intention behind 


the endowment was clearly recorded in the inscription. 


It 1s to be observed here, however, that during the 
medieval period though the Agraharas were donated {o 
Brahmanas with u religious motivation the donor sometimes 


did not bother to specifically ment ion such A 


religlous intention. This must have been due 10 the 


popularity of the Agrahara, its religflous Intention being 


well-known in the society. This 13, however, reflected in the 


benedictory and Imprecatory portions of the As raharu 


rants where people ure warned uguinst the conf iscat Ions, 


Vedic Religion:- 


The Satavahana kings promoted the vedic religion 849 


attested by their inscriptions. This dynaaty was the firat 
to encourage vedic sacrifices in Andhra, H,S.1.Hanumatha 
Rao opines that, Satakarni 1, the Andhra - Satavhans 
contemporary of pusyamitra seems to have realiscd the might 
of the rising Brahmanical reacticn. comparab'e to the 
Brahmanical reaction of the Sungas against the religious 
policy of Majyiras vindicated by the performance of two 


Asvaredhas by Pusyamitra. 16 The Nanaghat inscription 
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records 8 long list of Vedic sacrifices preformed by 
Satakarni 1 such as Rajasiiya, Asvauédha, Ajanyidheya, 
Afiaraubhaniya, Saptadasatiritra etc.,. During this period it 
seems that especially, ASvanddha and Ra jasiiya became 
more political and some political achievement of great 
significance such as - founding a new dynasty raising 
one’s dynasty to imperial dignity etc.17 Ya jnasr7 


satakaran performed some ya jnas.18 


The Iksvakus who succeeded the Satavahanas also 
propagated vedic sacrifices, The founder of the dynasty 
SriCantandla himself performed Adnistoma. Asvausdha and 
Va japeya. 13 According to tradition many hundreds of 
Brahmanas were brought from the country north of the 


vindhyas by the first ruler of the Ikshvikus.20 


The kings of the post Jkavaku period such as the 
Salankayanas, Brhatpalayanas are credited with not only the 
performance of vedic sacrifices but also with the endowment. 
of Agraharas to Brahmanas. The Salakiyana king 


21 1s described as the performer of 


vi Jayadevavarman 
ASvan®dha. The Pallava king Sivaskandavarman is said to have 
performed Agnigtosa, Va japeya and Asvansdha sacrifices.22 
Simhavarman and KumaraVisnu IJ] of the same dynasty also 


23 1 


performed the Asvasdha sacrifices. 18 very interesting 


ili 


to note that Vikrasendravarman IJ of Visnukundin dynasty, is 


described as the one who celebrated a hundred thousand 


bahusuvarna. pundarika. purusamsdha, VS japéya, 
yudhya, s0dasin, rajasUya,pradhirajya, pra japatya and 
VAT 1O0uS other sacrifices and thus established his 


supremacy .24 Though this is a clear exaggeration it indicated 


the king's obsession with the sacrifices. likewise, in the 
Ramatirtham plates of Indravarman 0° the same dynasty the 
king is said to have performed eleven Asvansdhas and 
thousands of other sacrifices .2°5 The khanapur plates of 


Madhavavarman also register that, the king performed 


pundarika, Bahusuvarna and «leven other unspecifyed 


sacrifices. From this period onwards a steady decline in the 


performance of Vedic sacrifices is noticed. Though aome wf 
the Eastern Calukyas were ParamaBrahmanyas they did not seem 
to have performed sacrifices though described themselves 
as anekasvasddha vabrthasnatanam. It 13 possible that the 
kings donated Agraharas to Brahmanas on the occasion of 
performing Vedic sacrifices. It is to be noted here that 
some Brahmana donees are described as the performers of 
Agnistoma und other sacrifices.256 The Pail ivada grant of 
Visnuvardhana I1 mentions that the donee's grandfatner, 


Dhruvasena performed sacrifices from Agnistosa to 
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Paundarika. 268 Here we may recollect that Yajana and Yajana 
are included in the satkarmas. These sacrifices by the kings 
represented a specific purpose. The sacrifices I|1kc Rajasuya, 
Va japeya, Asvaasdha, Brhatpatisava, Sautramani., purusamcdha 
etc., are connected with Kingship and paramount sovereignty, 
According to the Satapatha Bramanana one becomes Raja or 
King by performing the Rajasuya sacrifice; by performing the 
vA japeya sacrifice one becomes a saurat. Rajya is of u lower 
order, Saurajya 1s of a superior order. A Raja or Aing longa 
to be an emperor (Samrat). 27 The Asvaaédha 1s called as the 
king of all sacrifices in the Satapatha Brahmana. It also 


observes; one who performs the ASvanedha conquers all the 


quarters; conquers the world, the priest makes him a ruler 


and upholder. If a Rajanya performs the horse-sacrifice, he 
becomes a great fighter. He acquires all kingdoms, all 
peoples, all the Vedas, all the Gods and al} crealed beings, 


This must be the reason for which the kings of the post 
Iksvaku dynasties of Andhra performed s0 many sacrifices, 
Probably kings granted villages also on the occasion of 
performing Ya jnas. The same religious obligation also 
stimulated the growth of Brahmadeyas during this period. From 
the Calukyan period onwards there was a decline in the 


donations of Agraharas. This was mainly due to the growing 


popularity of idol worship and temple institution. 
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Vaisnaviss:- 


The earliest traces of Vaisnaviss in Andhra are 
found from the Sitavihana period onwards. The Bhigavata 
Purana says that the Andhra tribes were purified by their 
adherence to Vaisnavism. 28 The Nasik inscription of Balasrl] 
compares her son Gautaaiputra with Rima and kesava who are 
identical with Balarama or Sankarsana and Vasudeva Krsna.28 
During the Iksvaku period also a temple for Astabhu)a 
svanin identified by some scholars with Visnu was built on 
the Sethagiri. The analysis of personal names occurring in 


the inscriptions also helps to understand the religious 


conditions of a particular period. In this incidence the 
personal name of Visnurudra SivalanandaSatakarani who took 
part in the construction of the above aaid temple indicates 
that both Visnu and Siva were worshipped equally and there 
existed no hostility between Visnavas and Saivas in this 


incipient stage. 30 Most of the royal dynasties were not 


influenced by their personal religious leanings while 


making Brahmadeya grants. 


The Pallavas some of whom were Paraabhagavatas 
and Bhagavatpadanudhyatas, had personal names such AS 
Simhavarman, Kumaravisnu, Visnugopa which Suggests 
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that they favoured Vaisnavisa. Some other Pallava 
Kinds Ike Sjvaskandavarman, Nandivarman as their names 
indicate followed Saivism. In this context it may be 
remembered that the early Pallavas irrespective of their 
personal faiths, constructed temples for both Visnu and Siva 
Iike the ones at Mahabalipuram. It may be noted that on the 
examination of post Iksvaku Brahmadéya grants that a 
majority of the donee Brahmanas were Saivates and Vaisnava 
donees formed 8&8 minority. Remarkably, this trend continues 
up to v1iJanagara period and the Vaisnavaites appear with 


increused frequency in Brahmad&yus and Devagraharas in the 


VijJayanagara period. 


A study of Brahmadéyas and Devagraharus of the 
Calukya period indicates a clear dominance of the 
Brahmadéeyas over the Devagraharas. Two Brahmana donees visnu 
sarman and vasusarman figure in one of the Agrahara grants 
of calukya Jayasimlia 1.31 ASain Svimiyasas and 
Visnuyasas, Vi snusarman are also recorded as doneeg 32 
Likewise the Brahmana donees who received the viiiage 18 
Govindasarman son of Bhattanarayana in the Indian museum 
pilates of Ganga Davendravarman.33 In another Fustern 


' Bed 
Ganga inscription one vignusarman is endowed with an Agrahara 


along with his brothers Sivasarman. Kundrasarman etc. 34 
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Here it must be noted that sometimes we come Aacroas doneeg 


bearing valsnavaite names while their fathers had aaivaytc 


names and vice-versa. Thia on the one hand shows the 
cosmopolitan attitude of the socjyety and on the other 
renders the study of religion based on personal names 
difficult, 


With the growth of the temple institution, 
naturally an increase in the Devagraharas can be seen 
during the medieval Andhra, which contributed to the 
furtherance of both Vignavism and Saivism. The Devagrahiras 
also were involved with the same kind of stipulations, 
rules and regulations of the Brahmad&yas. But through the 


mechanism of the Devagrahara almost the entire society 
was involved in the functioning of the temple, During the 


medseval period we find an amazing growth of temple a8 


social, religlous and economic force due to the combined 
effect of changing ideologies and religions which inturn 
were ulso benefited by the temple mechanism. The royalty 


and the rich who hitherto endowed villages to Brahmanas 


began endowing the same to the temples. But the purpose and 


the wish of the donor is the same when he endowed [ 


Devagrahara, which 13 nothing but religious, In this 
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context it should be observed that sany kings endowed 
Devagraharas to both Visnu and Siva ignoring their personal 
faiths which attests to their religious tolerance and 
probably, also their political expediency and prudence. The 
sources being so it becomes difficult to assess which king 
was responsible for the Srowth of a particular religous 
sect. Besides, throughout the period of reli ious history 
of Andhra, except during some brief per1ods of viIrasalvism 
and VITAVAISNav ism, Visnu or Siva did not matter much for 
{ne people to worship as observed by not only the personal 
names but also by the construction of temples for there two 


sects In the same compound, 


The British museum plates of Pallava queen Carudev 35 


refer to an incipient slage of the Devagraharu concept 


wherein it 19 recorded that a field was donated to the gad 
Narayana of the Kuli Mahataraka temple at DalUra making 1 


[-N means for increasing their length of life and power. 
Further the inscription records that knowing this, the 
villagers and officials should exempt this field with all 


immunities and cause it to be exempted just as In (ne case 
of a Brahmadeyva. The Salankayana king Haativarman is said 
{to have endowed a village to sixty Brahmanas who were 


associated with the worship of the temple of Narayana 
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there. The inscription further says that the village 
should be exempted for the sake of god Narayana36 The 
narasingapalli plates of Eastern Ganga Hast ivarman are 
interesting in that, they register the endowment of 8 
village specifically termed Devagraharu to god Narayana for 
the increase of the religous merit of the donor's parents 
and the donor.37 The god Narayana 18 described as who Jjes 
on the seven seas, who is sung in seven hymns, who 18 the 
sole lord of seven worlds and who has the designation 
Ranabhitodaya. 38 The inscription also says that the sad 


donation was for the sake of making offerings known as 
bali, caru and satra and for the repairs of the 
temple, (Line 14) The boundaries ure also delineated 
elaborately and carefully. It 13 well known that generally 


the boundary stones of the villages granted {0 881va 
temples bear trisula or nandi while those of the village 


#ranted to vaisnava temples have vamana. 


During the Eastern Calukya period though the temple 
building activity assumed greater speed, still the number 
of Brahmadéeyas interestingly dominate the Dévagraharas. The 
Pithapuram pillar inscription of Mallideva and Manma-satya 11 


records an endowment of a village to the god Kuntimadhavadeva 


for various offerings and worship, for daily and periodical 
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rites, monthly festivals and annual festivals, and for 
VAT 1Ous3 expenses on account of singing. dancing. music 
39 


eic. Another inscription from the same place registers un 


endowment of another village to the same God. 40 


During the  Aakativa period though many KInsS were 
salvaite by faith, valsnaviam made a steady profresa. A 
large number of gifts by kakatiyu subordinales and 
ministers to the val1Ssnava temples are recorded In the 
inscriptions. It may be noted here that {hough MANY 
plots of land, cows, jewels and cash were donated to 
temples. during this period the DevagrahAra grants arc very 
few and far between. Another significant feature, 
surprisingly, 1s that though there was an enormous growth 
of the temple the frequency of donating Brahmad&yas did not 
diminish. Yet another notable feature is that the number of 
the Devagraharas douated to Vaisnavaite temples 19 far less 
when compared {0 those granted to Seivaite {temples during 


{he kakativa period. Even during the period cf the Redd14 


the same phenomenon can be observed. In this connect ion 
it 1s to be remembered, however, that despite with lese& 
endowment of villages Valsnavism and Seivisn touched the 


peak with the endowments of other kind which saw the 


participation of the common man. An inscription from 
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krishna district belonging to Saka 1181 records a Rift of a 
village to God Pratapanarasimha.*! Another inscription 
belonging to saka 1254 registers a gift of land forming it 
into a village to God Safitanarasimha.42 The Reddi King 
Pedakomat}  Véma granted a village in Guntur district to 


the God Dasarathi on the occasion of a iunar eclipse.83 


The number of Brahmadéyas was less than that of the 
Devagraharas during the Vi jJayanagara period. Interestingly 
most of the Dévagraharas were in favour of Vaisnavism, Iwo 
sidnificant inscriptions of ArsnadevaraAva from Guntur 
district probably suggest this. These inscriptions record 
both Brahmad&yas and Devagraharas. Of the aix Devagraharas 
endowed by Krsnadévaraya as recorded in these {wo 
inseript1iona five are in favour of Vaisgnavaite Goda. #4 


Another inseriplion of the time of the sume king from 
Cuddapah district records that a village was donated by one 
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Ya] lamarusaiah to the God Cennukesava. Krsnaraya also 


donated 8 village to the HKHanganathasvami temple ut Puli- 


vendala, Cuddapah district .46 An 


intereating inscription 
of Krsnaraya from Kondavidu records that [XN village 


Ma indavolu was endowed and another village which WAS 


previously granted wus restored to the temple of Raghava.47 


An inscription from Nellore registers an endowment of a 
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village to the deity Ahdbal&svara of Tiruvidu. $8 During the 
reign of Sadisivariya the God Laksuinarayana recelveg the 
€ift of a village on the occasion of a iunar eclipse. #3 The 


instances can be multiplied with regard to the Devagraharas 


during this period. It would be wuf(ice to aay, baaed on 


the evidence of Devagraharas, us aiready noted, that 


Val snav1sm received considerable royal] patronage during 


the V1 Javanagura period. 


Saivisam:- 


Saiviam appears to be more Anclent And popular relIKion 


in Andhra as suggested by the famous lingua of ParasurimEsvara 
temple at Gudimallam (Satavahna period). Later, during the 
Iksvaku period also there were more Saivaite temples. In 
this connection 11 may be repeated thut a viljla«e WAS 
donated as aksayanivi for the Puspabhadrasvami temple here 
and this can be taken a4 the earltieat reference to [ 
Devagrahara made in favour of Siva, The popularity of Siva 
1s also proved by the early temples from Virapuram, 


Siddhesvarm, Kudavell]}), Sangamesvaram etc. A majority of the 
personal names of the donee Brahmanas occurring in the 
Brahmadéya charters of the Salankiyanas, Pallavaes and 


Visnukundins are Saivaite. The Cikkulla plates of 
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Visnukundin Vikramendravarman 1150 registers the grant of 8 


viliage to the Somafgirisvaranitha temple and the God 18 
described as the holy Tryambaka, the lord of ail the three 
worlds. whose crown of matted hair 18 whitened and rendered 
bright by the rays of the young moon. The benediction 18 
worth noting as it says, ‘whoever obeys the grant, enjoys the 
happiness of the inhabitants of heaven with the hundred 
thousand billions of divine hosts in Rudra's world. SI A 


temple for DantimukhasvaAmi 1s also said to have been built! by 


Madhavavarman J of the same dynasty. 92 


During the Calukya period, Vikramaditya 153 
endowed a village to his guru Sudarsanacirya, as daksina on 
the occasion of the king undergoing Saivadiksa. Ammara ja 
11 endowed three villages to the God Uma- mahesSvara, having 


made them all a Deva-bhoga, with the exemption of all 
taxes, with the Jrybuation of walter, as a humble gift to the 


deity, for the good of his people. It 13 interesting thal 
the spiritual !ineage of Kalamukha Sava suints, who were 


heid in great veneration in Andhradesa, 18 also described 


in this inscription. 


Saivism appears to have enjoyed 8 respectable poaition 


during the Eastern Ganga period also, A Devagrahare was 


endowed by the King Indravarman in favour of the God 
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Ramesvara Bhattaraka towards meeting {he expenses of 


offering, regular worship and repairs to the temple. 9% Ihe 


endowment 1s said to have been made for the increase of the 


religious merit of the King's parents and the king himself. 
The Boddapadu piates of \ajrahastu 11159 rekister the rant 


of a village as a bhoga to God JalSavara. 


One of the inscriptions from Mindukasvaram (Prakasvam 
district) records that the Cola King COodamadéva Mahara) 
donated a village to the God Mindukzsvara Sri Mahadeva, 56 
One Mara, a minister of Kannara COdadévu granted a village 


to the temple of Sdmisvara which he himself buiit.97 
However, in this context it may be noted that the references 
to the villages granted to saliva temples during this period 


are not many. Nevertheless, the paucity of the 
Devagraharas should not be taken as indicating the low 
profile of Saivism since most of the kings and the common 
people of the Calukya “Ganga periods adhered to Saivisn as 


suggested by their declarations as devotees of Siva and 


also by their personal names. 


The KakatTyas, as is well-known were staunch followers 
of Saivisn. The sects Iike Kalamukhas, Kapa! ikas, 


Siddhas, apart from Virasaivism dained prominence during 
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this period. An inscription from Krishna district dated 
Seka 1121 records the gift of a villake to God Mukt1 
Mahesvara by 4 chief 28 Another 1nscript on {rom 
Kur noo} district, dated Saka 1134 registers 8 gift of 
several villages to God Iripurantaka. 59 Yet another 
inser iption records the gift of a village to {he same God by 
one Namadeva Pandita, a dependent of Kakatiyu Ganapat ideva. 60 
The same God also received a village from the denerat GanKava 
Sahini for the merit of Gunapatideva Mahara ju. 61 It 1a 
interest{ing to note that this God received muAnY villages 
during the Kakatiya peryod. The famous MA lkApuram 
inscription dated Saka 1183 states that 8 sanskrit college, a 
matha for Saivas and a free feeding house for feeding people 
were established. 62 One pinnusett consecrated the 
image of pinnésvaradeva and #ranted a village in favour of 
the deity.63 We find the confirmation of the grant of all 
the villages and Kanukas previously granted to the temple 
of Tri purantak8svara from another inscription.#4 An 
inscription from Dars1 belonging to § 1196, registers the 
{rant of a village Aluvalapadu to Sri Tripurantakadéva by a 
Mahimanda] Esvara of Rudradéva Mahara ya.65 Likewise we find a 
number of Devagraharas granted to Siva during the Kakatiya 
period through out Andhra. Thus in Warangal district alone 


three Devagraharas are donated to Saivaite Gods between saka 
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1128 and Saka 1139.66 


koma! i VEma, the Hedd hing seems {to have granled a 
village to God Sankara on the occasion of Sivaratri. 1t 


seems the King has viailed Srisaila on thIis BUSpIC1OUS 


67 Even during this period it should be suppoaed that 


day. 
though many plots of land were donated to temples the 


village grants were very few, 


During the period of Vi jJanagara we come across a number 


of Devagraharas endowed to Siva. An inscription from 


Ongoie ($1439) records the gift of a village to God 


Rimesvara deva for the religious merit of Srikrsnadevyu 
Mahara ja.88 Another inscription from Podili: ays that a 
village was Kranted to Bhinesvara mahadéeva and 


kai l&sanatha mahideve of podila.68 Yet another inscription 


from Cuddapah district registers a village to God 
Cokkanathadava.70 The God Mallikarjuna of Sriparvata 
received a village during the reign of Immad 1 
Narasaniyakea.7I Krsnadevaraya also endowed a village to the 
Same tempie.72 An inscription belonging to the rejy4n of 
krsnraya from Anantapur district records the giftof a 
village to God Vighnasvara.73 References to Dévagraharas 


to Siva during this period are many and the information 
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supplied by them is monotonous. It may be surmised that 


Saivism was popular though ona lesser scale than the 


Vaisnavism during the Vi Javanagara period. 
Jainiss:- 


Scholars Ike B.S... Hanumantha kao ascribe an carly 
date to Jainism in Andhra. 74 Some of the kinks and queens 
of the Eastern calukya dynasty and their official 


extended {heir JY1beral patronage to Jainism. Somet imo 


villages were also donated to Jaina temples with the 


exemptions, benedict ions and imprecat Yone Just uq the 

brahmadeyas. Ammuara ja also #ranted a village to #8 Jaina 
[< y' pe 

establishment at v1 Jayawada. 7 Ihe calukya kins 


Visnuvardhana granted u village in 684 A.D to uu Juana 
mutha.76 The kalucembarru Grant of vi jayadityu-Amma 1177 
registers the #ift of au viilage on the ocas4aion of 
Uttarayana with exemption from all taxes to the Juin 
temple called sarvuldkasraya-Jinabhavana. It is stated in 
the charter that " No one should cuuse any molestation ( to 
{he enjoyment) of this village; he who does so, incurs ( 
{he guilt of ) the five great ins: J}and has been given by 
many ..... and has been protected by many; whosoever at any 
time possesses the ..... to him belongs, at that time, the 


reward ( of making or protecting this grant J), He who 
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conf iscates land that has been given, whether by himself 
or by another,is born as ..... for the duration of sixty 


thousand years! ( Lines.67-69 ), Another grant of the sane 
king?8 records an endowment of a village to the 
katakabharana Jinalaya with exemption from all taxes, 
with I1bations of water. This grant was also issued on the 
ocassion of uttarayana. It 1s curious that Ammara)a 8 
described as Paramésvara. King Bedd’ga, the c&lukya of 
Vemulavada granted a village for the maintenance of 1 


Jaina temple subhadhama Jinalaya.79 Aa the evidences 


cited above show, villages were donated to Jaina lemples 
on auspicious occasions l1ke Uttarayana. The benedictory 
and Iimprecatory verses are also exactly the same as those of 


the BrahmadEyas and Devagraharus. 
Buddhism’ - 


As already noted insofar a9 {he evidence of epigraphy 


oes villages were donated to Buddhist establishments from 
the very early period. Vasisthiputra pulumav| caused the 
endowment of the village Samalipada with all kinds of 
immunities to the Bhiksus of Bhadayaniya ect 80 
GautamTputrasatakarni granted 200 nivartanas of land probably 


after waking it an Atraharad! to Tekirasi.82 
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During the Iksvaku period Buddhism became very popular 
as attested by lavish gifta by the queens of the Ikavaku 


kings. But gifts of viilages to the Buddhist eatablishmenta 


reappear from Visnukundin period. The Visnukundin king 
Gov indavarman 1s stated to have gifted twovxillages {wo 
the vihara which was constructed by his chief queen 


paramanahadev) for dipa-dhipa-gandha-puspa-dhva ja-pina - 


bhd jana - sayanisana - glina - bhaisojya - khanda - sphutita 
- jirna - samskira etc.83 Significantly the rant was aade 
on the Vaisakthae - Piirnisa, the birthday of Buddha. This 


inscription offers 8 #limpse of the stute of the Mahayana 
Buddhism and the elaborated ritualistic worship of the 
Buddhist Pantheon, probably influenced by the expanding 
ritualistic nature of the Hindu temple during this 
period. Another inscription of vikramendravarman 
says that he granted a village to the paramabhaltarika 


84 Prithvisrimuilaraya also gifted a village 


Mahavihara. 
to the Bhiksu-Sangha which was staying in the Mahivihara.85 
Again during the period of kakatTyas an inscription from the 


Amaresvara temple registers that the king KEtu Qranted 


three villages to the Sugata Sekhara for the increase of his 


merit and were exempted from all the dues including 


tolls. 86 It is intereating that during this period 
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Buddha was considered as an incarnation of N¥ianu which 
19 known by the karimnagar inscription of kakatiya 


Rudra Deva, 87 


From the analysis of inscriptions it 148 known that 
Brahmadevas and DévagrahAras were donated to support 
the persons responsible for relig1ous institutions as well 
as to’ the temples. This practice was also taken up by the 


Jainas and the Buddhists. Basically the village donation by 


the non-Hindu sects also as intended for {he same 
purpose and followed the same rules and regulation. In 
this connection Jt may be noted that {he pictures 


supplied by the Brahmadeyuas and Devagraharas need not 
necessarily be matched by the information supplied by Jand- 
¥rants since the former involved many complex factors of 
economy which only the kingas and nobles could tackle, 
while the latter were microscopic in extent and fairly 
simple in economic terms and hence appear in abundance, 
The comparitive positions of Brahmadéyas and Dévagraharag, 


dynasty wise can be seen from the graph. 


OCCA8I1ON8B:- 


The fact that Brahmadéyas and Devagraharas were donated 


on auspiclous occasions shows the strong religious bearing 


129 


on the part of an Afrahara. The BURpICIOUS OCCANIONN 
chosen for endowment of Brahmadeyas or Devagraharas incjude, 
purnimn. anivasya. eclipses, solstices 8ririmanavan!. 

8 ivararitri etc. The Kanteru plates of Salankayanas Ruy 
that the charter was Issued on the full moon day of Vaisakha 
in the first year of the king’ 8 ever YNCTPAS INN, 
illustrious and victorlous day. 88 Vi jayadavavarman endowed 
a Brahmadéya on the 10th tithi of the dark fort night of 
pausa in the 13th year .88 The Penugonda plates of 
Hast ivarman record a grant of BrahmadGya to 60 Brahmanas on 
the 8th of the dark fort night of the month of Lhe Jyesta 
when the Naksatra is bhadrapada. 90 Vi yuskandavarman of 
the same sa lankiyana dynasty endowed a village to u Brahmana 
on the full-moon day of Vaisakha in the first year of his 
reign.91 The KAnandagotrin King Damodaravarman ified a 
village to the Brahmanas on the 13th thithi of the bright 


fort night of Kartika. 92 


The Pallavae Simhavarman 13s said to have endowed ua 
village on the third tithi of the bright fortnisnt of 
Ksvayu ja. 33 The Omigodu grant of Vi jayaskandavarman if 
records the gift of te village by the king in the Hemanta 


94 


Paksa on Trayodasi. Another grant of Simhavarman J] from 


the same place says that the grant was wade on the occasion 
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of Pancasi of the bright fort night of Vais&kha. 


The Vianukundins also continued the practice of endowing 
Agraharas on auspicious days. The Ramatirtham plates of 
Indravarman register a grant of a village toa Hrahmana on 
the 7th tithi of the bright fort night of the month 
Jyaistha.35 Some inacription uf Visnukundins also 


record Agraharas during aummer or winter the auapiciousness 


of which is difficult to be described. Some 1s the cane 
with some of the earlier charters. However, the majority 
of early anseriptl ions apparently considered BUSPICLOUN 


occasions as important while donating Adraharas. 


An inscription of Vi jayaditya 1] rexisters u rant of a 
village to the Brahmana on the occasion of Solar eet ipse, 96 
Another snusceription uf NVijayadilya II! alao record A 
village gift to a Brahmana on the occasion of eckipse of 
the  moon.9T On the occasion of Uttarayana, Calukya Bhima 
IT granted a field toa Brahmana. 38 In the dark fort nikht 
of jyaistha, on the 10th tith, on Sunday ‘the Areal 


BUSpI1C1OUS lagna ,mrgapati’ (1.e.s81mha under the esierism), 


Mal lapadéeva granted a village to the God Madhava.33 


The Penta Padu grant of the King Coda Bhakt ira ja 


records that the king gifted away three villages to Brahuanas 
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on the full soon day of the uonth KartTka.!00 Another 
inscription belonging to Kamana Coda Maharaja from Ongole 
district registers the gift of a village exempt from 
all taxes Lo Goddess Honk&Aradav} on the occasion of 
Visuvasankrianty. 101 Another undated Inacription belonging 
to {he reign of kulottunga Cala dEva from Gudur 
registera an endowmenl of a village free of taxes to God 
Tiruvengadanatha in the nonth Caitra. Yet another inacription 
states that Kota Kkéetarajyu granted several villases to 
Brahmanas for the merit of his moter, futher, elder brother 
and himself on Magasuddha. 102 An inseription from Guntur 
district states that Godia Narayanadasa and Godlua Gopaladasa 
mude 6 gift of a village to the temple of Hhavu Naravanadeva 


on the occasion of Va isikha feat val. 103 Another 


Inscription from Krisna district records that Manma 
Ganapati Devaraja gave a village to God Fratapa Narasimha on 


the occasion of solar eciipae.104 Yet another inscription 


from Guntur district registers the gift of 8 village by 
one Singavibhu on Vai sakha, Pancami, the Sunday to God Santa 


Narasimha, 105 


The Reddi King Pedakomati Vema granted a village to God 
Dasarsthi on the occasion of a lunar eciipse.106 The koduru 


grant of? Anavota Reddi registers the grant of the village 
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kodiru to 61 Br&ihmanas in the month of Pausa. Darsa. 
during the Solar eclipse. 107 Another inscription of Véma 
savs that he granted a village to a Brahmana on Yuva Kartika, 


108 


sukla. AnnavEma 1s said to have donated a village to a 


Brahmana on the occasion of & lunar eclipse, nabhauyn ful 


moon. Tuesday . 108 


An inscription belonging to the regan of Immad 
Narasimha records a gift of village to the God khamadeva by 
one KEsamanayaninsaAru with the permission of the king on he 


OCCASION of Sriramanavani.!'0 


During the period of 
hrsnade-varaye one Nadindla Gopa donated 8 village to God 
Ragdhunavyaka on the auspicious occasion of a lunar eclipae 


111 


on wednesday. Vaisaikha in the year Vikram. krsnarayu 


NS said to have donated two villasdes to {he God 
{12 


Mal likarjuna at Srisarlam on & lunar eel ipse, Another 


inscription belonging to the reign of the same king Ssuvs that 
S&luva Govindaiah at tne command of the king donated a 
village to God burudala Viynesvara on the Buspic tous 
occasion of Ekadaai, Asada.!3 On+ Narasaiahdeve Mahara ju 1s 
recorded as gifting a village to the God Srirangarajyu of 
pul ivandla on sukla, kartika. 114 During the medieval period 
the popularity of Puranas in the society which were recited 


in the temples and were also staged in villages during 
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festive occasions influenced the importance of donations on 
AUSpiC1oud days like Uttarayana., Srirdeanavaai etc, 


especially for the merit of the deseased of the donors. 
It 18 very interesting in this connection to note {hat 


even the village donetions to Jaina temples during {he 
Calukya period were made during Uttarayana. which 18 


certainly not an accident or coincidence but & Keneral 


belief that was current during that period. 


We notice that upto the Visnukundin period {he 
Brahmadeyas outnumbered ther Devagraharas. In this 
connection, 11 18 to be noted tnut the relisdionof the Aopnees 


of the Brahmadeyas basing on their personal Ames 19 
difficult to establish. We come across personal name s 


which can not be strictly classified into either Voranavaite 
or Saiva)te. Even later from Calukyan period onwards 
this trend continues. The king's personal religion did not 
interfere in endowing villages to Brahmanas und temples 
thouth belonged to other than his faith. However, in the 


case of the Devagraharas it can be clearly stated that a 


village was endowed toa party)culur God where us in the 
case of Brahmadéyas 11 is difficult to say. Hence, emphasis 


1s laid here to assess the religion, on the Devagrahara 


system. A notable feature regarding religion 19 that 
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Saivism was 8೩ dominant religion when compared to the 
Vaisnavism up to theg Redd} period, is suggested by the 
study. Vaisnavism assumed much significance and overtook 


Saivism during the Vi jayana§ara period. 


Through this study #1 may be understood that the 


influence of Axrahara on the contemporary reli ion wAN 


Insignificant while the impact of the comtemporary 
religlon on the Agrahara was outatanding and 1 


manifested itself throughout in the Asrahara system. 
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CHAPTER - V 


AGRAHARA AND ECONOMY 


AGRABARA AND ECONOMY 


Agdrahara as a centre of economic activity, 1s interwoven 
with complexities of revenue, tax exemption, agriculture 
administration, Peasantry and a whole process of agrArian 
relations. However, the number of Brahmadeyas in each 
kingdom 1s always less and that of non-Brahmadeyas 18 
numerous. Therefore, the roie of Brahmadéyas in the economy 
of the state canno! be decisive; however {he fact that mol 
of the Brahmadeyas were endowed by the kings in fertile rier 
plains, though in u I!imited number, could not have been 
insignificant in terms of loss of revenue to the treasury, 
But the fact remains that an overwhelming amount of revenue 
was generated in non-Brahmadéya, peasant villages for the 
state. Burton Stein rightly ohservesg, ‘However unique and 
important Brahman villages as centres of civilization and 
agriculture may be shown to be, ther place and functions can 
be, and have been, exaggerated, and the role of the village 
as a unit of society, politica and economy correspondingly 
distorted” .4 Hence, in the present study an asgex3sment 34 
made on the economic conditions and implications of the 
Agrahara on the assumption that these conditions were similar 


as in the case of other peasant villages. 
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The endowment of Agrahara primarily involves two 


factors viz. the ownership rights and the Laxes. 


OWNERSHIP: - The question of ownership of land inevitably 
attracts controversy regarding the proprietorship of the 
entire land of the state by the hin und another view 
supporting individual ownership lal Jan)i Gopal, on the 
basis of Dharma Sastras and other Sanskrit texts has dealt 
with these two views.2 He supports the theory of private 
ownership of land. The Arthasistra. according to him deals 
with the rules where the cultivator had the right of 
alienating his field. He could also lease or sell his land.3 


Further, in Indian legal] system as shown by Jolly, there was 


a clear distinction between {he Concepts of the 
ownership and possession The pronoun svam snd ita 
derivatives are used to express ownership, while the 


derivatives of the root bhu) indicate mere possession or 
enjoyment .4 Later works basing their conclusions on earlier 
Sertis define ownership (svatva) As property cupable of being 
disposed of 83 one I1kes.5 There is also a discussion about 
the nature of ownership as to whether it 198 3a sepurale 


category (padartha) or & capacity. 6 
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C.Minakahi on the basis of Pallava charters opines that 
though the Pallava charters contain a long list of Pariharas 
and specific mention of other privileges which the donees 
were allowed to enjoy, not a single grant definitely confers 
on the donees the full proprietorship over the lands that 


7 


were given to them. Though the donees of the Devadanu and 


Hrahmadeyu lands may be considered a8 owners of their 
property in the sense that they received not only the land 
rent but also all the other revenue from the villages Just 8s 
the stute did, still the full propr.etory rights of the scil 


were denied to thes because they could not alienate the 
property by #ifl or sale, 7a privileges which invariably mark 
the status of ua private landlord.8 Further, according to her, 


the terms such as Bhojakas, Vidyabhoga, and Arcanabhofas 
specifying lands enioyed by temple Arcakas occurring in the 


Pallava charters ure suggestive enough that ‘the donees of 


Brahmudeyas and Devadanas were considered only as he 


enjoyers of and not the proprietors over what they 
possessed.3 M. Krishna Kumari also supports the same theory. 
The Pithapuram plates of Viracoda and the Mallaviram plates 
of Parantaka Cola which record the gifts of villages to 
Brahmanas, in the latter's view, did not confirm the title to 


the ownership of land but gave merely the title to the income 
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and produce of the land.!0 In this connection it may be noted 
that. in the Mallavaram plates of Parantaka,I! the King 
Parantaka 1s said to have regranted the village to 284 
Brahmanas who stayed back, which was hitherto inhabited by 
529 BHrahmanas when the villue was originally Kranted 1.0 
during the period of ViraCoda. Some of the Hrahmanas, as the 
present inacription records, left the village since they were 
unable to maintain themselves with the produce. The fact 
that even the remaining 284 Brahmanas who stayed back 
necessitated the regrant from th. king shows that they had 
no hereditary proprietory righta over that village, It may 
even be suggested that ther privileges were also rogranted, 
Notwithstanding the above references there ure some contra 
dictory evidences against the view cited above. Many 
epligraphs record distribution of shares of the gift villages 


by {he donees as soon as they were endowed to them by the 
kings. The Amudalapadu plates of the Vikramaditya 112 recod 
that the donee SudarsanAcarya who received the village from 
the king as his daksina, redistributed plot3 of Hiuand in the 
gift village among 27 Brahmanas. Another grant of Calukya 
V ishnuvardhanal3 registers the gift of the village koneki to 
one Vidusarman. Having received the gift village, 


Vidusarman divided 1t into 120 shares and distributed them 


among 15 persons. In another inscription belonging to 
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the Eastern Ganga King Vajrahasta 11114 the ರೆಂಗೀಂ 
Mal layasresthin, who obtained the gift village Kkuddam from 
the king, kept a part of the village for himself and made 
over the rest to 300 Brahmanas. Yet another inacript on 
belonging to the reign of SingayaNayaka(S1290)15 records 
that SingayaNayaka granted the village Akkulapund to 
one Parahitacarya. Having received the “if! village, 
Parahitacarya, retaining half of the village for himseif, 
bestowed the other half upon 10 Brahnanas , The Uttarfavar; 
16 


rant of hakativa Rudra rogisters that viddanacarya who 


was the teacher of Prince Rudra, having obtained the village 
Uttareavura from the Prince, made a grant of the same to the 


Brahmanas well versed in the Vadas, sistras and Afamas. 


These evidences of redistribution of shares and plots 
by the inees are noteworthy, It indicates that the donee 
enjoyed certain amount of Ilberty which enabled them to 
redistribute the gift village, though this cannot be strictly 


called as ownership. This can however be compared with the 
Kani rights occurring in some Inscriptions. A Va1dumba 
inscription from Kalakugal7 records the g1ft of three 
villages as Dévadana to the God PallTsvaramudaiya midéeva. The 
Devadana 80 given was made over a3 Kani to one 


Camundabhattan, stipulating payment of seventh share of the 
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produce. D.C.Sircar, the editor of the plates says that the 
Devadana villages were made over to Camundabhatta askin], i.e 


{hey were leased out to him.18 


Noboru k&arashima on the basis of Tamil [Lexicons, opines 
that Kani is a hereditary right of possesslon and when 
applied to land, it may be regarded as a right of possession 
and, certainly not the ri#ht of mere cultivation.18 He 
further comments that ‘moreover in many cHAses it may have 
carried 8 further sense beyond the mere right of poaaea81on 
to a certain plot of land. It seems to have meant the right 
to lead a privileged life in the village based on poasraglon 
of land there, The Persian word miras which replaced the 
word Kani in the British revenue documents in the 18th and 
Ath centuries apprently conveyed auch rights and thus the 
- 20 


sume meaning may be applied to Kani also Therefore, 11 


may be presumed that the donees of the Agraharas enjoyed 


certain rights of possession if not absolute ownership in 


their newly acquired villages in the form of Bbrahmadeyus, 


Here it muy be noted that we have no evidence for the sale of 
a part or whole of Agrahara by its recipient. This leads us 


to conclude that the recipients of the Agruharss cannot be 


considered as the “owners” in 1ts strict genge, 
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The same difficulty 13 encountered in understanding the 


ownership rifhts of cultivators when the villages in which 
they lived were converted into Brahmadéyaa. It 1s to be 


understood that when a village was endowed as a Hrahmudoya 


the cultivators who hitherto paid their taxes lo the kin 
were obliged to pay the same to the donee Brahmana;: This 18 
evident by the fact that the cultivators including other 
communities of the gift village are often addressed by the 


donor while making aBrahsadeya grant. The lands that are 
cultivated by cultivators are not to be confused with the 


private Jands owned by them in outside the village 
system. When 8 king granted a village toa Brahmana 
he was obviously directing the revenue that was to be 
received by him towards the Brahmana, this did not interfere 


with the lands of the cultivators. Though the 
villagers had their own plots of land the ownership of 


the village, technically, rested with the king and the 


revenue was completely {he king's own. However, some 
villages also had the royul lands in them form whch 
probably the king made endowment, The Cendalur plates 


of Pallava Kumaravisnu 112! clearly record that in the 


village of Cendalura, the king's domain in the four 


directions amounted to 800 Pattikas. Of this, a field 
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amounting altogether to 432 Pattikas was given by the king 
as a Brahaadsya with the exception of the land enjoyed by the 


tempies indicating that the Devadaya iands did not come under 
the control of the donees. It 1s clear, therefore, that the 
entire village did not belong to the king here. But there 
was also a king's plot. In this context lallanyy Gopal’'s 
observations are worth mentioning. ‘If the state had 
proprietory ridht over all the agricultural land in 
{he village the grant of the village would have implied that 
of the particular tract uaa well. It seems that what wus 
granted in the case of villages waa 8 right to reveniye, 
whereas in the case of u particular fyeld it was the 
proprietory right over 11, The State had proprietary right 
only over certain fields, Agricultural land in general 


belonged to him who cultivated ೬.22 


The fields generally belonged to peasants, though there 


were some tracts owned by the State, which alone It could 


{rant .23 The Arthasastra says that in founding & new 
sett lementvillage consisting of a hundred lo five hundred 


families each, should be set up at the interval uf twu or 
four niles and should be mainly inhabited by Sudrakarsakas 
(cultivators). 24 According to R.S.Sharma, during the Mauryan 


period, for the first time a section of the Sudras who were 
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hitherto agricultural labourers, were provided with land in 


the new settlements and they Blso came to be engaged as 


share croppers on the crown lands 2° The 


Hirenadagall plates of the Paliava King 
Sivaskandavarman mention four labourers recewving half the 
produce(Addhika) who received two Kolikas of land. 25 One of 
the charters of Salankiyanas offers interesting information, 
It records that Maharaja Vi jayadevavurman endowed 20 
nivartanas of land in a handsome locality and a house site to 
one Ganasarman. A house site was also endowed to the men 
who received half the crop (addhiya - uanuasainaa).27 This 
probably suggests that the donee Ganasarman was accompanied 
by cultivators to the Agrahara who received the half the 
crop as their wages in lieu of their labour. However, Burton 
Stein thinks that sometimes there are references in 
inscriptions in which the previous cultivators are aaid to 
have been removed from the land and the village at the time 
of being granted. He concedes that the displacement of the 
previous cultivators appears to have been unusual .28 in such 
cases, he presumes that, the supervision of cultivation was 
undertaken by Brahuana members of the sabha. And supervision 
of cultivation in most cases remained prerogative of those 


who had held this right prior to the grant of Brahmadéeya, 
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and these peasants continued to retain a portion of the net 
proceeds of cultivation while passing to the sabha and that 
portion is called adlviras.29 Xarashima notices that the 
inscriptions of AliUr (No.692) contain the phrase KudinTkka 
which means Lhat the previous cultivators were not evicted 
There 1s another word Kudinikki (No.687) which means ‘hat 
the previous cultivators should be evicted. 30 However, most 
of the inscriptions, including the early chartera, as noted 
ubove, address the cultivators apart from village elders and 
royal officiala while making a villaye rant, indicating tha! 


they were kept Informed of the grant. 


During the medyeval period the cultivators became 
strong peasant groups Commanding respect and also as village 
administrators. One of the Sanigram epigraphs of the early 
Kakatiyasd! registers that ‘MahasAmanta Kakativa 
Polaralusar made a gift to the God Madhukésvara in the 
village of khandisanagara and granted {2 ates for 
residential purposes, with the approval of {he 
local gamundas, one ratana, 20 mattars of blank land, 20 
mattars of kesikaliu and with the approval of Huddis of 
Be Javamka, one mattar of wet land a8 sarvabhyantara siddhi 


grant. The above inscription suggests that while making an 


endowment the approval of the local landlords of the gift 
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village was felt essential by the royal officers. 
Sometimes the grants were made in the preaence of local 
Iandtords An inscription belonging to 1085 A.D. records a 
grant of land by one Gonmkaraja in the presence of karepana 
Vittapa Rattadi, Boni Rattadi, Andapuri Ayitama Rattadi, Kan 
Rattadi, besides several others who were represented as 


witnesses ( saksis ). 32 


Several inscriptions of the dynasties like Calukyas 
also suggest sucha view, The Cimbaluru grant of Calukya 
Vi Jayaditya 111 addresses cultivators (Rastrakuts Pramukhan 
kutuanbinah).33 In this context the kakumranu grant of 
Calukya Bhima is interesting. 34 According to this inscription 
Calukya Bhima gifted a village to a merchant foOlayana, 80 
{hat he might grant it as an Agrahara free of taxes to 
Brahmanas Cur ously Polayama divided the village into two 
equa} halves, one of which he gave to the former owners and 
the other to 86 Brahomanas. The inscription, according to the 
editors, does not throw any light on who were the former 
owners and why he granted them haif the village, According 
t0 them, perhaps what the king actually granted to PoOlayama 
was, only half of the village, the other half being already 
in possession of others, although in his proclamation to the 


head of the Rastrakuta families he desired to bestow the 


entire village to Brahmanas as an Agrahara. 3° This may be 
compared with the Cikkalavalasa plates of Vajrahakta 111 
which state that one Mallaya Sresthin received a village from 
the king for the purpose of gifting away the major part of 11 
as an Agrahara to 300 Brahmanas while keeping a part of the 
village for himself. Here, the freedom that was enjoyed by 
Mallaya Sresthin 18 worth noting as there is no mention of 
tormer owners of the village.36 But C&lukya Bhima 16 clearly 
recorded as gifting the entire village to PoTaya which does 


not warrant that half the village was supposed to be granted 


to the farmer owners, This can only be taken in the aense 
that the farmer cultivators were the RastrakGita families 
themselves and Polaya had to concede their rights over the 
lands owned by them, In this connection the Srirangam 
inscription of Sadasivaraya offers some clues, It records 
that one Srisailapirnataticarya received the village from 
Ramara ja and Sadasiva Maharaya and in turn granted {he sume, 
for the merit of both the Rayu and the Haya, to the temple 
for the expenses offering four dishes of food to the God. 
The village 1s stated to have been, in former times, #¥iven to 
the temple by a local Cola King after settling a dispute over 


a stream cut from the main river. Then after a long {ime the 
village passed on to the ownership of the cultivators tit!) 


37 


the present grant was made suggesting that the cultivators 
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could own even Devadana lands, when they were not occupied. 


The above discussion, however, still leaves us in 
doubt regarding the ownership of the donee Brahmanas and the 
africulturists despite the availability of 8 larfe number of 
inscriptions. It may be surmised, inspite of the lack of 
concrete evidence, the donee Brahmanas and the agriculturists 


exercised certain rights of possession over their lands. 
But, it must be admitted that the main concern of the donees 


as well as the donora was with the revenue of the gift 
village. Even an early inscription lke the Dharikalra 
grant of Salankayana Acandavarman clearly records {hat 


“having known the endowment of the village to the doneves 
{he officer incharge of the district }) should order the 
collection of multitude of tolls and { customary J) offerings 


by those { donees J) and their descendants .38 


Tax Fxemption:- 


When a king or a noble endowed a village to 8 Brahmana 


either al] the taxes or only certain taxes thal are due to 


the royal treasury were exempted. The main source of revenue 


in the Agrahara was from the tax on agr)cultural land. The 


early charters do not apecity the kinds of taxes though they 
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exempt the village from then. In a8 great majority of 
instances we come ACTORS the eXpresR1on like 
Sarvakarapar ihar, Sarvabadhaparihara and Akarikrtya in the 


early inscriptions suggesting that the gift village was 
exempted from all taxes and without Jet and hindrance. Only 
a few medieval inscriptions mention the taxes such as aril, 


appanasmu, sunkasmu, pullari, pannu, karamu, and kappasu, 
Sometimes the taxes like ardhaya antariya, vendayakaraya and 


sanastays ure also recorded, 39 
Partiai Fxeaption:- 


As noted ubove during the early period the villages 
were gifted away after exempting them from all kinds “f 
taxes. However, as wecome to the medieval period we find a 
few taxes from which the gift villages were atuled {to have 


been exempted. But it may be noted that even during the 
medieval period many Agraharas were exempted from all taxes. 


The same 1s the case with the Devagraharas. 


A Vaidumba inscription from Kalakada40 registern the 


remission of ali the minor taxes to the farmers ( kamspua ) of 


venadu, inclusive of tivuldesas, but with the 
exception of the Dogaracapannu, Padevala-pannu, 
Padiyéeri-pannu and Sandhivigrahi-pannu. It 18 very 
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significant to note that the taxes from the which the village 
was not exempted were levied for the maintainance of the 


offices. The tax terms and their meanings are given below. 


i. Dofgaraca pannu: For maintaining the office of the 


crown prince ( Dogaraca is a8 derjyvative of Yuvara ja ) 


2. Padevala pannu: For maintaining the office of the 


commander-in-chief. 


3. Padiyeri pannu: For maintaining the office of the 
PraTihari. 
4. Sandhivifrahi pannu: For maintaining tbe office of {he 


minister of war and peace, 


An inscription belonging to the reign of kakuatiya 
Rudradéva Maharaja records the remission of the tuxes Ar), 
Appanamu and pullari on the Kitt vitlage.# The 
CImakurti plates of thr Keddi king Vema records the grant of 
a village us au Sarvagrahara {0 one Cittamur Timmana Bhatia. 


Besides this, the donee was granted u fourth purtion 
of the produce of the wetlands, beatle leaf gardens 
and sugar cane fields, of each of five villages which were 
Iisted. Apart from this a sixteenth portion of the produce 


of the remaining three fourth of the five villages and the 
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Suvarnadaya of these villages were also bestowed upon 


him. 42 
Total Exeaption:- 


The early inscriptions, including the Buddhist record, 
are ambiguous in regard to exemption of taxes. They simply 
bestow the eighteen kinds of the immunities, or Bs found in 
some cases, all kinds of immunities on the gift villages. 
The taxes seem to have formed a part of these immunities ( 
pariharas ). The Nasik inscription of Vasistiputra Pulumavi 
records that the king granted a villude Samalipada, the 
immunity belonging to monk's land, {( making it J) not to be 
entered { by royal officers J}, not to be touched { by any one 
of them J), not to be dug for salt, not to be interfered with 


by district police, ( in short J) to enjoy ull kinds of 
immunit1es.43 Another inscription of {he t1mes of 
Gautaniputra Sri Satakurny records similar kinds immunities 
as bestowed ona field in the village Kakhadi.#4 But the 
Hirehnadagalli plates of pallava Sivaskandavarman45 clearly 
record that exemption of taxes formed part of eighteen kinds 


of par ihsras. According to this inscription the garden in the 


village Cillarekakodumka endowed by the king " is to be free 


from taxes 458( emphasis mine ), forced labour, free from 
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taking of sweet and sour milk, free from troubles about salt 
and sugar, free froms the taking of the oxen in succession, 
free from the taking of grass and wood, free fron taking of 
vegetables and flowers: with these and other imaunities of 


eighteen kinds, it must be exempted and caused to be exempted 


by the inhabitants of the province and by the 
inhabitants of C1llarekakodunka”.48 Ernat Leumann 
translated this particular sentence as follows: " we 


{rant an exemption from ( any taxes that might be 


levied by or for ) Saacharantakas. soldiers or other 


47 The Muaidevdlu plates of Svaiskandavarman record 


persons”. 
some of the above immunities. However, we donot know If any 
{axes are mentioned in this connection owing {0 the damaged 


nature of the inscription. Significantly by the inscription 


further says, with these and all the other immunlt les 
(prescribed ) by the rules regarding all Brahsadcyas 
( we have ) caused it to be exempted” .48 Another 
inscription of Salankayana Nandivarman which records 
most of the immunities except that of taxes4® states, 
“with these Immunities and others that have been 


either not written down or even otherwise stated to be 
included, (to it), all clasaes of immunit}es, ( you ) shall 


exempt (this village) and (also) cause .(it) to he 


exempted” (lines 16-30). Similarly the Ragoju plates of 
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Sakt ivaraan also say that the gift village was exempted from 
all taxes and dues. The record proceeds {0 Bay, 
“knowing this, you ought to wait on ( him J) and to supply to 


( him J} what has to be measured ( viz2.gramn 1} old etc. 


according to the old established rule 520 


The above statements are of conaiderable Significance, 
in that they clearly show that there were established rules 
in connection with the exemption of varlous taxes and other 
burdens allowed to the Agraharas. Particularly the expression 
“not written down” 18 noteworthy because, this helps us {0 
conclude that wherever the statement regurding the exemption 
of taxes 1s not made in the inscriptions 1t means that the 
Mift village wus exempted from all taxes and burdens in 


accordance with the well-established rules. 


The Ramatirtham plates of Visnukund? Indravarman 
register the grant of a village Peruvataku, having made 1 
an Agrahara and being exempted from all taxes and burdens 


51a 


to one Nagnasarman. The Srungavarapu Kota plated 


of Anantavarman record that the King commanded {he 


cultivators present at the village of Kindeppa while 
making the grant of the same village to one Matrisarman 


after making it an Agrahaira and exempting it from all burdens 
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of taxation. 92 The Ragoliu plates referred to above 


dive us direct proof to the practice of the revenue being 
diverted to the donee Braman that was otherwise supposed 


to g0 to the king. 


During the medieval period this tendency of non 
specification of taxes conlinued, The Tand vada “rant of 
Prithvi Maharajysa says that the village Tandivada was made 


into an Agrahara by the King to one Bhavasarman making 1f 


free of all imposts. 53 It 1s Interesting to notre that thi 
inseription 18 one of 1s kind which commanded all the 
kutumbins Asaembled together who are the reaidenty of 


Tandivada. (lines 8-10) We may also notice that no other 
royal officials are addressed while making this grant, The 
Manguallu grant of Amma 1154 records that a Brahmana named 
Dommanua received the village of Mangallu which waa made 8 tay 
free Agrahara. Here it may be noted that Ammaraja 1] 
addressed the house holders headed by the kastrakutaq of the 
Natavad district apart from Mantrin, Purcohita, Senapati, 
Yuvara ja etc. The Pithapuram plates of Viracoda clearly 
mention that the taxes like siddhaya, avendaya, abhi nava, 


kridaasulka and what is due to the king from merchants and 


well to do people were remitted,9೨ Interestingly an annual 


assessment of one and a half niska on each of the shares, the 
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total number of shares being 544, is also recorded (line 
180). One of the inscriptions belonging Lo the reign of KOta 


Kta 11 from Amarivat156 registers a8 grant! of three villages 
to the God Buddha together with all revenue including tolls. 


The same inscription also records the gift of as many Aas 10 
villages to Brahmanas by the same king who exempted these 
Agraharas from all taxes. 97 Another inscription belonging to 
A.D.1309 Says that Srimat Tiruvengadanat haMahipaln 
endowed 8nd Agrahara to two Brahmanas alons with the 


enjoyment of eight kinds of Bhagas 28 


During the period of the Redd Kings al8o both the 
partial exemption and Lota} exemption of taxes may br 9een 


from the inscriptions. The Cimakurti plates of Véma, 
referred {to ubove, atate that the king granted the village 
Ramatirtham as a Sarvagrahara {0 one Cittamuri Timmana 
bhatta. The donee also recelved shares from lands and fields 
from five other villages.59 Another inscription {from Koduru 
registers Lhe gift of Lhe village Koduru by the king Anavola 
to 61 Bra&hmanas along with eight kinds of enjoynent 


(AgtaaiSvarya and Bhoga). 60 


The 8am tendency can be noticed during the 


Vijayanagara period, It 18 noteworthy that a overwhelming 


majority oft Brahmadéyas and Dévagraharas were totally 


162 


exeapted trom taxes throughout the period upto the 
V1 Jayanagara. The loss incurred, asa result, on the royal 
treasuries thoughout these centurj)es cannot have been 
insignificant as most of these villages were situated in 
agriculturally productive, well- inhabited places which 
y1lelded 8B substantial revenue, Also some of these were 
market centres and 30 fetched sizable revenue for the king in 
the form of taxes on trade, commerce, merchandise and 


markets. 


/ 
/ 
‘Africulture:- 


11 1S well-known that the Brahmadeyas were 


agriculturally highly productive. A “lance at the 


distribution of Brahmadéeyas ( see the maps J) shows that in 
the early period ulmost all of them were situated in the 


coastal plains watered by the perennial rivera like the 
krishna, Godavari, Vamsadhara etc. During the medieval 


period also a majority of the brahmadeyas and Devagruharas 


are to be found in the coastal regions. Thus almost uil the 


Brahmadeyes and Devagraharas &ar¢ to be found in the plains 


generally on the river beds In the districts of 
Nellore, Guntur, Krishna, Eaal and Vest Godavar, 


ViSakapatnam and Srikakuj]am. Another significant feature 


4 
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18. upto the period of the Eastern Calukyas the number of 
Davagraharas when compared to the number af Brahmadeyas 
was trivial. From the period of the k&katiyas the number of 
Dévagraharas almost became equal wilh the BrahmadEyas. 
Another noteworthy feature j8 that from the kakatiya period 
onwards the Brahmadeyas and Dévagraharas begin to appear in 


the Telangana region also. 


As we approach the Vi jJayanagara period the number of 
the Devagraharas mounts significantly and becomes double 


when compared with the Brahmadeyaa. During the NV} Jayanagara 


period the Rayulaseema Zone also comes under the orhbil of the 


Brahmadeya - Devaghrahara system. Infact 1t 1s noteworthy 


{hat the majority of these villages are to be found In the 
Rayalaseema region. { For a comparative picture of 


Brahmadéyas and Dev&gruharas in each period see the graph ) 


These Observat1ons indicate the extension of 
agriculture in the Telengana and Rayalaseem regions 8i80 


from the Kkakatiya period, through this ayatem. 


Most of the inscriptions do not record that the 
Brahmadéyas and Dévagraharas were donated for the purpose of 
agriculture. But it is implied that the Brahmade ya, 


Devagrahara system sustained on account of agriculture, 


well-suggested by the fact that the revenue that was 
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collected by the Brahsanas and the temples mainly depended 


on agriculture. This 9 also Buggesled by their location on 
fertile plains. However, some records do mention the 


purpose of cultivation behind them. The Cendalura plates of 
Kumara 1Snu 1161 state that a field from the king's domain 


in the village of CendalUra was given by the king to 


Bhavaskandairata ಇ u Brahmadéva, for cultivation, 
accompanied by all immunities, Interestingly more 
than half of {he King's field WHN sranted a8s a 
brahmadéya field for cultivat lon. Further, some 
INSCTIBL IONS deseribe the gift villages to be Very 
fertile and this is quite natural, In the VEmavarm 


{runt of Allaya VAma Redd 162 the gift village 19 described 
us abounding in crops, most brilliant; having Mroves of 
“0COnut palms, urecHu Aree, Jack trees, MANNOES and 
plantc:ns, Jaden with fruit; full of all crops, such u4 white 
rlyCe, sugarcane, paddy, susem, chick pea and kronuey 
bean. (¥ 26,27) Taking the seographical location of 
the &ift village into consideration it muy be noled 


that the description about the CFOpS etc 18 not an 
exafgeration. In another grant of the Hedd 1863 the gift 


villages are said to possess beatel| leaf gardens and 


sugar cane fields. It 13 interesting to note that 
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this inscription slso says that King Vema founded many 


Agraharas on the banks of the rivers Brahmakundi (the 
Guddlakamma), the Krsnaveni 1.e Krisna, the Godavari and the 
MahanadT and laid out gardens in the vicinity of 
VAT 10U9 towns64 suffesting that the Hrahmadevas ware 
Kenerally located on the banks of rivers and therefore hishky 
productive. We have an interesting description of the #&ift 
village Anyamavara from the Annavuruapadu platen of 
kataye Nema Redd1.69 It 1s stated that wilh ils differ 


ent types of lands such as Vraih6ya, Saya, Yavarya and 
Yavya and several fine groves full of fruita, the Witt vil 
{age excels all the rest. It must be conceded though the 
land-grants dating from the Eastern Calukyas down the 
VIijJavyanagara period give fairly good a picture®6 about the 
agriculture, crops, irrigation facilites, eto, the records 
endowing Hrahmadeyas and Deavagraharas Jack in this respect. 
Another interesting inscription from Srirangdam belonging to 


Vi Jayanafa Har iharu67? 


orders the donee Ut tamarambi 
that according to the bond (edirédu) he has given, he 
should dig tanks, wells and can*ls in the vyllade of 
Naruvuru either from the money Siven to him by one 


Appannagalu or from his own pocket; convert the land into 


gardens and paddy fields and improve the agricultural 


prospects in it (Lines 57-89). 
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Irrigation: ~ 


The irrigation facilities in the Brahmadeya ೩ಿಗರೆ 


Devadaya villages are bound to be in advanced conditions as 


the very distribution of these villastes suggests. Dur ing 
the kakatTya period these gift villages were extended to the 
Telengana region as far north as Adilabadad and har imnasar 


dSUTICHS, Similarly, as noted, these are alao in 
abundance in the Rayalasevca region during the aucceading 
periods, Irrigation in these region 18 mainly dependent 
upon tanks the puumber of which yneydentally raises high 
during the kakativa period, [he KakalTya IN8Cr pl ions 
senerally describe the tanks by the suffixes Samudra, ceruvu 


68 89 


etc, Thus Kesari sauudramu’®, prola samudramu™®, and pekka 


70 


ceruvu'Y, gundlacervvuT | 


ete are referred to wn ‘the 
kakativa inscriptions, N,Kkrishna keddy observes that being 
{he native rulers of Telangana, the kakatiyas realised thal 
{he soil of the region was eminently suitably for wet 
cultivation. They accordingly conceived the iden of 
constructing dams and tanks at suitable points in requlaite 
s1z2es in which sufficient water to irrigate the land 
could be stored up.72 During this period in many 


places forests were cleared and new villages were 
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created. It appears that the construction of ua new village 


and an excavation of a tank in 11 were simultaneously 


taken up 13 


Likewise in the Rayalaseema also a formidable 
portion of agriculture in the villages depended upon tank 


irrigation. 


Though the inscriptions registering Brahnadeyas do not 
elaborate the irrigation facilities provided, they offer a 
glimpse of then through the location and boundaries recorded 
in them. That the water rights in the gift villages were 
considered very important 13 provewd by the fact that thease 
rights were included in the e1#ht enjoyment 
(astabhogasalvisampada lu). Thus the water source( Jalamu), 
1s one of the bhogas, the others being nidhi ( treasure 
trove ), niksepamu. (property deposited In land), 
pasanamu(minerals), aksini ( actual privileges ), 


agami ( prospective rights ), siddhamu (the land cultivated), 


and sadhyamu (the produce of such land). One of the 
Inscriptions of the Eastern Gangas ment ions {hat 
Va jrahasta-11174 granted a village to one Ganapati Nayaka 


free {rom ali taxes and with all water rights in the ‘und. An 
inscription belonging to the reign of Tyagi Manma 
Ganapatidéeva k&a)a from Krishna district (S1181) records the 


gift of a Deéevagrahara to the God Pratapa Naraaimha, The 
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boundaries of the gift village include tanks and canals Iike 
Ponka lavaingu (canals).75 Yet another inscription {row 
kandukuru ( prakasam district }), belonging to the reign of 
Virananuma Siddhi78 says that the gift v}l)lages which were 
endowed to the God Tiruvengala were bounded by the rivera, 
tanks and channels l1ke Indua Kaluva, Indulakaluvas saduka, 
manneru, kaniyameru etic. From an inscription from Mopuru ( 
cuddapah district ) belonging to the reign of Savanna odeya, 
we know that the king granted the vi)llage Naguru in the 
division Pulivendala bhimi and a peice of land under tne tank 
in the village Cadupurevula in the division Mulkinanti him 


77 one of the 


to the God Bha iruvadeva of Mopuru. 
inscriptions belonging to Lhe reign of Vema saevyu that, tlie 
donee Cittamuri Timmana Hhatta received beuides the gift 
village, a fifth part of the income and the water of the bis 
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tank (peddaceruvu) from five other villuses. Tha 


kind of irrigation facilities were extended durin ile 
VijJavyanagaru period also, 11 18 understand that 


without sufficient irrigation Sources Lhe purpose of the 
Brahmadeyas and Devagraharas 15s itself defeated. Hence 
the Kings and nobles while donating vitlages to Hrahmanas 


and temples took care to see that proper irrigational 


facilities were provided. 
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Creation of new Agraharas:- 


As noted above the kings founded new villages by 


clearing forests in order to improve agriculture, Some! imes 


such villages were granted as Brahmadeyas and on some other 


occasions some fertile plots of land were converted into 
Agraharas. We learn {from an inscription that a piece of land 
was purchased from the residents of the Agrahara of 
Rondevaka(Agraharikas) by the king Hastivarman of the Ganda 
family. Having purchased the lance he converted 1t into an 
Agrehara free from all taxes.78 The same king 18s said (0 
have converted a field measuring six halas into 8 Devagrahars 


for the God Narayana. 80 It may be noted thal in this vase 
the king did not purchase the pilot. The Purle plates 


of Ganga Indra Varmun record that the kins converted 
some land into a village and endowed it toa Brahmana 
Bhavad-* ta Sarma.B) A grant of Calukya Javasimha J] says that 


the king converted the western portion of u viliaxe 


called Adivasa in Plakki1 visaya ulong with some of the 
fieids of kul ivataka having converted the whole into 
an Agrahara endowed it to fwo Brahmanas82 Another 


inscription of the same king a&also registers 8 similar 


gift. Jayasimha I 158 said to have created a dwelling place in 


Kudivade, granted 32 nivartanas of land separating it from 
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the village of Kunduru and constituting it into a separate 
Agrahara. The recipients of this Agrahara were two 
Brahmana brothers.83 Another Calukya king Ammara)a 11 


also converted some fields into Agraharas. He is said to 


have cut off two fields from two villages Anamanguru 
and Andeke respectively and Joined these two frelds 
and two other villages and converted all of them as an 


Agrahara. 1t was donated to one Musiyana Sarma. 84 An 


Wnseriptton from the temple of Narasimha al Nokartkallu, 
(Guntur district? $1254 records the gift of #0 Puttis 
wf land to God Santa Narasimha of Nafyarikallu whict. was 
converted into 8 village (Adiyunurugad samaripincen).8? The 
Dandepal le plates of Vi Jayabhopathi (§1332) say that the 


[| 
king founded «& new village called Kriyasaktipura which was 
adorned with rich fi1eids, houses and pleasure gardens, and 


endowed to one Krsna Pandita together with eikht kinds of 


86 


exemptions. 
Redonat ion: - 


Some episraphs register the redonution of Ax-uharas by 
{he kings. The Andhavaram plates of AnantH Cakt ivarman of 
the Mathara family record that, Anantasakt1 Varman donated 
the village Andoreppa as an AgrahAra to the very bBrahmana 


families to whom , earlier, the viilage had been granted by 
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Arvaka Sakt1 Bhattaraka pada.87 The Feddadugam plates of 
Satrudamana register a grant of three villages located in 
Giri Kalinga Vardhamana Agrahara. According to DC. Sircar, 
the editor of the plates, the gift villakes are staled to 
have been situated in an Agrahara, the present rant may be 
regarded as a reallotment of the localities, Which were 
already revenue-free in favour of the donees of the 
charter .88 The Eastern Calukya monarch, Jayasimha ] 
{ranted the village kudivada {0 {he SAme donee, 
S\imivasas and Visnu Yasas as known from the inscription 


already mentyoned, The present inscript 1on89 


avs that the 
redonated village kudivada was separated from the boundary of 
kunduru and was constituted into an AgrahArs. In this 


context the comments of M.Somusekharu Sharma, the editor of 


these three plates, deserve notice, According to hm the 
three Inscriptions of Calukya Jayasimha J] refer to one and 
the same village of hudivads. He thinks that the king 


granted the western portion of the village of Adivasa alonf 


with some Jand separated from Lhe extent of the village of 
Gudivada, constituting the whole into an Agrahara, to the 
Brahnana brothers, Vinaya Sarman and Visnu Sarman. To 


compensate the loss of the donees the king seems to have 


granted them again by grant No.3, thirty two nivartanas of 
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land, Separating it again fros the village of Kunduiru as 
stated in grant No.2.80 A very interesting inscription 
from Srirangam belonging to the relfn of Mummad 1 
Nayaka says that, the gift village that was Kranted to 
one Parasara Bhatta was enjoyed by him for somet ime 
before he died. His mother who survived him seems to 


have thought of allowing the relatives of the deseased to 
inherit the village, but changed her mind and Have 11 away {oO 
the God Rangenatha taking him as a ¥reatest of all the 
relatives. It 1s likely that the relatives bekan to troutile 
her and perhaps also to question her rights to the property 
and so she took such a decison, 9! From the snacript ons of 
the Reddy kings we understand that the heddy king Vem 
restored all the Agraharas of Brahmunas which had bee: taken 
away by the wicked Mlechha kings from the time of king Vira 


Rudra of the Kakati Vamsa.(v.12)92 


Ihe redonation of the Agraharas was probably mainly due 
to the regard the donor had for the donees on account of 
their dood qualities and continued academic uctivil es. The 
kings were also probably prompted by the benedictrions in the 
inscriptions which their predecessors 1gsued In which their 
successors arr enjoined to protect and continue the gift 


villages and exemptions. This must have resulted also in the 
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land, Separating it again from the village of Kkundliru as 
stated in grant No.2.90 a very interesting inscription 
from Srirangam belonging to the reign of Munmadi 
Nayaka says that, the gifl village that was granted to 
one Parisara Bhatta was enjoyed by him for somet Ime 
before he died. His mother who survived him seems tu 
have thought of allowing the relatives of the deseased to 
inherit the village, but changed her mind and gave it away to 
the God Ranganatha taking him as u greatest of all the 
relatives, It 1s likely that the velatives began to trouble 
her and perhaps also to question her rishi to the property 
and so she took such 8 decison. 3! Prom the inscriptions of 
the Redd kings we understand that the keddy king Vem 
restored all the Agraharas of Brahmanas which had bee taken 
away by the wicked Mlechha kings from the time of king Vira 


Rudra of the Kakati Vamsa.(v.12)92 


The redonation of the Agraharas was probably mainly due 
to the regard the donor had for the donees on account of 
their Sood qualities and continued academic activities, The 
kings were also probably prompted by the benedictions in the 
inscriptions which their predecessors 1asued in which their 
successors are enjoined to protect and continue the gift 


villages and exemptions. This must have resulted also in the 
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recurring loss of revenue to the king who extended the 
grants. Despite the loss. the kings redonsted villages 


indicating probably the thrust of the religion on them. 


Migrations:- 


Ihe misration of the donee Hrahmanas to and from 
different places 1s recorded Iu some Brahmadeva rants, The 


Brahmanas who were well educated were sometimes invited by 


the kings to settle in their kinddoma. It is belewed that 
the lksvaku King Sintamdla was reaponatble for a ronal wave 
of immigration of Brathmanas in Andhradzae from the North and 
the North west 33 Some Hrahmanas migrated to other places 


for employment in the royal courts, 


That some of the Brahmanas from Andhra also migKrated 
to Tamilnadu is proved by the Citrur plates of FPallava 
Nrpatungavarma. Out of the 54 Hrahmenu donees recorded in 
this inscription some Hrahmanas bore houae names ike Guntur, 
karamcedu etc., which indicates that they lived originally in 


the Telugu country in the past, N.Ramesan, the kditor of 


these plates thinks that it 18 quite possible iat there 
might have been large colonies uf Telugu Brahsanas in the 
heart of the Cola country during the first half of the 7th 


Century A.D. The Telugu titles of the Pallava King Mahendra 
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Varman found in his inscriptions, in the opinion of Rauesan 
speak to the influence the Telugu people in the Cola 
country in the beginning of the 7th century.96 The 
Mal lavaram plates of Parantaka Cola mention that some 
southern Brahmanas (Daksinatya Dvi Jas) whom ViraCoda 


had brought, had left the gift village since they were 
unable to maintain themselves with the produce und 


also that the remaining persons were yn reat distreas., In 
the  Pithapuram grant vf Viracoda which is the oriXinal 


{rant of the village Mallavaram, a total lst of 52೪ 


Brahmanas 1s iven. The present rant ists only 244, the 
remaining, therefore, should have left the village. 
Parantaka Cola, as the present inscription records, 
regranted the entire village to the remaining Brahmaras. The 
names of the Donee Brahmanas ure evydentty of Tamil origin 
such 8s Sriranga Moda ivan, Irunikkinan, Andapillai, 
MalaininranS4etc., , The Pit hapuram plates of VTracOua 
register the grant of the village Viracoda Caturved] 


Mangala which was formed by uniting three different villages 
with its 12 hamlets to 536 Brahmanas., Most of the names of 
donees are of Tamil origin. such as Venn8kdta, kérimakya, 


SiYralango, Malahiniya nindran etc., S H.Krishna Sastri, 


the Editor of these plates opines that during the reign of 


Kkulottunga cola 1, a large immigration of Tami} Brahmanas to 
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the North has taken place. He also suggests that the large 


proportion of Vaisnava names was due {o the influence of 


{he Ramanuja faith.3° 
Benedictions and Imprecations:- 


The end portions of the  Jusceripl ions recording the 


rants of the Brahmadeyas and Devaxraharas contuln {hese 
portions, the former usking the Successors, royal officials 
and the villagers to safeguard the grant and extolling such H 
protection and the latter cursing the destroyers or the 
confiscators of the endowment. The recording of {nese 
portions themselves bears testimony that there used to be 
attempts of grabbing lands and also lhe increasing value of 


and demand for the Jand due to the population pressure, 


The earlier grants generally do not record severe 


Imprecat Ions. Some, however ure harsh ugalngst the 


confiscation of land. In this context, the Sarabhavaram 
plates of the Jord of C1kura deserve ment 1on. The 
imprecatory portion reads us follows: “Land has been ranted 
by many and been protected by many, whosoever Ht any Lime 
posstesses the earth, to him for {he t1me being 
belongs to the reward of the drant "and 0! 


Yudhisthira ! Protect the land, be jit a gift of yours 
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or others; o! highest of the kind t protection 18 
more meritorious than gitt.87 In another instance the 
{itt of land is extolled and its confiscalion 18 cursed in 
the following nanner.98 ‘ There has not been and there aha!l 
not be, any gift better than a #@ift of land; he incurs the 
guilt of the slayer wf 8 hundred thousand vow, who 
conf iscates land that has been &iven and the property of a 
Brahmana 1s said tobe a terrible poison ....... pol8on 
kills only one person whereas the property of u Brahmana if 
confiscated, kills one's Sons ant SONn'8 sons . It 1s 
interesting that the Agraharas from the Eastern Calukyan 
period onwards thoush have benedietlory portions the severe 
imprecat ions are met with rarely. From the Kkakatiyu period 
onwards these Imprecallions Once again become har sh, An 
ynscription belonging to the Teign of Kakatiya hudra records 
that whoever thinks ll of the charity of the ift 
village mill incur the sin of killing {en thousand 
black COWS on the bunks of the Ganges. 93 Another 
inscription from the same place belonging to the same kind 
records that those who deny the exstance of this charity, 
will incur the sin of kiliing cows near the Ganges and will 
be considered to have eaten food from the skull of their 


eldest son, 100 Yet another Inscription belonging to 
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Ganapatideva says that those who think 11 of the 
charity, will go to the enemy's house for be&8 ing. 


with a bowl made of the skull of their eldest son.101 The 
imprecatory verses become highly vulgar during the 
Vy Jjayanagara period, which on the one hand points to the 
deterioration of morality on the part of the people and on 


the other struggle for arable land. 


Contribution of Devagraharas:- 


The rules, stipulations and exemptions are the same 
for both the Brahmadevas and the Devagraharas. Stil] the 
Devagraharas had more economic reach than the Brahmudeyas, 
Another distinction 1s, the Bramhadéeyas were directly granted 


to the donees whereas the Devagraharas though granted {to the 
temples were managed by temple trustees who inturn had to 
depend upon the agriculturysts of the g@ift-village., Besides, 
many flower gardens, fruit Kardens were also donaled to the 


temples which were looked after by agriculturists. Sometimes 


the artisans, the music)ans, the temple #irls, ete,, were 
endowed with shares in the villages. On the whole, 
therefore, the economic output of the Devagrahara ‘eached 


many sections of the society and in return, their rigorous 
participation resulted in the rise in the agricultural 


product 1on. 
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The BrahmadEyas were generally granted to the 
Brahmanas at thier places. So were the Dévagraharas. Some 


times the Devagraharas were situated away from the original 


temple towns or villages. 


The Madras museum plates of Vaidumba Bhuvanatrinetra 
record that the king residing at Pottepi in the Pakanadu made 
a gift of the village Katiceruvu situated in the tract of 
kadapu twelve to the God Ldkesvara shatAra of Artirévula. 


Further, the Sift was entrusted Into the hands of 


hkucibhadalu, a resident of Mam)aram, who was to protect and 


enjoy the charity. 102 Here we find that the Devagrahara had 


interaction with the three villages. An Inscription from the 
Siva temple at Paulampet (Warangal district) states that 
Recarla Rudra, commander of Kakutiyu Ganapat 1deva, 
consecrated God Rudresvara in Drugullu © Warangal and 
granted the village of Nekkonda and to the God Guurisa, (he 
villages of Upparapalli and Borlapall: und that he 
endowed the temples of RudrBavara, kit Psvara, 
kimésvara with the village Nacakude. 103 Another insceryplon 
from the Narasimhasvamy temple, at Inugurt 11038 says thal 


Rudra constructed three temples to the God Siva and endowed 


them with the village of Cintapalll). The Pithapuram 
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inscription of Mallapadeva. registers that the kins granted 
{ne village Gudivada in the District (Visaya? of prolanandu 
to the God Aunt} Madhavadeva who resides in Sripithapura. 
This inscription 1s found engraved on u pillar ut the 
entrance of the Kunti Madhavu temple al Pi thapuram. 104 The 
British museum plates of Sad&asivar8va give a Jong list of 
villages when he granted them being on the bank of the 
river Tungabhadra, in the presence of the God VittalEsvara. 
It 13 interesting thal as many as 3! villages that were 
donated were from karnataka und Tami Inaqu. 105 An 
inscription from Srisailam belonging to the reign of 
SrikrsnadévarAya registers that he granted the villages 


Parumancala and Atukuiru to the God Sr1sa) Isvaru. 106 


Another inscription belonging to the reign of the same kind 
{rT 


from he riranga temple at Pulivendula recorda that the 


village Knodalkudu 1n Muklikinati Sima und Pul ivenduala 


sthala was granted for the God Srirangara ja. 107 Yet 


another inscription of krsnadevaraya from the Pani kAsvara 
Svami temple, Panyam, registers a #ift of the village 
108 


Bud1dapadu in panem sima to the God Panikésvara. These 


examples show that the Devagraharas were sometimes 
situated at a lesser distance from the temples and on others 


at greater distances, 
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The distribution of Brahmadeyas and Devagraharas In Andhra 
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CHAPTER - V/ 


SUMMARY OF CONCLUSIONS 


Sussaary of Conclusions 


Agrahara, as an institution was imbued by religion. 
The origin of the Agrahara is traceable from the very early 
{imes. The concept of dana and daksina of the vedic perod 
Kradually led to the gifting of fields and lands {lo the 
Brahmanas by the Kstriyas. During the later vedic period 
there js a change in the concept of dana. Here, we are told 
that there are two types cf Devas, the Gods and the Brahmana 
learned in the Vedas; both heve to be propltiated, the former 


through yajnas and the latter, through danas. It 14 also at 


{his point that there 13 mention of fields and vIilasen as 


appropriate items of dana. As we enter the epic period the 


donation of wells, tanks, Lemples, Hardeny, and Iands become 
popular. Thus the dana and the daksina concept of the Vedic 
period was slowly transformed into 8 v)llage grant to the 
Brahmanas and Gods. The references in Lhe Arthasistra, and 


the Buddhist works indicate that the donation of Brahmadeyus 


was well known to both the Hindus and the Huddhists. The 
early dynasties of Andhra such us the Brhatphalayanas, 
Pal lavas and Salankayanss issued copper plate charters 
registering grants of Agraharas, a practice, perhaps 


initiated for the first time in Andhra. This provided the 
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donees an imperishable record of their gift wvillase. Ihe 


succeeding roval dynasties ulao continued this tradition 


As a Social Institution, thoufh the core of its 
inhabitants were Brahmanas the participation of {he 
non-Brahmana populat 1ons was siXnificant. It 1s more Ko 1n 
{he case of Dévagraharas which represents their participation 
in terms of number of caste groups when compared with the 
Brahmadeyas. The Agraharu system also indicates profoundly 
the upward social mobility of the non-Brahmana strata of the 


soclety. Particularly the Sodras. first appearing as 
ardhasiris in the early charters, steadily profreaaing to 


the status of strong peasant groups and finally as don¢ees and 
donors is a significant feature in the study of ASraharas. 
The contribution of Ayrahara to the promotion of education 
cannot be over emphasised. The Agraharas, since the donee 
Brahmanas were academicians, would have certainly contrybuted 
{to an extent, for the cuuse of education. Hut the reason for 
the Kings to endow Agraharas to well educated Hrahmunas WAS 
stimulated by the religious texts. The main concern of the 
Agrahara, therefore was not education. Secondly. {he 
education suitable for the Princes, Vaisyas and Sadras was 


probably not carried on in the Agraharas. Further, it 1 


-] 


improbabie that the people had enough wealth or leisure to 
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det Brahaanical formal education. It may be concluded that 
the Agraharas were donated to learned Brahmanas with a deaire 
to acquie religlous merit, prosperity and longevity. 
Promotion of education due to the Agraharua svstem was 
ineidentat. In the fryeld of education, probably, unl 
Brahmanas were benefited by the Agruharas, since {he 
educat tonal requirements of the ksatriyvas, Vasvas and Sddras 
were different from those of the Brahmanas and their 


assocation with the Agraharas as students way perhaps very 


neg) ishle 


trom the vyewpoynt of religion 1t may be stated that 
{he religion was the the prime motivating factor for the 
cause and Srowth of the Agraharas. This IS proveti by the 
fart that Some nsCriptions as noted reorg that fortune, 
wealth, power, and victory were siven by the dopees to the 
kins as a reward for the grant. The  Penusonds plates of 
Salankayanu Hastivarman state that the Krant was made for the 
wnereuase of the virtue (dharma), longevity and strenxkth of 
the kink, for his passuaye to heaven (Svar-nayana) and for his 
attueinment of relidious merit. It may be noted, im thia 
connection that the donation of the villuge to a Brahmana aor 
a temple appears to have followed certain frame work of rules 


which had a8 strong religious sanction. The Agdruharas 
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naturally stimulated the growth of the retigious sects. The 
Vedic religion was encouraged by the S&itavihanas, IkshviAkus, 
Saiankayans, Pailavas etc. It 1s interesting to note that 
Vikramendravarman I] of the Visnukundin dynasty 1s described 
as the one who celebrated a hundred thousand bahusuvarna. 
pundarika, purusamedha, vajapeya, yiidhya, s0daRi., rAjasuya 
etc and thus established his supremacy. From the period of 
Fastern Calukyas 4 steady delesne in the performance of Vedic 
sacrifices can be noticed. Both Vaisnavism and Sav ism were 


popular wn Andhra from the carly period, Its nterest itd 


that the personel relisyon of the kins did not appear {to have 
inf luenced him to endow an Agrahara to HIS own Sect. [hus 
both  \aisnavism und Saivism were popular and enjoyed royal 
patronage without any bias or favour. However through the 


records of the Dovagraharas one may be sure to which God the 


donation of & village is made. Inia helps us IN HSSeSgNInNK 
which rei1S1ous Sect 15S more pOpulAT, Ihe Jainas and 
Huddhists also followed the same rules, stipulations while 
endowing uu village Infavour of the temple. Ihe  auspic1ous 
HCCas1ons appear to have played an Important role 1M 
promoting the donation of Agraharas. These occasions chosen 


for the endownent of Brahmadéeyas or Deéevagraharas include 


purnima, Amavisya, eclipses, solistices, Sr IFSMANaVaA8!, 
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Sivardtri etc. 


In the econimic sphere, the Agraharas werc interwoven 
with the complexities of revenue, taxes, agriculture, 


peasantry and agrarian relations. J! must be noted in this 
context that the number of Brahmadevyun in each Aingfdom 1s 
always less and that of non-Brahmadfyax: is numerous and 


{herefore the role of the Brahmadeyas in the economy of the 
state cannot be decisive, At the same time. the Joana of 


revenue to the atute as a reault of the donation of the 
Brahmadeyas cannot also be negligible since most of them were 
located in the fertile river plains. Fhe direct references 
regarding the ownership rights in the Hrahmadeya ayatem are 
scanty and unclear, It may be voncluded that technically the 
proprietorship of the Brahmadeya, without doubt, rested with 
the king. The donee Brahmanas did enyoy certain Amount of 


Wyberty un reallottiing Jands and shares Jn the gift viilasde., 
It must be noted, however, that they did not sell the #ift 


villages, Reguardind tne peasants it may be argued that they 
enjoyed certain ownership ridhts. (Kany rights) Ihe 


peasants as Arthasiris must have exercised certain ownership 


rights. The tax exemptions seem Lc have formed a part of the 
pariharas bestowed on the donees as suggested by {he 


Hirehadagalli plates of Fallava Sivaskandavarman. It 18 
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interesting that, in Andhra most of the Agraharas register 
total exemption of taxes. Some times, the inscriptions do 
not say anything regarding the exemption of taxes implying 
that all the taxes were exempted. If only cerlain taxes are 
exempted the records should have mentioned those particular 
{axes not only for the knowledge of the donees but also PE 
the royal officials, a9 some inacriptions record partial 


exempt ions. 


The agriculture must have been 10 an advanced state in 
the Agraharas which had good irrigational fecilities and were 
mostly located by the side of rivers, Pivulels, tanks and 
canals. The Jand value seems to have been high 8s ndycated 
by the benedictory and Imprecatory portions of the Agrahara 
grants, The vulsarity associated with the  impricat Ions 


suggests that the confiscation of lands was nol Unusual, 


as can be expected the Agraharas are found in larger 
numbers in the coastal districts which were watered by the 


perennial rivers like the Godavuri and Arisna. tis from the 
period of Kakatlyas onwards that we find Lhe spread of the 
Agraharas in Telangana and Hayalaaime also, This was the 
result of the excavation of several large tanks by the 
kakatiyas in these two regions and particularly in Teleng&na. 


Although the temple gained grealer popularity and thus 
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received fairly & good number of Devagraharas. During the 


medieval period the number of the instances of Kifling uway 
the Agraharas to Brahmanas did not decline to anv appreciable 


extent. This is contrary to the general opinion held that 


with the Srowth of the popularity of the temples the grant of 
bHrahmadeyvas came down very much, AKAlin contrary to the 


belief that the Agraharas were donated to promote educst ion 
it can be sugKested that the real Intention in donating the 
Atruahdras was to acquire reli lous merit, however, 4 18 no 
wonder that the Axraharas plaved a very wignif icant role 1h 
ASS minal ing hoowledgde since the reoeypioents of the AsMtabarat 
were OO Qeholars of Mreat emIDnance, Ihe fall of the mishty 
Vi Jayanagpura empire resulted ip 8 sharp decline In the Hrapta 


of viila#es us Afgraharas and finally this important 


institution disappeared. 


196 


SEL ECT BIBLIOGRAPHY 


Original Sources. 


Aitreya Brihsana, Ed., P.k.n.Pillai, Trivendrus, 1952. 


Arigatturae Nikiya, Ed., B.J.Kkashyap 4.vols. Pub. Pal 
Publ ication Board, {Bihar Govt.), 1960. 

Kpastasba Grhya Sitra, M.Winternitz, Vienna, 1887. 

Apastuba Dharma Sutra, Fds., Chinnaswamni Saatri und Ramantha 
Saatri, Benaras, 1932. 

Apastamba-Sranta-Sitra. Ed., Chinnanawamy Sastri, Haroda., 14೧5, 


Asvalayana Sranta Sitra. Ed., M.D.Shastri. Benaras, 1938. 


At harvaveda Samhita. vols, tr.4.D.Whitney, Harvard 
University. 18905. 
Baudhayana Dharma Sutra, Fd., Hultzch, lepric, 1884. 


Bhagavadgita, Ed., S.Radha Krishnan, london, 1948, 


The Bodhayana Dharsa - Sutra, Ed., l1.Srinivasacharya., Mysore, 


1917. 
The Bodhayana Grhya - Sutra, Fd., R.S.Shuarma, Mysore, 1920. 
The Cullavagga, Ed., B.J.Kashyap, Bihar, 1956. 


The Dighanikaya, 3 volumes, Fd., B.J.kashyap, Pub: Par 


Publications Board (Bihar Govt.}), 1958, 

Divyavadana, Ed., F.B.Cowell and F.A.Nei], Cambride, 1886. 
Jaieiniya Brahmana of the Sama Veda, Ed., Haghu Vira and 
Lokesh Chandra, Nagapur, 1954, 


JaiuinTya Grhyasutra, Ed., W.Caland, Calcutla, 1941. 


197 


Jaiminiya Srauta Sutra. Ed., D. Gastra, Ze1den, 1906. 
Jaiminiya Grhyasitra, Ed.. W.Caland, Lahore, 1922. 


Jaiainiya Srauta Sitra, Ed., D.Gastira. leiden. 1919. 
Kautilya's Arthasastra, Ed., R.Shawmasaseiry, Mysore, 1967. 
Mahabharata. (cal .edn.). Fd.. N Siyromani and othera, Calcutta, 
1834-30, Tr.&.M. Ganguly, Calccutta, 1B8K4-06. 


Mahabhasya of Patanjal?. td., F.keilhorn, 3 Volumes, Bombay, 


1R92-1904. 

Majj)ima Nakaya, Fb.Fali publication Board. fd., KH.) kAasyap 
(Bihar Government), 1450. 

Manav a-Grhyasitra, td., R.H.Sastri. Baroda, 1926. 


Manu and Ya jnvalkya, kd., Jayaswal, Calcutta, 1930. 

The Purana text of the Dynasties of the Kal AKe. 
Tr.F.E.Pargiter, Oxford, 1913, 

hgveda - Samhita, Ed.. Max muller, Benaras, 1965. 

Sankhayaha Grhya - Sidra, Ed., S.R.Sehgal, Delhi, 1960, 


Sasyutlta Nikaya, 3 volumes, Fd., B.J.kashyap, pub. Pa} 


Publication Board (Bihar Government), 1959. 

Sathpatha Brahaana (Madhyandsna recension), Fd., \.Sharma 
Gauda and C.D.Sharma, kas), 1994-7. 

Theragtha, kEd., N.Kk. Bhagavat, Bombay, 1936. 

Va jrasuci of Asvaghosa, kd., and tr. Sujit kumar, 
Muk hopadhyaya, Santiniketan, 1950. 


The Valmiki Ramayana, critical edition,(4 vols.), Ed., 


198 


P.L.Vaidya, Baroda, 1960,62,63,64. 

Vinaya Pitaka, Ed., Oldenberg, 5 vols, London, 1938-52. 
Yajnvalkyasarti, Ed., Narayana Ram Acarya, Bombay, 1949. 

Ya Jurveda Maitrayanisashita, Fd., Sripada Sharma. Bombay, 
1898. 

Vedic Index of Names and Subjects, 2 vola., Macdonell and 
keith, London, 1912. 


A Sanskrit - English Dictionary, Monier ¥illiams, Oxford, 


London, 1872, 
Epigraphical Snurces 


Andhrapradesh Archaeological Series. 

Annual Reports on Indian Epigraphy. 

Corpus Inscript ionuu Indicaruw, volll. 

Corpus of Telangana Inscriptions, vola. J] to IV 

Epigraphia Andhrica Vols, 1 to IN, 

Epigraphicu Indica Vols. 

Hyderabad Archaeological Series. 

Indian Antiquary Vols. 

Inscriptions of Andhra Pradesh Cuddapah District, kurimnaguar 
bistrict and Warangal Dstrict, 


Sasana Sampat!. 


South Indian Inscriptions Series. 


199 


Butterworth and Venugopalchetty Eds., A collection of the 


inscriptions on copper plates and stones in the Nellore 
District .(3 vols,) Madras, 1490. 

B. Radha Krishna, Early Telugu Inscriptions, Hyderabad, 197. 
N.Ramesh and Mukunda Rao, Fds., Temple Inacriptiona of Andhra 


pradesh, Srikakulam District, Hyderebad, 1080. 


Dn.C.Sirrvar, Inscriptions of AsOka. New Delhi, 1067, Select 


Inscriptions (vol.1) Calcutta, 1442, 
Secondary Sources 


A.S.Altckar, State and Government in Ancient India, lelh. 
1058. 

A. S.Altekar, Fducation in Ancient India, Bevarens, $934, 

Amita Rav. life and Art of Farly Andhradeaa. Delh), 14H. 
A.Appadorui, Economic conditions in Southern Ilndis LOO 
15004. Madras, 1936. 

H.N.Aaptr, Tuittiriya - Brahmana Samhita vols., Bombay, 
1808, 

V.M.Apte, Social and Religious [Life in Lhe Grihyu Sutra, 
Bombay. 1854. 

V.N.Apte, Ed.. Asvalayans Srauta SGtra with the commentary of 
Narayana, Bombay, 1917. 


U.N.Apte, Ed.. Gautama Dharma Sutra, Bombay, i936. 


Burton Stein, Ed., Essays on South India, New Deih), 1976. 


200 


Burton Stein, Peasant State and Society in Medieval South 
India, Delhi, 1980. 

S.k.Das, Ed., Educational system of the Ancient Hindus. 
Calcutta, 1930. 

k.Gopalachari, Ed., Early History of the Andhra Country. 
Madras, 1941. 

U.N.Goshal, Ed., History of Indian Political Ideas, Bombay, 
1959. 

L,N.Goshal, Ed., Bistory of Hindupublic life, pt.1, Calcutta, 
1945. 

U.N.Goshal Ed., Studies in Indian History and Culture, 
Calcutta, 1957. 

S.Gururajachar, Ed., Some Aspect!s of Economic and Social life 
in Karnataka, Mysore, 1974. 

B.S.L.Hanumantha Rao, Ed., Andhrulacharitra, Guntur. 1989. 
B.S.L.Hanumanthae Hao, Fd., Relifion in Andhra, Hyderabad, 
1934. 

J.C.Heesterman, The Ancient Indian Royal Conz'derat ion. 
Jogira)y Basu, India of the Age of the brahmanas, Calcutta, 
19693. 

P.V.kane, History of Dharaasastra. Poona, 194}. 

A.B.keith, classical Sanskrit Literature, Calcutta, 1958. 


D.D.Kosambi, The culture and civilization of Ancient India in 


201 


Historical outline, New [Pelhl, 1984, 

M,tryshna kumari, The rule of the Chalukya Cholaas un 
Andhradesa, Delhi, 1485 

N.Arishna reddy, Social History of Andhra pradesh, Dell, 
144}, 

bk. NV, Krishna Kao. History of the early Dynast 1es of 
Andhradesa, Madras, 1442. 

History of tastern Chalukyas of Neng) tBlU-1.10 Ah.) 
Hyd. 1273. 

lal lan) Gopal. Aspects of History of Agriculture in Ancient 
India, Varanasi, 1980, 

k,C.law, India as Described in Karly Texts of Buddhiss and 


Juinisa, London, 1041. 


S.leelua Shanta kumari, Hiatory of Afgraharuas in Karnataka, 
400-1300 A.D., Madras, 1046. 

H.C, Majumdar, Ed., ‘Bhuaratjya Vidvyabhavun Series’, The age of 
Imperial unity , voll] Bombay, 19K0, 

The classical Age, Vol.lIl Bombay, 1988. 

The uéfe of Imperial Kanan), Bombay, 1984. 

The Struggle for Empire, vol .\¥, Hombay, 1974. 

The Delhi: Sultanate, vol. VI, Bombay, 1440, 

R.C. Majumdar , Classical Accounts 0. India, (alcutty. 
C.Meenakshi, Administration and Social life under the 


Pallavas, Madras, 1938. 


202 


V.Mitra, Education in Ancient India, Delhi, 1964. 
R.k.Mooker}1, Ancient Indisn Education, london, 1940 

Noboru Aarashimna, South Indian History and Society, studies 
from insccriptions, A.D.450-1800, Delhi, 1984, 

Noboru Karusimha, {Ed.) Recent Diaccoveries and Research 
Methods in the Fields of South Aaian Epigraphy, Indus valley 
to Mekong Delta, explorations in Epigraphes, Madras, 1485, 
P.V.Parabraha Sastry, The Kakatiyas, Hyderabad, 1978. 

C.V, Ramachandra Rao, Adainistration and Society in Medieval 
Andhra, (1038-1538 A.D.) under the Later Fastern GAngas and 


Surya Vamsa Gu japatis. 


M, Rama Ruv. JIksvakus of Vijayapuri, Jlirupat), 1967. 
Romilu Thapar, Ancient Indian Social History. Pelhi, 1047, 
T1.K.Sarma, The Developaucnt oft Faerly Siva Art and 


Architeccture, Delhi. 1982. 

K.A.N.Sas'1, (td,) Comprehensive History of India, vol] 
Delhi, 1967. 

K.A.N.Sasiry, 1.4 History of South India, london, 1954, 2. The 
Colas , 2nd edn, Madras Univergyty, 1955, 

S, Sankaranarayanan, The Visnukundins and their Times, 1977. 
D.Satvalekar, Taitriya Samhita , Hombay, 1957. 


R.N.Sharmu, Brahmins through the ages, Delhi, 1977. 


R.S.Sharma, Ed., Indian Society: Historical probingas sn 


203 


memory of D.D.Kkoseembi New Delh), 1974. 


R.S. Sharma. Sddras in Ancient India. Delhi. 1958. 

Georg M Spencer, Ed Teuples, Kings and Poessanis, Madras, 
1987. 

H.V.Sreenivasa Murthy, B.surendra Rao, Fds., Essays on Indian 
History and Culture, elicitation volume in Honour of prof. 
B.Sheik Al}. 

M. Somasekhara Sarma, History of the Redd! Kingdoms. Waltair, 
1948. 

Vaidehy &rishna Murthy, A Social and Economic Conditions in 
Eastern Deccan (From A.0.1000 to 1250 A.D.) Hyderabad, 1970. 
G.Ya>dani, The Early History of the Deccan (2 YVots.), iondon, 
1960. 


Journals 


Bharati, Madras. 

Indian Antiquary, Bombay. 

Indian Historical Quarterly, Culcutta. 

Itihas, Hyderabad. 

Journal of Ancient Indian History, Calcutta. 

Journal of the Epigraphica! Society of India, Mysore. 

Journal of the Andhara historical Research Society, 
Ra jahmundrv. 


Journal of Asian and African Studies, Tokyo, 1972. 


204 


